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Missing Verses in Modern Translations
Rom 14:10 – 2 Peter 1:21


Highlighted verse numbers on the left indicate ENTIRE verse missing in the ESV

Romans 16:24










Rom 14:10	KJV: 10 But why dost thou judge thy brother? or why dost thou set at nought thy 		brother? for we shall all stand before the judgment seat of Christ.
		NIV: 10 You, then, why do you judge your brother or sister[a]? Or why do you treat 		them with contempt? For we will all stand before God’s judgment seat.
a. Romans 14:10 The Greek word for brother or sister (adelphos) refers here to a believer, whether man or woman, as part of God’s family; also in verses 13, 15 and 21.
LSB: 10 But you, why do you judge your brother? Or you again, why do you view 	your brother with contempt? For we will all stand before the judgment seat of 	God.
NET: 10 But you who eat vegetables only—why do you judge your brother or 	sister?[a] And you who eat everything—why do you despise your brother or 	sister?[b] For we will all stand before the judgment seat[c] of God.
a. Romans 14:10 tn Grk “But why do you judge your brother?” The introductory phrase has been supplied in the translation to clarify whom Paul is addressing, i.e., the “weak” Christian who eats only vegetables (see vv. 2-3). The author uses the singular pronoun here to rhetorically address one person, but the plural has been used in the translation for stylistic reasons.
b. Romans 14:10 tn Grk “Or again, why do you despise your brother?” The introductory phrase has been supplied in the translation to clarify whom Paul is addressing, i.e., the “strong” Christian who eats everything (see vv. 2-3). The author uses the singular pronoun here to rhetorically address one person, but the plural has been used in the translation for stylistic reasons.
c. Romans 14:10 sn The judgment seat (βῆμα, bēma) was a raised platform mounted by steps and sometimes furnished with a seat, used by officials in addressing an assembly or making pronouncements, often on judicial matters. The judgment seat was a familiar item in Greco-Roman culture, often located in the agora, the public square or marketplace in the center of a city.

Rom 14:21	KJV: 21 It is good neither to eat flesh, nor to drink wine, nor any thing whereby thy 		brother stumbleth, or is offended, or is made weak
		NIV: 10 You, then, why do you judge your brother or sister[a]? Or why do you treat 		them with contempt? For we will all stand before God’s judgment seat.
a. Romans 14:10 The Greek word for brother or sister (adelphos) refers here to a believer, whether man or woman, as part of God’s family; also in verses 13, 15 and 21.
		LSB: 10 But you, why do you judge your brother? Or you again, why do you view 		your brother with contempt? For we will all stand before the judgment seat of 		God.
		NET: 10 But you who eat vegetables only—why do you judge your brother or 		sister?[a] And you who eat everything—why do you despise your brother or 		sister?[b] For we will all stand before the judgment seat[c] of God.
a. Romans 14:10 tn Grk “But why do you judge your brother?” The introductory phrase has been supplied in the translation to clarify whom Paul is addressing, i.e., the “weak” Christian who eats only vegetables (see vv. 2-3). The author uses the singular pronoun here to rhetorically address one person, but the plural has been used in the translation for stylistic reasons.
b. Romans 14:10 tn Grk “Or again, why do you despise your brother?” The introductory phrase has been supplied in the translation to clarify whom Paul is addressing, i.e., the “strong” Christian who eats everything (see vv. 2-3). The author uses the singular pronoun here to rhetorically address one person, but the plural has been used in the translation for stylistic reasons.
c. Romans 14:10 sn The judgment seat (βῆμα, bēma) was a raised platform mounted by steps and sometimes furnished with a seat, used by officials in addressing an assembly or making pronouncements, often on judicial matters. The judgment seat was a familiar item in Greco-Roman culture, often located in the agora, the public square or marketplace in the center of a city.

Rom 14:23	KJV: 23 And he that doubteth is damned if he eat, because he eateth not of faith: 		for whatsoever is not of faith is sin.
		NIV: 23 But whoever has doubts is condemned if they eat, because their eating is 		not from faith; and everything that does not come from faith is sin.[a]
a. Romans 14:23 Some manuscripts place 16:25-27 here; others after 15:33.
		LSB: 23 But he who doubts is condemned if he eats, because his eating is not from 		faith; and whatever is not from faith is sin.
		NET: 23 But the man who doubts is condemned if he eats, because he does not do 		so from faith, and whatever is not from faith is sin.[a]
a. Romans 14:23 tc Some mss insert 16:25-27 at this point. See the tc note at 16:25 for more information.

Rom 15:8		KJV: 8 Now I say that Jesus Christ was a minister of the circumcision for the truth 		of God, to confirm the promises made unto the fathers:
		NIV: 8 For I tell you that Christ has become a servant of the Jews[a] on behalf of 		God’s truth, so that the promises made to the patriarchs might be confirmed
a. Romans 15:8 Greek circumcision
		LSB: 8 For I say that Christ has become a servant to the circumcision on behalf of 		the truth of God to confirm the promises given to the fathers,
		NET: 8 For I tell you that Christ has become a servant of the circumcised[a] on 		behalf of God’s truth to confirm the promises made to the fathers,[b]
a. Romans 15:8 tn Grk “of the circumcision”; that is, the Jews.
b. Romans 15:8 tn Or “to the patriarchs.”

Rom 15:29	KJV: 29 And I am sure that, when I come unto you, I shall come in the fulness of the 		blessing of the gospel of Christ.
		NIV: 29 I know that when I come to you, I will come in the full measure of the 		blessing of Christ.
		LSB: 29 And I know that when I come to you, I will come in the fullness of the 		blessing of Christ.
		NET: 29 and I know that when I come to you I will come in the fullness of Christ’s 		blessing.

Rom 16:18	KJV: 18 For they that are such serve not our Lord Jesus Christ, but their own belly; 		and by good words and fair speeches deceive the hearts of the simple.
		NIV: 18 For such people are not serving our Lord Christ, but their own appetites. By 		smooth talk and flattery they deceive the minds of naive people.
		LSB: 18 For such men are slaves, not of our Lord Christ but of their own [a]stomach, 		and by their smooth and flattering speech they deceive the hearts of the 			unsuspecting.
a. Romans 16:18 Lit belly
NET: 18 For these are the kind who do not serve our Lord Christ, but their own appetites. By their smooth talk and flattery they deceive the minds[a] of the naive.
a. Romans 16:18 tn Grk “hearts.”

Rom 16:24	KJV: 24 The grace of our Lord Jesus Christ be with you all. Amen.
	NIV: 18 For such people are not serving our Lord Christ, but their own appetites. By 	smooth talk and flattery they deceive the minds of naive people.
	LSB: 24 [a][The grace of our Lord Jesus Christ be with you all. Amen.]
a. Romans 16:18 Lit belly
NET: 18 For these are the kind who do not serve our Lord Christ, but their own appetites. By their smooth talk and flattery they deceive the minds[a] of the naive.
a. Romans 16:18 tn Grk “hearts.”

Reason: This verse occurs twice in the KJV in this chapter; once as the conclusion to verse 20 and again as verse 24, which is the occurrence omitted from modern versions. The first occurrence (as part of verse 20) is very well supported by ancient resources, including p46, א, A,B,C,P,Ψ, and several ancient versions (although some omit 'Christ' and some omit 'Amen'); its inclusion in verse 20 got a UBS confidence rating of B. However, its recurrence as verse 24 is not so well supported. It does not occur after verse 23 in p46 & 61, א, A,B,C, several minuscules and some other sources; it does appear in D,G,Ψ, minuscule 629 (although G,Ψ, and 629—and both leading compilations of the so-called Majority Text—end the Epistle with this verse and do not follow it with verses 25–27) and several later minuscules; P and some minuscules do not have it as verse 24 but move it to the very end of the Epistle, after verse 27. Westcott and Hort said of the recurrence as verse 24, "This last combination, which rests on hardly any authority, and is due to late conflation, was adopted by Erasmus from the Latin and is preserved in the 'Received Text'."[48] The verses immediately before verse 24, the verse 24 itself, and the verses following verse 24 show many variations in the surviving manuscripts. An abbreviated history of the passage is that the conclusion of the Epistle to the Romans was known in several different versions: About the year 144, Marcion made radical changes in the ending of the Epistle to the Romans, breaking it off with chapter 14. At about the same time someone else made in other manuscripts the addition of verses 16:24 and 16:25–27. despite the existence of a concluding benediction at 16:20 (whose purpose was obscured by the greetings appended at 16:21–23). This resulted in a proliferation of readings (at least 15 different permutations among the surviving resources).[49] Because of its absence from the oldest sources and the confusion about its appearance in several of the sources containing it, its omission after verse 23 got a UBS confidence rating of B.

1Cor 1:21		KJV: 21 For after that in the wisdom of God the world by wisdom knew not God, it 		pleased God by the foolishness of preaching to save them that believe.
		NIV: 21 For since in the wisdom of God the world through its wisdom did not know 		him, God was pleased through the foolishness of what was preached to 			save those who believe.
		LSB: 21 For since, in the wisdom of God, the world through its wisdom did 			not come to know God, God was well-pleased, through the foolishness of 		the [a]message preached, to save those who believe.
a. 1 Corinthians 1:21 Lit preaching
NET: 21 For since in the wisdom of God the world by its wisdom did not know God, God was pleased to save those who believe by the foolishness of preaching.

1Cor 1:22		Change “require” TO “request”, “ask”, etc.	
		KJV: 22 For the Jews require a sign, and the Greeks seek after wisdom:
		NIV: 22 Jews demand signs and Greeks look for wisdom,
		LSB: 22 For indeed Jews ask for [a]signs and Greeks search for wisdom,
a. 1 Corinthians 1:22 Or attesting miracles
NET: 22 For Jews demand miraculous signs and Greeks ask for wisdom,

1Cor 2:4		KJV: 4 And my speech and my preaching was not with enticing words of man’s 		wisdom, but in demonstration of the Spirit and of power:
		NIV: 4 My message and my preaching were not with wise and persuasive 			words, but with a demonstration of the Spirit’s power,
		LSB: 4 and my word and my preaching were not in persuasive words of wisdom, 		but in demonstration of the Spirit and of power,
		NET: 4 My conversation and my preaching were not with persuasive words of 		wisdom, but with a demonstration of the Spirit and of power,

1Cor 4:6		KJV: 6 And these things, brethren, I have in a figure transferred to myself 			and to Apollos for your sakes; that ye might learn in us not to think of men above 		that which is written, that no one of you be puffed up for one against another.
		NIV: 6 Now, brothers and sisters, I have applied these things to myself and Apollos 		for your benefit, so that you may learn from us the meaning of the saying, “Do not 		go beyond what is written.” Then you will not be puffed up in being a follower of 		one of us over against the other.
		LSB: 6 Now these things, brothers, I have applied to myself and Apollos for your 		sakes, so that in us you may learn not to go beyond what is written, so that no one 		of you will become puffed up on behalf of one against the other.
		NET: 6 I have applied these things to myself and Apollos because of you, brothers 		and sisters,[a] so that through us you may learn “not to go beyond what is written,” 		so that none of you will be puffed up in favor of the one against the other.
a. 1 Corinthians 4:6 tn Grk “brothers.” See note on the phrase “brothers and sisters” in 1:10.

1Cor 5:4		KJV: 4 In the name of our Lord Jesus Christ, when ye are gathered together, and my 		spirit, with the power of our Lord Jesus Christ,
		NIV: 4 So when you are assembled and I am with you in spirit, and the power of our 		Lord Jesus is present,
		LSB: 4 in the name of our Lord Jesus, when you are assembled, and [a]I with you in 		spirit, with the power of our Lord Jesus,
a. 1 Corinthians 5:4 Lit my spirit, with the power
NET: 4 When you gather together in the name of our Lord Jesus,[a] and I am with you in spirit,[b] along with the power of our Lord Jesus,
a. 1 Corinthians 5:4 tc On the wording “our Lord Jesus” (τοῦ κυρίου ἡμῶν ᾿Ιησοῦ, tou kuriou hēmōn Iēsou) there is some variation in the extant witnesses: ἡμῶν is lacking in א A Ψ 1505; Χριστοῦ (Christou, “Christ”) is found after ᾿Ιησοῦ in P46 א D2 F G 33 1881 M co and before ᾿Ιησοῦ in 81. The wording τοῦ κυρίου ἡμῶν ᾿Ιησοῦ is read by B D* 1175 1739. Concerning Χριστοῦ, even though the external evidence for this is quite good, it may well be a motivated reading. Elsewhere in Paul the expression “our Lord Jesus” is routinely followed by “Christ” (e.g., Rom 5:1, 11; 15:6, 30; 1 Cor 1:2, 7, 10; 15:57; 2 Cor 8:9; Gal 6:14, 18, Eph 1:3, 17; 5:20; 6:24; Col 1:3; 1 Thess 1:3; 5:9, 23, 28). Less commonly, the wording is simply “our Lord Jesus” (e.g., Rom 16:20; 2 Cor 1:14; 1 Thess 2:19; 3:11, 13; 2 Thess 1:8, 12). A preference should thus be given to the shorter reading. As for the ἡμῶν, it is very difficult to decide: “the Lord Jesus” occurs as often as “our Lord Jesus” (cf. 1 Cor 11:23; 16:23; 2 Cor 4:14; 11:31; Eph 1:15; 1 Thess 4:2; 2 Thess 1:7; Phlm 5). Although scribes would tend to expand on the text, the only witnesses that have “the Lord Jesus” (without “our” or “Christ”) are A Ψ 1505. On balance, then, “our Lord Jesus” is the best reading in this verse.
b. 1 Corinthians 5:4 tn Verses 4b-5a are capable of various punctuations: (1) “and I am with you in spirit, through the power of our Lord Jesus turn this man over to Satan”; (2) “and I am with you in spirit with the power of our Lord Jesus, turn this man over to Satan”; (3) “and I am with you in spirit, along with the power of our Lord Jesus, turn this man over to Satan” (as adopted in the text). The first option suggests the Lord’s power is needed when the church is to hand the man over to Satan; the second option suggests that the Lord’s power is present when Paul is gathered with the Corinthians in spirit; the third option leaves the relation of the Lord’s power to the surrounding phrases vague, perhaps implying that both are in view.


1Cor 5:7		KJV: 7 Purge out therefore the old leaven, that ye may be a new lump, as ye are 		unleavened. For even Christ our passover is sacrificed for us:
		NIV: 7 Get rid of the old yeast, so that you may be a new unleavened batch—as you 		really are. For Christ, our Passover lamb, has been sacrificed.
		LSB: 7 Clean out the old leaven so that you may be a new lump, just as you are in 		fact unleavened. For Christ, our Passover lamb, also was sacrificed.
		NET: 7 Clean out the old yeast so that you may be a new batch of dough—you are, 		in fact, without yeast. For Christ, our Passover lamb, has been sacrificed.

1Cor 6:9		KJV: 9 Know ye not that the unrighteous shall not inherit the kingdom of God? Be 		not deceived: neither fornicators, nor idolaters, nor adulterers, nor effeminate, 		nor abusers of themselves with mankind,
		NIV: 9 Or do you not know that wrongdoers will not inherit the kingdom of God? Do 		not be deceived: Neither the sexually immoral nor idolaters nor adulterers nor 		men who have sex with men[a]
a. 1 Corinthians 6:9 The words men who have sex with men translate two Greek words that refer to the passive and active participants in homosexual acts.
		LSB: 9 Or do you not know that the unrighteous will not inherit the kingdom of 		God? Do not be deceived; neither the sexually immoral, nor idolaters, nor 			adulterers, nor [a]effeminate, nor homosexuals,
a. 1 Corinthians 6:9 Effeminate by perversion
NET: 9 Do you not know that the unrighteous will not inherit the kingdom of God? Do not be deceived! The sexually immoral, idolaters, adulterers, passive homosexual partners,[a] practicing homosexuals,[b]
a. 1 Corinthians 6:9 tn This term is sometimes rendered “effeminate,” although in contemporary English usage such a translation could be taken to refer to demeanor rather than behavior. BDAG 613 s.v. μαλακός 2 has “pert. to being passive in a same-sex relationship, effeminate esp. of catamites, of men and boys who are sodomized by other males in such a relationship.” L&N 88.281 states, “the passive male partner in homosexual intercourse—‘homosexual.’…As in Greek, a number of other languages also have entirely distinct terms for the active and passive roles in homosexual intercourse.” See also the discussion in G. D. Fee, First Corinthians (NICNT), 243-44. A number of modern translations have adopted the phrase “male prostitutes” for μαλακοί in 1 Cor 6:9 (NIV, NRSV, NLT) but this could be misunderstood by the modern reader to mean “males who sell their services to women,” while the term in question appears, at least in context, to relate to homosexual activity between males. Furthermore, it is far from certain that prostitution as commonly understood (the selling of sexual favors) is specified here, as opposed to a consensual relationship. Thus the translation “passive homosexual partners” has been used here.
b. 1 Corinthians 6:9 tn On this term BDAG 135 s.v. ἀρσενοκοίτης states, “a male who engages in sexual activity w. a pers. of his own sex, pederast 1 Cor 6:9…of one who assumes the dominant role in same-sex activity, opp. μαλακός…1 Ti 1:10; Pol 5:3. Cp. Ro 1:27.” L&N 88.280 states, “a male partner in homosexual intercourse—‘homosexual.’…It is possible that ἀρσενοκοίτης in certain contexts refers to the active male partner in homosexual intercourse in contrast with μαλακός, the passive male partner.” Since there is a distinction in contemporary usage between sexual orientation and actual behavior, the qualification “practicing” was supplied in the translation, following the emphasis in BDAG.




1Cor 6:20		KJV: 20 For ye are bought with a price: therefore glorify God in your body, and in 		your spirit, which are God's.
		NIV: 20 you were bought at a price. Therefore honor God with your bodies.
		LSB: 20 For you were bought with a price: therefore glorify God in your body.
		NET: 20 For you were bought at a price. Therefore glorify God with your body.

1Cor 7:5		OMIT “fasting” (“give yourselves to… and prayer”)
		KJV: 5 Defraud ye not one the other, except it be with consent for a time, that ye 		may give yourselves to fasting and prayer; and come together again, that Satan 		tempt you not for your incontinency.
		NIV: 5 Do not deprive each other except perhaps by mutual consent and for a 		time, so that you may devote yourselves to prayer. Then come together again so 		that Satan will not tempt you because of your lack of self-control.
		LSB: 5 Stop depriving one another, except by agreement for a time, so that you may 		devote yourselves to prayer, and [a]come together again so that Satan will not 		tempt you because of your lack of self-control.
a. 1 Corinthians 7:5 Lit be
		NET: 5 Do not deprive each other, except by mutual agreement for a specified 		time, so that you may devote yourselves to prayer.[a] Then resume your 			relationship,[b] so that Satan may not tempt you because of your lack of self-		control.
a. 1 Corinthians 7:5 tc Most later witnesses (א2 M sy) add “fasting and” (τῇ νηστείᾳ καί, tē nēsteia kai) before “prayer.” But such an addition is motivated by ascetic concerns; further, its lack in P11vid,46 א* A B C D F G P Ψ 33 1739 1881 2464 al latt co argues decisively against its authenticity.
b. 1 Corinthians 7:5 tn Grk “and be together again.”

1Cor 7:39		KJV: 39 The wife is bound by the law as long as her husband liveth; but if her 		husband be dead, she is at liberty to be married to whom she will; only in the Lord.
		NIV: 39 A woman is bound to her husband as long as he lives. But if her husband 		dies, she is free to marry anyone she wishes, but he must belong to the Lord.
		LSB: 39 A wife is bound as long as her husband lives; but if her husband 			has [a]fallen asleep, she is free to be married to whom she wishes, only in the Lord.
a. 1 Corinthians 7:39 Or died
NET: 39 A wife is bound as long as her husband is living. But if her husband dies,[a] she is free to marry anyone she wishes (only someone in the Lord).
a. 1 Corinthians 7:39 tn The verb κοιμάω (koimaō) literally means “sleep,” but it is often used in the Bible as a euphemism for the death of a believer.

1Cor 9:1		KJV: 9 Am I am not an apostle? am I not free? have I not seen Jesus Christ our 		Lord? are not ye my work in the Lord?
		NIV: 9 Am I not free? Am I not an apostle? Have I not seen Jesus our Lord? Are you 		not the result of my work in the Lord?
		LSB: 9 Am I not free? Am I not an apostle? Have I not seen Jesus our Lord? Are you 		not my work in the Lord?
		NET: 9 Am I not free? Am I not an apostle? Have I not seen Jesus our Lord? Are you 		not my work in the Lord?

1Cor 9:27		KJV: 27 But I keep under my body, and bring it into subjection: lest that by any 		means, when I have preached to others, I myself should be a castaway.
		NIV: 27 No, I strike a blow to my body and make it my slave so that after I have 		preached to others, I myself will not be disqualified for the prize.
		LSB: 27 but I [a]discipline my body and make it my slave, so that, after I have 		preached to others, I myself will not be disqualified.
a. 1 Corinthians 9:27 Lit bruise
		NET: 27 Instead I subdue my body and make it my slave, so that after preaching to 		others I myself will not be disqualified.

1Cor 10:28	KJV: 28 But if any man say unto you, this is offered in sacrifice unto idols, eat not f		or his sake that shewed it, and for conscience sake: for the earth is the Lord's, 		and the fulness thereof:
		NIV: 28 But if someone says to you, “This has been offered in sacrifice,” then do not 		eat it, both for the sake of the one who told you and for the sake of conscience.
		LSB: 28 But if anyone says to you, “This is meat consecrated to idols,” do not eat it, 		for the sake of the one who informed you, and for conscience’ sake.
		NET: 28 But if someone says to you, “This is from a sacrifice,” do not eat, because 		of the one who told you and because of conscience[a]—
a. 1 Corinthians 10:28 tc The Byzantine text-form and a few other witnesses (Hc Ψ M) essentially duplicate v. 26 at the end of this verse (with γάρ [gar, “for”] in second instead of third position), which itself is a quotation from Ps 24:1 (23:1 LXX). Not only is there a vast number of early, significant, and diverse witnesses that lack this extra material (א A B C* D F G H* P 33 81 365 630 1175 1739 1881 2464 latt co), but the quotation seems out of place at this point in the discourse for Paul is here discussing reasons not to partake of food that has been sacrificed to idols. Perhaps scribes felt that since food is from the Lord, to eat meat sacrificed to idols contradicts that belief. Either way, the better witnesses lack the clause which, had it been authentic to v. 28, would have not occasioned such a widespread excision. The evidence is thus compelling for the shorter reading.

1Cor 11:24	KJV: 24 And when he had given thanks, he brake it, and said, Take, eat: this is my 		body, which is broken for you: this do in remembrance of me.
		NIV: 24 and when he had given thanks, he broke it and said, “This is my body, which 		is for you; do this in remembrance of me.”
		LSB: 24 and when He had given thanks, He broke it and said, “This is My body, 		which is for you. Do this in remembrance of Me.”
		NET: 24 and after he had given thanks he broke it and said, “This is my body, which 		is for you. Do this in remembrance of me.”

1Cor 11:29	KJV: 29 For he that eateth and drinketh unworthily, eateth and drinketh damnation 		to himself, not discerning the Lord's body.
		NIV: 29 For those who eat and drink without discerning the body of Christ eat and 		drink judgment on themselves.
		LSB: 29 For he who eats and drinks, eats and drinks judgment to himself if he does 		not judge the body rightly.
		NET: 29 For the one who eats and drinks without careful regard[a] for the body eats 		and drinks judgment against himself.
a. 1 Corinthians 11:29 tn The word more literally means, “judging between, recognizing, distinguishing.”

1Cor 14:33	KJV: 33 For God is not the author of confusion, but of peace, as in all churches of 		the saints.
		NIV: 33 For God is not a God of disorder but of peace—as in all the 			congregations of the Lord’s people.
		LSB: 33 for God is not a God of confusion but of [a]peace, as in all the churches of 		the saints.
a. 1 Corinthians 14:33 Or peace. As in all...saints, let
NET: 33 for God is not characterized by disorder but by peace.
As in all the churches of the saints,[a]
Read full chapter
Footnotes
a. 1 Corinthians 14:33 sn This phrase may be taken with v. 33a.
1Cor 15:47	KJV: 47 The first man is of the earth, earthy; the second man is the Lord from 		heaven.
		NIV: 47 The first man was of the dust of the earth; the second man is of heaven.
		LSB: 47 The first man is from the earth, [a]earthy; the second man is from heaven.
a. 1 Corinthians 15:47 Lit made of dust
NET: 47 The first man is from the earth, made of dust; the second man is from heaven.

1Cor 15:55	KJV: 55 O death, where is thy sting? O grave, where is thy victory?
		NIV: 55 “Where, O death, is your victory? Where, O death, is your sting?”[a]
a. 1 Corinthians 15:55 Hosea 13:14
LSB: 55 O death, where is your victory? O death, where is your sting?”
		NET: 55 “Where, O death, is your victory? Where, O death, is your sting?”[a]
a. 1 Corinthians 15:55 sn A quotation from Hos 13:14.

1Cor 16:22-23	KJV: 22 If any man love not the Lord Jesus Christ, let him be Anathema Maranatha.
		23 The grace of our Lord Jesus Christ be with you.
		NIV: 22 If anyone does not love the Lord, let that person be cursed! Come, Lord[a]!
		23 The grace of the Lord Jesus be with you.
		LSB: 22 If anyone does not love the Lord, he is to be [a]accursed. [b]Maranatha. 23 The 		grace of the Lord Jesus be with you. 24 My love be with you all in Christ Jesus. 		Amen.
a. 1 Corinthians 16:22 Gr anathema
b. 1 Corinthians 16:22 O [our] Lord come!
NET: 22 Let anyone who has no love for the Lord be accursed. Our Lord, come![a]
23 The grace of the Lord Jesus be with you.
24 My love be with all of you in Christ Jesus.[b]
a. 1 Corinthians 16:22 tn The Greek text has μαράνα θά (marana tha). These Aramaic words can also be read as maran atha, translated “Our Lord has come!”
b. 1 Corinthians 16:24 tc Although the majority of mss (א A C D Ψ 075 M lat bo) conclude this letter with ἀμήν (amēn, “amen”), such a conclusion is routinely added by scribes to NT books because a few of these books originally had such an ending (cf. Rom 16:27; Gal 6:18; Jude 25). A majority of Greek witnesses have the concluding ἀμήν in every NT book except Acts, James, and 3 John (and even in these books, ἀμήν is found in some witnesses). It is thus a predictable variant. Although far fewer witnesses lack the valedictory particle (B F 0121 0243 33 81 630 1739* 1881 sa), their collective testimony is difficult to explain if the omission is not authentic.

2Cor 2:10		KJV: 10 To whom ye forgive any thing, I forgive also: for if I forgave any thing, to 		whom I forgave it, for your sakes forgave I it in the person of Christ;
		NIV: 10 Anyone you forgive, I also forgive. And what I have forgiven—if there was 		anything to forgive—I have forgiven in the sight of Christ for your sake,
		LSB: 10 But one whom you graciously forgive anything, I graciously forgive also. For 		indeed what I have graciously forgiven, if I have graciously forgiven anything, I did 		it for your sakes in the presence of Christ,
		NET: 10 If you forgive anyone for anything, I also forgive him—for indeed what I have 		forgiven (if I have forgiven anything) I did so for you in the presence of Christ,

2Cor 2:17		KJV: 17 For we are not as many, which corrupt the word of God: but as of sincerity, 		but as of God, in the sight of God speak we in Christ.
		NIV: 17 Unlike so many, we do not peddle the word of God for profit. On the 		contrary, in Christ we speak before God with sincerity, as those sent from God.
		LSB: 17 For we are not like many, [a]peddling the word of God, but as from sincerity, 		but as from God, in the sight of God, we speak in Christ.
		NET: 17 For we are not like so many others, hucksters who peddle the word of God 		for profit,[a] but we are speaking in Christ before[b] God as persons of sincerity,[c] as 		persons sent from God.
a. 2 Corinthians 2:17 tn The participle καπηλεύοντες (kapēleuontes) refers to those engaged in retail business, but with the negative connotations of deceptiveness and greed—“to peddle for profit,” “to huckster” (L&N 57.202). In the translation a noun form (“hucksters”) has been used in combination with the English verb “peddle…for profit” to convey the negative connotations of this term.
b. 2 Corinthians 2:17 tn Or “in the presence of.”
c. 2 Corinthians 2:17 tn Or “persons of pure motives.”

2Cor 4:4		KJV: 4 in whom the god of this world hath blinded the minds of them which believe 		not, lest the light of the glorious gospel of Christ, who is the image of God, should 		shine unto them.
		NIV: 4 The god of this age has blinded the minds of unbelievers, so that they 		cannot see the light of the gospel that displays the glory of Christ, who is the 		image of God.
		LSB: 4 in whose case the god of this age has blinded the minds of the 			unbelieving [a]so that they might not see the light of the gospel of the glory of 		Christ, who is the image of God.
a. 2 Corinthians 4:4 Or that the light...image of God, would not dawn upon them
NET: 4 among whom the god of this age has blinded the minds of those who do not believe[a] so they would not see the light of the glorious gospel[b] of Christ,[c] who is the image of God.
a. 2 Corinthians 4:4 tn Or “of unbelievers.”
b. 2 Corinthians 4:4 tn Grk “the gospel of the glory”; δόξης (doxēs) has been translated as an attributive genitive.
c. 2 Corinthians 4:4 tn Or “so that the light of the gospel of the glory of Christ would not be evident to them” (L&N 28.37).

2Cor 4:10		KJV: 10 Always bearing about in the body the dying of the Lord Jesus, that the life 		also of Jesus might be made manifest in our body.
		NIV: 10 We always carry around in our body the death of Jesus, so that the life of 		Jesus may also be revealed in our body.
		LSB: 10 always carrying about in the body the dying of Jesus, so that the life of 		Jesus also may be manifested in our body.
		NET: 10 always carrying around in our body the death of Jesus,[a] so that the life of 		Jesus may also be made visible[b] in our body.
a. 2 Corinthians 4:10 tn The first clause of 2 Cor 4:10 is elliptical and apparently refers to the fact that Paul was constantly in danger of dying in the same way Jesus died (by violence at least). According to L&N 23.99 it could be translated, “at all times we live in the constant threat of being killed as Jesus was.”
b. 2 Corinthians 4:10 tn Or “may also be revealed.”

2Cor 5:17		KJV: 17 Therefore if any man be in Christ, he is a new creature: old things are 		passed away; behold, all things are become new.
		NIV: 17 Therefore, if anyone is in Christ, the new creation has come:[a] The old has 		gone, the new is here!
a. 2 Corinthians 5:17 Or Christ, that person is a new creation.
LSB: 17 Therefore if anyone is in Christ, he is a new creation; the old things passed away; behold, new things have come.
NET: 17 So then, if anyone is in Christ, he is a new creation; what is old has passed away[a]—look, what is new[b] has come![c]
a. 2 Corinthians 5:17 tn Grk “old things have passed away.”
b. 2 Corinthians 5:17 tc Most mss have the words τὰ πάντα (ta panta, “all things”; cf. KJV “behold, all things are become new”), some after καίνα (kaina, “new”; D2 K L P Ψ 104 326 945 2464 pm) and others before it (6 33 81 614 630 1241 1505 1881 pm). The reading without τὰ πάντα, however, has excellent support from both the Western and Alexandrian text-forms (P46 א B C D* F G 048 0243 365 629 1175 1739 co), and the different word order of the phrase which includes it (“all things new” or “new all things”) in the ms tradition indicates its secondary character. This secondary addition may have taken place because of assimilation to τὰ δὲ πάντα (ta de panta, “and all [these] things”) that begins the following verse.
c. 2 Corinthians 5:17 tn Grk “new things have come [about].”

2Cor 5:18		KJV: 18 And all things are of God, who hath reconciled us to himself by Jesus 		Christ, and hath given to us the ministry of reconciliation;
		NIV: 18 All this is from God, who reconciled us to himself through Christ and gave 		us the ministry of reconciliation:
		LSB: 18 Now all these things are from God, who reconciled us to Himself through 		Christ and gave us the ministry of reconciliation,
		NET: 18 And all these things are from God who reconciled us to himself through 		Christ, and who has given us the ministry of reconciliation.

2Cor 10:5		KJV: 5 Casting down imaginations, and every high thing that exalteth itself against 		the knowledge of God, and bringing into captivity every thought to the obedience 		of Christ;
		NIV: 5 We demolish arguments and every pretension that sets itself up against the 		knowledge of God, and we take captive every thought to make it obedient to 		Christ.
		LSB: 5 as we tear down speculations and every lofty thing raised up against the 		knowledge of God, and take every thought captive to the obedience of Christ,
		NET: 5 and every arrogant obstacle[a] that is raised up against the knowledge of 		God, and we take every thought captive to make it obey[b] Christ.
a. 2 Corinthians 10:5 tn The phrase “every arrogant obstacle” could be translated simply “all arrogance” (so L&N 88.207).
b. 2 Corinthians 10:5 tn Grk “to the obedience of Christ,” but since Χριστοῦ (Christou) is clearly an objective genitive here, it is better to translate “to make it obey Christ.”

2Cor 11:6		KJV: 6 But though I be rude in speech, yet not in knowledge; but we have been 		throughly made manifest among you in all things.
		NIV: 6 I may indeed be untrained as a speaker, but I do have knowledge. We have 		made this perfectly clear to you in every way.
		LSB: 6 But even if I am unskilled in word, yet I am not so in knowledge; in fact, in 		every way we have made this evident to you in all things.
		NET: 6 And even if I am unskilled[a] in speaking, yet I am certainly not so in 			knowledge. Indeed, we have made this plain to you in everything in every way.
a. 2 Corinthians 11:6 sn Unskilled in speaking means not professionally trained as a rhetorician.

Gal 2:20		KJV: 20 I am crucified with Christ: nevertheless I live; yet not I, but Christ liveth in 		me: and the life which I now live in the flesh I live by the faith of the Son of God, 		who loved me, and gave himself for me.
		NIV: 20 I have been crucified with Christ and I no longer live, but Christ lives in 		me. The life I now live in the body, I live by faith in the Son of God, who loved 		me and gave himself for me.
		LSB: 20 I have been crucified with Christ, and it is no longer I who live, but Christ 		lives in me. And the life which I now live in the flesh I live by faith in the Son of God, 		who loved me and gave Himself up for me.
		NET: 20 I have been crucified with Christ,[a] and it is no longer I who live, but Christ 		lives in me. So[b] the life I now live in the body,[c] I live because of the faithfulness of 		the Son of God,[d] who loved me and gave himself for me.
a. Galatians 2:20 tn The NA28 Greek text, NRSV, NJB, TEV, HCSB, and a few others place the phrase “I have been crucified with Christ” at the end of v. 19, but most English translations place these words at the beginning of v. 20.
b. Galatians 2:20 tn Here δέ (de) has been translated as “So” to bring out the connection of the following clauses with the preceding ones. What Paul says here amounts to a result or inference drawn from his co-crucifixion with Christ and the fact that Christ now lives in him. In Greek this is a continuation of the preceding sentence, but the construction is too long and complex for contemporary English style, so a new sentence was started here in the translation.
c. Galatians 2:20 tn Grk “flesh.”
d. Galatians 2:20 tc A number of significant witnesses (P46 B D* F G) have θεοῦ καὶ Χριστοῦ (theou kai Christou, “of God and Christ”) instead of υἱοῦ τοῦ θεοῦ (huiou tou theou, “the Son of God”), found in the majority of mss, including several important ones (א A C D1 Ψ 0278 33 1175 1241 1739 1881 2464 M lat sy co). The construction “of God and Christ” appears to be motivated as a more explicit affirmation of the deity of Christ (following as it apparently does the Granville Sharp rule). Although Paul certainly has an elevated Christology, explicit “God-talk” with reference to Jesus does not normally appear until the later books (cf., e.g., Titus 2:13, Phil 2:10-11, and probably Rom 9:5). For different arguments but the same textual conclusions, see TCGNT 524.tn Or “I live by faith in the Son of God.” See note on “faithfulness of Jesus Christ” in v. 16 for the rationale behind the translation “the faithfulness of the Son of God.”sn On the phrase because of the faithfulness of the Son of God, ExSyn 116, which notes that the grammar is not decisive, nevertheless suggests that “the faith/faithfulness of Christ is not a denial of faith in Christ as a Pauline concept (for the idea is expressed in many of the same contexts, only with the verb πιστεύω rather than the noun), but implies that the object of faith is a worthy object, for he himself is faithful.” Though Paul elsewhere teaches justification by faith, this presupposes that the object of our faith is reliable and worthy of such faith.

Gal 3:1		KJV: 3 O foolish Galatians, who hath bewitched you, that ye should not obey the 		truth, before whose eyes Jesus Christ hath been evidently set forth, crucified 		among you?
		NIV: 3 You foolish Galatians! Who has bewitched you? Before your very eyes Jesus 		Christ was clearly portrayed as crucified.
		LSB: 3 O foolish Galatians, who bewitched you, before whose eyes Jesus 			Christ was publicly portrayed as crucified?
		NET: 3 You[a] foolish Galatians! Who has cast a spell[b] on you? Before your eyes 		Jesus Christ was vividly portrayed[c] as crucified!
a. Galatians 3:1 tn Grk “O” (an interjection used both in address and emotion). In context the following section is highly charged emotionally.
b. Galatians 3:1 tn Or “deceived”; the verb βασκαίνω (baskainō) can be understood literally here in the sense of bewitching by black magic, but could also be understood figuratively to refer to an act of deception (see L&N 53.98 and 88.159).
c. Galatians 3:1 tn Or “publicly placarded,” “set forth in a public proclamation” (BDAG 867 s.v. προγράφω 2).

Gal 3:17		KJV: 17 And this I say, that the covenant, that was confirmed before of God in 		Christ, the law, which was four hundred and thirty years after, cannot disannul, 		that it should make the promise of none effect.
		NIV: 17 What I mean is this: The law, introduced 430 years later, does not set aside 		the covenant previously established by God and thus do away with the promise.
		LSB: 17 And what I am saying is this: the Law, which came 430 years later, does not 		invalidate a covenant previously ratified by God, so as to abolish the promise.
		NET: 17 What I am saying is this: The law that came 430 years later does not cancel 		a covenant previously ratified by God,[a] so as to invalidate the promise.
a. Galatians 3:17 tc Most mss (D F G I 0176 0278 1505 M it sy) read “ratified by God in Christ” whereas the omission of “in Christ” is the reading in P46 א A B C P Ψ 6 33 81 1175 1241 1739 1881 2464 co. The shorter reading is strongly supported by the ms evidence, and it is probable that a copyist inserted the words as an interpretive gloss. However, this form of the “in Christ” expression is somewhat atypical in the corpus Paulinum (εἰς Χριστόν [eis Christon] rather than ἐν Χριστῷ [en Christō]), a fact which tempers one’s certainty about the shorter reading. Nevertheless, the expression is used more in Galatians than in any other of Paul’s letters (Gal 2:16; 3:24, 27), and may have been suggested by such texts to early copyists.

Gal 4:7		KJV: 7 Wherefore thou art no more a servant, but a son; and if a son, then an heir of 		God through Christ.
		NIV: 7 So you are no longer a slave, but God’s child; and since you are his child, 		God has made you also an heir.
		LSB: 7 Therefore you are no longer a slave, but a son; and if a son, then an 			heir [a]through God.
a. Galatians 4:7 Through the gracious act of
NET: 7 So you are no longer a slave but a son, and if you are[a] a son, then you are also an heir through God.[b]
a. Galatians 4:7 tn Grk “and if a son, then also an heir.” The words “you are” have been supplied twice to clarify the statement.
b. Galatians 4:7 tc The unusual expression διὰ θεοῦ (dia theou, “through God”) certainly prompted scribes to alter it to more customary or theologically acceptable ones such as διὰ θεόν (dia theon, “because of God”; F G 1881), διὰ Χριστοῦ (dia Christou, “through Christ”; 81 630 sa), διὰ ᾿Ιησοῦ Χριστοῦ (dia Iēsou Christou, “through Jesus Christ”; 1739c), θεοῦ διὰ Χριστοῦ (“[an heir] of God through Christ”; א2 C3 D (P) 0278 (6 326) 1175 1241 (1505) 2464 M ar sy), or κληρονόμος μὲν θεοῦ, συγκληρονόμος δὲ Χριστοῦ (klēronomos men theou, sugklēronomos de Christou, “an heir of God, and fellow-heir with Christ”; Ψ [cf. Rom 8:17]). Although it is unusual for Paul to speak of God as an intermediate agent, it is not unprecedented (cf. Gal 1:1; 1 Cor 1:9). Nevertheless, Gal 4:7 is the most direct statement to this effect. Further testimony on behalf of διὰ θεοῦ is to be found in external evidence: The witnesses with this phrase are among the most significant in the NT (P46 א* A B C* 33 1739*vid lat bo Cl).

Gal 5:4		KJV: 4 Christ is become of no effect unto you, whosoever of you are justified by 		the law; ye are fallen from grace.
		NIV: 4 You who are trying to be justified by the law have been alienated from 		Christ; you have fallen away from grace.
		LSB: 4 You have been [a]severed from Christ, you who are being justified by law; you 		have fallen from grace!
a. Galatians 5:4 Lit abolished, cf. 5:11
NET: 4 You who are trying to be declared righteous[a] by the law have been alienated[b] from Christ; you have fallen away from grace!
a. Galatians 5:4 tn Or “trying to be justified.” The verb δικαιοῦσθε (dikaiousthe) has been translated as a conative present (see ExSyn 534).
b. Galatians 5:4 tn Or “estranged”; BDAG 526 s.v. καταργέω 4 states, “Of those who aspire to righteousness through the law κ. ἀπὸ Χριστοῦ be estranged from Christ Gal 5:4.”

Gal 5:21		KJV: 21 envyings, murders, drunkenness, revellings, and such like: of the which I 		tell you before, as I have also told you in time past, that they which do such things 		shall not inherit the kingdom of God.
		NIV: 21 and envy; drunkenness, orgies, and the like. I warn you, as I did before, that 		those who live like this will not inherit the kingdom of God.
		LSB: 21 envying, drunkenness, carousing, and things like these, of which I forewarn 		you, just as I have forewarned you, that those who practice such things will 		not inherit the kingdom of God.
		NET: 21 envying,[a] murder,[b] drunkenness, carousing,[c] and similar things. I am 		warning you, as I had warned you before: Those who practice such things will not 		inherit the kingdom of God!
a. Galatians 5:21 tn This term is plural in Greek (as is “murder” and “carousing”), but for clarity these abstract nouns have been translated as singular.
b. Galatians 5:21 tc ‡ φόνοι (phonoi, “murders”) is absent in such significant mss as P46 א B 33 81 323 945 sa, while the majority of mss (A C D F G Ψ 0122 0278 1175 1241 1505 1739 1881 2464 M lat bo) have the word. Although the pedigree of the mss which lack the term is of the highest degree, homoioteleuton may explain the shorter reading. The preceding word has merely one letter difference, making it quite possible to overlook this term (φθόνοι φόνοι, phthonoi phonoi). At the same time, φθόνου φόνου (phthonou phonou, “envy, murder”) is solidly attested in Rom 1:29, suggesting that scribes were not necessarily prone to dropping “murder” accidentally. A decision is difficult, with a slight preference for phonoi here.
c. Galatians 5:21 tn Or “revelings,” “orgies” (L&N 88.287).

Gal 6:15		KJV: 15 For in Christ Jesus neither circumcision availeth any thing, nor 			uncircumcision, but a new creature.
		NIV: 15 Neither circumcision nor uncircumcision means anything; what counts is 		the new creation.
		LSB: 15 For neither is circumcision anything, nor uncircumcision, but 			a new [a]creation.
a. Galatians 6:15 Or creature
NET: 15 For[a] neither circumcision nor uncircumcision counts for[b] anything; the only thing that matters is a new creation![c]
a. Galatians 6:15 tc The phrase “in Christ Jesus” is found after “For” in some mss (א A C D F G 0278 1881 2464 M lat bo), but lacking in P46 B Ψ 33 1175 1505 1739* and several fathers. The longer reading probably represents a scribal harmonization to Gal 5:6.
b. Galatians 6:15 tn Grk “is.”
c. Galatians 6:15 tn Grk “but a new creation”; the words “the only thing that matters” have been supplied to reflect the implied contrast with the previous clause (see also Gal 5:6).



Gal 6:17		KJV: 17 From henceforth let no man trouble me: for I bear in my body the marks of 		the Lord Jesus.
		NIV: 17 From now on, let no one cause me trouble, for I bear on my body the 		marks of Jesus.
		LSB: 17 From now on let no one cause trouble for me, for I bear on my body 		the marks of Jesus.
		NET: 17 From now on let no one cause me trouble, for I bear the marks of Jesus on 		my body.[a]
a. Galatians 6:17 tn Paul is probably referring to scars from wounds received in the service of Jesus, although the term στίγμα (stigma) may imply ownership and suggest these scars served as brands (L&N 8.55; 33.481; 90.84).

Ephesians 1:6	KJV: 6 To the praise of the glory of his grace, wherein he hath made us accepted in 		the beloved.
		NIV: 6 to the praise of his glorious grace, which he has freely given us in the One he 		loves.
		LSB: 6 to the praise of the glory of His grace, which He graciously bestowed on us 		in the Beloved.
		NET: 6 to the praise of the glory of his grace[a] that he has freely bestowed on us in 		his dearly loved Son.[b]
a. Ephesians 1:6 tn Or “to the praise of his glorious grace.” Many translations translate δόξης τῆς χάριτος αὐτοῦ (doxēs tēs charitos autou, literally “of the glory of his grace”) with τῆς χάριτος as an attributed genitive (cf., e.g., NIV, NRSV, ESV). The translation above has retained a literal rendering in order to make clear the relationship of this phrase to the other two similar phrases in v. 12 and 14, which affect the way one divides the material in the passage.
b. Ephesians 1:6 tn Grk “the beloved.” The term ἠγαπημένῳ (ēgapēmenō) means “beloved,” but often bears connotations of “only beloved” in an exclusive sense. “His dearly loved Son” picks up this connotation.sn God’s grace can be poured out on believers only because of what Christ has done for them. Hence, he bestows his grace on us because we are in his dearly loved Son.

Ephesians 3:9	KJV: 9 and to make all men see what is the fellowship of the mystery, which from 		the beginning of the world hath been hid in God, who created all things by Jesus 		Christ:
		NIV: 9 And to make all men see what is the fellowship of the mystery, which from 		the beginning of the world hath been hid in God, who created all things by Jesus 		Christ:
LSB:
9 and to bring to light for all what is the administration of the mystery which for ages has been hidden in God who created all things;
NET: 9 and to enlighten[a] everyone about God’s secret plan[b]—the mystery that has been hidden for ages[c] in God[d] who has created all things.
a. Ephesians 3:9 tn There is a possible causative nuance in the Greek verb, but this is difficult to convey in the translation.
b. Ephesians 3:9 tn Grk “what is the plan of the mystery.” Earlier the author had used οἰκονομία (oikonomia; here “plan”) to refer to his own “stewardship” (v. 2). But now he is speaking about the content of this mystery, not his own activity in relation to it.
c. Ephesians 3:9 tn Or “for eternity,” or perhaps “from the Aeons.” Cf. 2:2, 7.
d. Ephesians 3:9 tn Or perhaps “by God.” It is possible that ἐν (en) plus the dative here indicates agency, that is, that God has performed the action of hiding the mystery. However, this usage of the preposition ἐν is quite rare in the NT, and even though here it does follow a perfect passive verb as in the Classical idiom, it is more likely that a different nuance is intended.

NOTES: the mystery of Christ. See notes on 1:10–12; 2:11, 12; Matt. 13:11; 1 Cor. 2:7; Col. 1:26, 27. There were many truths hidden and later revealed in the NT that are called mysteries. Here is one: Jew and Gentile brought together in one body in the Messiah. For others, see notes on 1 Cor. 15:51; Col. 1:27; 1 Tim. 3:16. Paul not only wrote of the mystery that, in Christ, Jew and Gentile become one in God’s sight and in His kingdom and family, but also explained and clarified that truth. He realized that spiritual knowledge must precede practical application. What is not properly understood cannot properly be applied. [Mac]  God’s wisdom is revealed in Christ.  Before being revealed, it was a mystery.[ESVSB]  The verse is better read, “And to reveal what is the plan [arrangement] of the mystery, for it has been hidden for ages by God who created all things.” The two reasons for which God gave Paul this grace (“ability”) are (1) to preach the gospel to Gentiles (v. 8), and (2) to disclose God’s plan for implementing the Jew-Gentile mystery in human history.[KJV SB]

Ephesians 3:14	KJV: 14 For this cause I bow my knees unto the Father of our Lord Jesus Christ,
		NIV: 14 For this reason I kneel before the Father,
		LSB: 14 For this reason I bow my knees before the Father,
		NET: 14 For this reason[a] I kneel[b] before the Father,[c]
a. Ephesians 3:14 sn For this reason resumes the point begun in v. 1, after a long parenthesis.
b. Ephesians 3:14 tn Grk “I bend my knees.”
c. Ephesians 3:14 tc Most Western and Byzantine witnesses, along with a few others (א2 D F G Ψ 0278 1505 1881 2464 M lat sy), have “of our Lord Jesus Christ” after “Father,” but such an edifying phrase cannot explain the rise of the reading that lacks it, especially when the shorter reading is attested by early and significant witnesses such as P46 א* A B C P 6 33 81 365 1175 1739 co Or Hier.

Ephesians 5:9	KJV: 9 (For the fruit of the Spirit is in all goodness and righteousness and truth;)
		NIV: 9 (for the fruit of the light consists in all goodness, righteousness and truth)
		LSB: 9 (for the fruit of that light consists in all goodness and righteousness and 		truth),
		NET: 9 for the fruit of the light[a] consists in[b] all goodness, righteousness, and 		truth—
a. Ephesians 5:9 tc Several mss (P46 D2 Ψ 1175* 1505 M) have πνεύματος (pneumatos, “Spirit”) instead of φωτός (phōtos, “light”). Although most today regard φωτός as obviously the reading of the initial text (UBS5 gives it an “A” rating), a case could be made that πνεύματος is what the author wrote. First, although this is largely a Byzantine reading (D2 often, if not normally, assimilates to the Byzantine text), P46 gives the reading much greater credibility. Internally, the φωτός at the end of v. 8 could have lined up above the πνεύματος in v. 9 in a scribe’s exemplar, thus occasioning dittography. (It is interesting to note that in both P49 and א the two instances of φωτός line up.) However, written in a contracted form, as a nomen sacrum (pMnMs)—a practice found even in the earliest mss—πνεύματος would not have been easily confused with fwtos (there being only the last letter to occasion homoioteleuton rather than the last three). Further, the external evidence for φωτός is quite compelling (P49 א A B D* F G P 33 81 1175c 1739 1881 2464 latt co). It is thus doubtful that the early and widespread witnesses all mistook πνεύματος for φωτός. In addition, πνεύματος can be readily explained as harking back to Gal 5:22 (“the fruit of the Spirit”). Thus, on balance, φωτός appears to be autographic, giving rise to the reading πνεύματος.
b. Ephesians 5:9 tn Grk “in.” The idea is that the fruit of the light is “expressed in” or “consists of.”

Ephesians 5:30	KJV: 30 For we are members of his body, of his flesh, and of his bones.
		NIV: 30 for we are members of his body.
		LSB: 30 because we are members of His body.
		NET: 30 because we are members of his body.[a]
a. Ephesians 5:30 tc Most Western witnesses, as well as the majority of Byzantine mss and a few others (א2 D F G Ψ 0278 0285vid 1175 1505 1739mg M lat), add the following words to the end of the verse: ἐκ τῆς σαρκὸς αὐτοῦ καὶ ἐκ τῶν ὀστέων αὐτοῦ (ek tēs sarkos autou kai ek tōn osteōn autou, “of his flesh and of his bones”). This is a (slightly modified) quotation from Gen 2:23a (LXX). The Alexandrian text is solidly behind the shorter reading (P46 א* A B 048 33 81 1739* 1881 co). Although it is possible that an early scribe’s eye skipped over the final αὐτοῦ, there is a much greater likelihood that a scribe added the Genesis quotation in order to fill out and make explicit the author’s incomplete reference to Gen 2:23. Further, on intrinsic grounds, it seems unlikely that the author would refer to the physical nature of creation when speaking of the “body of Christ” which is spiritual or mystical. Hence, as is often the case with OT quotations, the scribal clarification missed the point the author was making; the shorter reading stands as autographic.

Ephesians 6:10	KJV: 10 Finally, my brethren, be strong in the Lord, and in the power of his might.
		NIV: 10 Finally, be strong in the Lord and in his mighty power.
		LSB: 30 because we are members of His body.
		NET: 30 because we are members of his body.[a]
a. Ephesians 5:30 tc Most Western witnesses, as well as the majority of Byzantine mss and a few others (א2 D F G Ψ 0278 0285vid 1175 1505 1739mg M lat), add the following words to the end of the verse: ἐκ τῆς σαρκὸς αὐτοῦ καὶ ἐκ τῶν ὀστέων αὐτοῦ (ek tēs sarkos autou kai ek tōn osteōn autou, “of his flesh and of his bones”). This is a (slightly modified) quotation from Gen 2:23a (LXX). The Alexandrian text is solidly behind the shorter reading (P46 א* A B 048 33 81 1739* 1881 co). Although it is possible that an early scribe’s eye skipped over the final αὐτοῦ, there is a much greater likelihood that a scribe added the Genesis quotation in order to fill out and make explicit the author’s incomplete reference to Gen 2:23. Further, on intrinsic grounds, it seems unlikely that the author would refer to the physical nature of creation when speaking of the “body of Christ” which is spiritual or mystical. Hence, as is often the case with OT quotations, the scribal clarification missed the point the author was making; the shorter reading stands as autographic.

Phil 2:6		KJV: 6 Who, being in the form of God, thought it not robbery to be equal with 		God:
		NIV: 6 Who, being in very nature[a] God, did not consider equality with 			God something to be used to his own advantage;
a. Philippians 2:6 Or in the form of
LSB: 6 who, although existing in the form of God, did not regard equality with God a thing [a]to be grasped,
a. Philippians 2:6 Or of which to be taken advantage
NET: 6 [a] who though he existed in the form of God[b] did not regard equality with God as something to be grasped,
a. Philippians 2:6 sn This passage has been typeset as poetry because many scholars regard this passage as poetic or hymnic. These terms are used broadly to refer to the genre of writing, not to the content. There are two broad criteria for determining if a passage is poetic or hymnic: “(a) stylistic: a certain rhythmical lilt when the passages are read aloud, the presence of parallelismus membrorum (i.e., an arrangement into couplets), the semblance of some metre, and the presence of rhetorical devices such as alliteration, chiasmus, and antithesis; and (b) linguistic: an unusual vocabulary, particularly the presence of theological terms, which is different from the surrounding context” (P. T. O’Brien, Philippians [NIGTC], 188-89). Classifying a passage as hymnic or poetic is important because understanding this genre can provide keys to interpretation. However, not all scholars agree that the above criteria are present in this passage, so the decision to typeset it as poetry should be viewed as a tentative decision about its genre.
b. Philippians 2:6 sn The Greek term translated form indicates a correspondence with reality. Thus the meaning of this phrase is that Christ was truly God.

Phil 3:8		KJV: 8 Yea doubtless, and I count all things but loss for the excellency of the 		knowledge of Christ Jesus my Lord: for whom I have suffered the loss of all things, 		and do count them but dung, that I may win Christ,
		NIV: 8 What is more, I consider everything a loss because of the surpassing worth 		of knowing Christ Jesus my Lord, for whose sake I have lost all things. I consider 		them garbage, that I may gain Christ
		LSB: 8 More than that, I count all things to be loss because of the surpassing value 		of [a]knowing Christ Jesus my Lord, [b]for whom I have suffered the loss of all things, 		and count them but rubbish so that I may gain Christ
a. Philippians 3:8 Lit the knowledge of
b. Philippians 3:8 Lit because of
NET: 8 More than that, I now regard all things as liabilities compared to the far greater value of knowing Christ Jesus my Lord, for whom I have suffered the loss of all things—indeed, I regard them as dung![a]—that I may gain Christ,
a. Philippians 3:8 tn The word here translated “dung” was often used in Greek as a vulgar term for fecal matter. As such it would most likely have had a certain shock value for the readers. This may well be Paul’s meaning here, especially since the context is about what the flesh produces.

Phil 3:16		KJV: 16 Nevertheless, whereto we have already attained, let us walk by the same 		rule, let us mind the same thing.
		NIV: 16 Only let us live up to what we have already attained.
		LSB: 16 However, let us keep [a]walking in step with the same standard to which we 		have attained.
a. Philippians 3:16 Lit following in line
NET: 16 Nevertheless, let us live up to the standard[a] that we have already attained.[b]
a. Philippians 3:16 tc Although κανόνι (kanoni, “standard, rule”) is found in most witnesses, though in various locations in this verse (א2 D2 Ψ 075 1505 2464 M), it is almost surely a motivated reading, for it clarifies the cryptic τῷ αὐτῷ (tō autō, “the same”). Both the fact that the word floats, and that there are other variants which accomplish greater clarity by other means, strongly suggests the secondary nature of any of the longer readings here. Further, the shortest text has excellent and early support in P16,46 א* A B Ivid 6 33 1739 co, rendering it decidedly the preferred reading. The translation adds “standard” because of English requirements, not because of textual basis.
b. Philippians 3:16 tn Grk “Nevertheless, to what we have attained, to the same hold fast.”

Phil 4:13		KJV: 13 I can do all things through Christ which strengtheneth me.
		NIV: 13 I can do all this through him who gives me strength.
		LSB: 13 I can do all things [a]through Him who strengthens me.
a. Philippians 4:13 Lit in
NET: 13 I am able to do all things[a] through the one[b] who strengthens me.
a. Philippians 4:13 tn The Greek word translated “all things” is in emphatic position at the beginning of the Greek sentence.
b. Philippians 4:13 tc Although some excellent witnesses lack explicit reference to the one strengthening Paul (so א* A B D* I 33 1739 lat co Cl), the majority of witnesses (א2 D2 [F G] Ψ 075 1175 1241 1505 1881 2464 M al sy Hier) add Χριστῷ (Christō) here (thus, “through Christ who strengthens me”). But this kind of reading is patently secondary, and is a predictable variant. Further, the shorter reading is much harder, for it leaves the agent unspecified.

Col 1:2		KJV: 2 To the saints and faithful brethren in Christ which are at Colosse: Grace be 		unto you, and peace, from God our Father and the Lord Jesus Christ.
		NIV: 2 To God’s holy people in Colossae, the faithful brothers and sisters[a] in 		Christ: Grace and peace to you from God our Father.[b]
a. Colossians 1:2 The Greek word for brothers and sisters (adelphoi) refers here to believers, both men and women, as part of God’s family; also in 4:15.
b. Colossians 1:2 Some manuscripts Father and the Lord Jesus Christ
LSB: 2 To the [a]saints and faithful brothers in Christ in Colossae: Grace to you and peace from God our Father.
a. Colossians 1:2 Or holy ones
NET: 2 to the saints, the faithful[a] brothers and sisters[b] in Christ, at Colossae. Grace and peace to you[c] from God our Father![d]
a. Colossians 1:2 tn Grk “and faithful.” The construction in Greek (as well as Paul’s style) suggests that the saints are identical to the faithful; hence, the καί (kai) is best left untranslated (cf. Eph 1:1). See ExSyn 281-82.
b. Colossians 1:2 tn Grk “brothers,” but the Greek word may be used for “brothers and sisters” or “fellow Christians” as here (cf. BDAG 18 s.v. ἀδελφός 1, where considerable nonbiblical evidence for the plural ἀδελφοί [adelphoi] meaning “brothers and sisters” is cited).
c. Colossians 1:2 tn Or “Grace to you and peace.”
d. Colossians 1:2 tc Most witnesses, including some significant ones (א A C F G I [P] 075 2464 M it bo Hier), read “and the Lord Jesus Christ” at the end of this verse, no doubt to conform the wording to the typical Pauline salutation. However, excellent and early witnesses (B D K L Ψ 33 81 1175 1505 1739 1881 al sa Ambst) lack this phrase. Since the omission is inexplicable as arising from the longer reading (otherwise, these mss would surely have deleted the phrase in the rest of the corpus Paulinum), it is surely authentic.

Col 1:14		KJV: 14 In whom we have redemption through his blood, even the forgiveness of 		sins:
		NIV: 14 in whom we have redemption, the forgiveness of sins.
		LSB: 14 in whom we have redemption, the forgiveness of sins.
		NET: 14 in whom we have redemption,[a] the forgiveness of sins.
a. Colossians 1:14 tc διὰ τοῦ αἵματος αὐτοῦ (dia tou haimatos autou, “through his blood”) is read at this juncture by several minuscule mss (614 630 1505 2464) as well as a few, mostly secondary, versional and patristic witnesses. But the reading was prompted by the parallel in Eph 1:7 where the wording is solid. If these words had been in the original of Colossians, why would scribes omit them here but not in Eph 1:7? Further, the testimony on behalf of the shorter reading is quite overwhelming: א A B C D F G Ψ 075 0150 6 33 1739 1881 M latt co as well as several other versions and fathers. The conviction that “through his blood” is not authentic in Col 1:14 is as strong as the conviction that these words are authentic in Eph 1:7.

Col 1:28		KJV: 28 Whom we preach, warning every man, and teaching every man in all 		wisdom; that we may present every man perfect in Christ Jesus:
		NIV: 28 He is the one we proclaim, admonishing and teaching everyone with all 		wisdom, so that we may present everyone fully mature in Christ.
		LSB: 28 Him we proclaim, admonishing every man and teaching every man [a]with 		all wisdom, so that we may present every man [b]complete in Christ.
a. Colossians 1:28 Lit in
b. Colossians 1:28 Or perfect
NET: 28 We proclaim him by instructing[a] and teaching[b] all people[c] with all wisdom so that we may present every person mature[d] in Christ.
a. Colossians 1:28 tn Or “admonishing,” or “warning.” BDAG 679 s.v. νουθετέω states, “to counsel about avoidance or cessation of an improper course of conduct, admonish, warn, instruct.” After the participle νουθετοῦντες (nouthetountes, “instructing”) the words πάντα ἄνθρωπον (panta anthrōpon, “all men”) occur in the Greek text, but since the same phrase appears again after διδάσκοντες (didaskontes) it was omitted in translation to avoid redundancy in English.
b. Colossians 1:28 tn The two participles “instructing” (νουθετοῦντες, nouthetountes) and “teaching” (διδάσκοντες, didaskontes) are translated as participles of means (“by”) related to the finite verb “we proclaim” (καταγγέλλομεν, katangellomen).
c. Colossians 1:28 tn Here ἄνθρωπον (anthrōpon) is twice translated as a generic (“people” and “person”) since both men and women are clearly intended in this context.
d. Colossians 1:28 tn Since Paul’s focus is on the present experience of the Colossians, “mature” is a better translation of τέλειον (teleion) than “perfect,” since the latter implies a future, eschatological focus.

Col 2:2		KJV: 2 that their hearts might be comforted, being knit together in love, and unto all 		riches of the full assurance of understanding, to the acknowledgement of the 		mystery of God, and of the Father, and of Christ;
		NIV: 2 My goal is that they may be encouraged in heart and united in love, so that 		they may have the full riches of complete understanding, in order that they may 		know the mystery of God, namely, Christ,
		LSB: 2 so that their hearts may be encouraged, having been held together in love, 		even unto all the wealth of the full assurance of understanding, unto the full 		knowledge of God’s mystery, that is, Christ Himself,
		NET: 2 My goal is that[a] their hearts, having been knit together[b] in love, may be 		encouraged, and that[c] they may have all the riches that assurance brings in their 		understanding of the knowledge of the mystery of God, namely, Christ,[d]
a. Colossians 2:2 tn Verse two begins a subordinate ἵνα (hina) clause which was divided up into two sentences for the sake of clarity in English. Thus the phrase “My goal is that” is an attempt to reflect in the translation the purpose expressed through the ἵνα clauses.
b. Colossians 2:2 tn BDAG 956 s.v. συμβιβάζω 1.b reads “unite, knit together.” Some commentators take the verb as a reference to instruction, “instructed in love.” See P. T. O’Brien, Colossians, Philemon (WBC), 93.
c. Colossians 2:2 tn The phrase “and that” translates the first εἰς (eis) clause of v. 2 and reflects the second goal of Paul’s striving and struggle for the Colossians—the first is “encouragement” and the second is “full assurance.”
d. Colossians 2:2 tc There are at least a dozen variants here, almost surely generated by the unusual wording τοῦ θεοῦ, Χριστοῦ (tou theou, Christou, “of God, [namely,] Christ”; so P46 B Hil). Scribes would be prone to conform this to more common Pauline expressions such as “of God, who is in Christ” (33), “of God, the Father of Christ” (א* A C 048vid 1175 bo), and “of the God and Father of Christ” (א2 Ψ 365 945 1505). Several witnesses, especially later Byzantines, read “of the God and Father, and of Christ” (D2 K L 075 [0208 0278] M). Even though the external support for the wording τοῦ θεοῦ, Χριστοῦ is hardly overwhelming, it clearly best explains the rise of the other readings and should thus be regarded as authentic.

Col 2:18		KJV: 18 Let no man beguile you of your reward in a voluntary humility and 			worshipping of angels, intruding into those things which he hath not seen, vainly 		puffed up by his fleshly mind,
		NIV: 18 Do not let anyone who delights in false humility and the worship of angels 		disqualify you. Such a person also goes into great detail about what they have 		seen; they are puffed up with idle notions by their unspiritual mind.
		LSB: 18 Let no one keep [a]defrauding you of your prize by delighting in [b]self-		abasement and the worship of the angels, going into detail about visions he has 		seen, being puffed up for nothing by his fleshly mind,
a. Colossians 2:18 Or deciding against you
b. Colossians 2:18 Or humility
NET: 18 Let no one who delights in false humility[a] and the worship of angels pass judgment on you. That person goes on at great lengths[b] about what he has supposedly seen, but he is puffed up with empty notions by his fleshly mind.[c]
a. Colossians 2:18 tn Though the apostle uses the term ταπεινοφροσύνῃ (tapeinophrosunē) elsewhere in a positive sense (cf. 3:12), here and in v. 23 the sense is negative and reflects the misguided thinking of Paul’s opponents.
b. Colossians 2:18 tn For the various views on the translation of ἐμβατεύων (embateuōn), see BDAG 321 s.v. ἐμβατεύω 4. The idea in this context seems to be that the individual in question loves to talk on and on about his spiritual experiences, but in reality they are only coming out of his own sinful flesh.
c. Colossians 2:18 tn Grk “by the mind of his flesh.” In the translation above, σαρκός (sarkos) is taken as an attributive genitive. The phrase could also be translated “by his sinful thoughts,” since it appears that Paul is using σάρξ (sarx, “flesh”) here in a morally negative way.

Col 3:6		KJV: 6 For which things' sake the wrath of God cometh on the children of 			disobedience:
		NIV: 6 Because of these, the wrath of God is coming.[a]
a. Colossians 3:6 Some early manuscripts coming on those who are disobedient
LSB: 6 On account of these things, the wrath of God is coming [a]upon the sons of disobedience,
a. Colossians 3:6 Two early mss omit final clause
NET: 6 Because of these things the wrath of God is coming on the sons of disobedience.[a]
a. Colossians 3:6 tc The words ἐπὶ τοὺς υἱοὺς τῆς ἀπειθείας (epi tous huious tēs apeitheias, “on the sons of disobedience”) are lacking in P46 B b sa Cl Ambst Hier, but are found in א A C D F G H I Ψ 075 0278 33 1175 1505 1739 1881 2464 M lat sy bo. The words are omitted by several English translations (NASB, NIV, ESV, TNIV). This textual problem is quite difficult to resolve. On the one hand, the parallel account in Eph 5:6 has these words, thus providing scribes a motive for adding them here. On the other hand, the reading without the words may be too hard: The ἐν οἷς (en |ois) of v. 7 seems to have no antecedent without υἱούς already in the text, although it could possibly be construed as neuter referring to the vice list in v. 5. Further, although the witness of B is especially significant, there are other places in which B and P46 share errant readings of omission. Nevertheless, the strength of the internal evidence against the longer reading is at least sufficient to cause doubt here. The decision to retain the words in the text is less than certain. sn The expression sons of disobedience is a Semitic idiom that means “people characterized by disobedience.” In this context it refers to “all those who are disobedient.” Cf. Eph 5:6.

1Thess 1:1	KJV: 1 Paul, and Silvanus, and Timotheus, unto the church of the Thessalonians 		which is in God the Father and in the Lord Jesus Christ: Grace be unto you, and 		peace, from God our Father, and the Lord Jesus Christ.
		NIV: 1 Paul, Silas[a] and Timothy,
		To the church of the Thessalonians in God the Father and the Lord Jesus Christ:
		Grace and peace to you.
a. 1 Thessalonians 1:1 Greek Silvanus, a variant of Silas
LSB: 1 Paul and Silvanus and Timothy,
To the church of the Thessalonians in God the Father and the Lord Jesus Christ: Grace to you and peace.
NET: 1 From Paul[a] and Silvanus and Timothy, to the church of the Thessalonians in God the Father and the Lord Jesus Christ. Grace and peace to you![b]
a. 1 Thessalonians 1:1 tn Grk “Paul.” The word “from” is not in the Greek text, but has been supplied to indicate the sender of the letter.
b. 1 Thessalonians 1:1 tc The majority of witnesses, including several early and significant ones (א A [D] I 33 1175 1241 1505 2464 M bo), have ἀπὸ θεοῦ πατρὸς ἡμῶν καὶ κυριοῦ Ιησοῦ Χριστοῦ (apo theou patros hēmōn kai kuriou Iēsou Christou, “from God our Father and the Lord Jesus Christ”) at the end of v. 1. The more abrupt reading (“Grace and peace to you”) without this addition is supported by B F G Ψ 0278 629 1739 1881 lat sa. Apart from a desire to omit the redundancy of the mention of God and Christ in this verse, there is no good reason why scribes would have omitted the characteristically Pauline greeting. (Further, if this were the case, why did these same scribes overlook such an opportunity in 2 Thess 1:1-2?) On the other hand, since 1 Thessalonians is one of Paul’s earliest letters, what would become characteristic of his greetings seems to have been still in embryonic form (e.g., he does not yet call his audience “saints” [which will first be used in his address to the Corinthians], nor does he use ἐν (en) plus the dative to refer to the location of the church). Thus, the internal evidence is overwhelming in support of the shorter reading, for scribes would have been strongly motivated to rework this salutation in light of Paul’s style elsewhere. And the external evidence, though not overwhelming, is supportive of this shorter reading, found as it is in some of the best witnesses of the Alexandrian and Western groups.tn Grk “Grace to you and peace.”

1Thess 2:19	OMIT “Christ” (also omitted in 3:11, 3:13)
		KJV: 19 For what is our hope, or joy, or crown of rejoicing? Are not even ye in the 		presence of our Lord Jesus Christ at his coming?
		NIV: 19 For what is our hope, our joy, or the crown in which we will glory in the 		presence of our Lord Jesus when he comes? Is it not you?
		LSB: 19 For who is our hope or joy or crown of boasting? Is it not even you, before 		our Lord Jesus at His [a]coming?
a. 1 Thessalonians 2:19 Or presence
NET: 19 For who is our hope or joy or crown to boast of[a] before our Lord Jesus at his coming? Is it not of course you?
a. 1 Thessalonians 2:19 sn Crown to boast of (Grk “crown of boasting”). Paul uses boasting or exultation to describe the Christian’s delight in being commended for faithful service by the Lord at his return (1 Cor 9:15-16; 2 Cor 1:12-14; 10:13-18; Phil 2:16; and 1 Cor 3:14; 4:5).

1Thess 3:11	KJV: 11 Now God himself and our Father, and our Lord Jesus Christ, direct our way 		unto you.
		NIV: 11 Now may our God and Father himself and our Lord Jesus clear the way for 		us to come to you.
		LSB: 11 Now may our God and Father Himself and Jesus our Lord direct our way to 		you,
		NET: 11 Now may God our Father himself and our Lord Jesus direct our way to you.

1Thess 3:13	KJV: 13 To the end he may stablish your hearts unblameable in holiness before 		God, even our Father, at the coming of our Lord Jesus Christ with all his saints.
		NIV: 13 May he strengthen your hearts so that you will be blameless and holy in the 		presence of our God and Father when our Lord Jesus comes with all his holy ones.
		LSB: 13 so that He may strengthen your hearts blameless in holiness, before our 		God and Father, at the [a]coming of our Lord Jesus with all His [b]saints.
a. 1 Thessalonians 3:13 Or presence
b. 1 Thessalonians 3:13 Or holy ones
NET: 13 so that your hearts are strengthened in holiness to be blameless before our God and Father at the coming of our Lord Jesus with all his saints.[a]
a. 1 Thessalonians 3:13 tc ‡ Significant and early witnesses (א* A D* 81 629 lat bo) have ἀμήν (amēn, “amen”) at the end of this benediction, while the majority of mss, including several excellent authorities (א2 B D2 F G Ψ 0278 1175 1241 1505 1739 1881 2464 M it sy sa), lack the particle. A decision is difficult, but in light of Paul’s habit of adding the ἀμήν to his notes of praise, even in the middle of his letters (cf. Rom 9:5; 11:36; 15:33; Gal 1:5), one might expect scribes to emulate this practice. Although a decision is difficult, since there is little reason for scribes to omit the particle, it is best to follow the shorter reading. NA28 has the particle in brackets, indicating some doubts as to its authenticity.

1Thess 5:22	KJV: 22 Abstain from all appearance of evil.
		NIV: 22 reject every kind of evil.
		LSB: 22 abstain from every [a]form of evil.
a. 1 Thessalonians 5:22 Or appearance
NET: 22 Stay away from every form of evil.

1Thess 5:27	KJV: 27 I charge you by the Lord that this epistle be read unto all the holy brethren.
		NIV: 27 I charge you before the Lord to have this letter read to all the brothers and 		sisters.
		LSB: 27 I implore you by the Lord to have this letter read to all the brothers.
	NET: 27 I call on you solemnly in the Lord[a] to have this letter read to all the 	brothers and sisters.[b]
a. 1 Thessalonians 5:27 tn Grk “I adjure you by the Lord,” “I put you under oath before the Lord.”
b. 1 Thessalonians 5:27 tc Most witnesses, including some significant ones (א2 A Ψ 33 1175 1241 1505 1739 1881 2464 M ar vg sy bo), read “holy” before “brothers [and sisters]” (ἁγίοις ἀδελφοῖς, hagiois adelphois). It is possible that ἁγίοις dropped out by way of homoioteleuton (in majuscule script the words would be written agioisadelfois), but it is equally possible that the adjective was added because of the influence of ἁγίῳ (hagiō) in v. 26. Another internal consideration is that the expression ἅγιοι ἀδελφοί (hagioi adelphoi, “holy brothers”) is not found elsewhere in the corpus Paulinum, though Col 1:2 comes close. But this fact could be argued either way: It may suggest that such an expression is not Pauline; on the other hand, the unusualness of the expression could have resulted in an alteration by some scribes. At the same time, since 1 Thessalonians is one of the earliest of Paul’s letters, and written well before he addresses Christians as saints (ἅγιοι) in 1 Corinthians for the first time, one might argue that Paul’s own forms of expression were going through something of a metamorphosis. Scribes insensitive to this fact could well impute later Pauline collocations onto his earlier letters. The internal evidence seems to support, albeit slightly, the omission of ἁγίοις here. Externally, most of the better witnesses of the Alexandrian and Western families (א* B D F G 0278 it sa Ambst) offer sufficient diversity for the shorter reading. Although the rating of “A” in UBS4 and UBS5 for the omission seems too generous, this reading is still to be preferred.tn Grk “brothers.” See note on the phrase “brothers and sisters” in 1:4.

2Thess 1:8	KJV: 8 in flaming fire taking vengeance on them that know not God, and that obey 		not the gospel of our Lord Jesus Christ:
		NIV: 8 He will punish those who do not know God and do not obey the gospel of 		our Lord Jesus.
		LSB: 8 executing vengeance on those who do not know God and to those who do 		not obey the gospel of our Lord Jesus.
		NET: 8 With flaming fire he will mete out[a] punishment on those who do not know 		God[b] and do not obey the gospel of our Lord Jesus.
a. 2 Thessalonians 1:8 tn Grk “meting out,” as a description of Jesus Christ in v. 7. Because of the length and complexity of the Greek sentence, a new sentence was started at the beginning of v. 8 in the translation.
b. 2 Thessalonians 1:8 sn An allusion to Jer 10:25, possibly also to Ps 79:6 and Isa 66:15.

1Tim 2:7		KJV: 7 Whereunto I am ordained a preacher, and an apostle, (I speak the truth in 		Christ, and lie not;) a teacher of the Gentiles in faith and verity.
		NIV: 7 And for this purpose I was appointed a herald and an apostle—I am telling 		the truth, I am not lying—and a true and faithful teacher of the Gentiles.
		LSB: 7 For this I was appointed a [a]preacher and an apostle (I am telling the truth, I 		am not lying) as a teacher of the Gentiles in faith and truth.
a. 1 Timothy 2:7 Or herald
NET: 7 For this I was appointed a preacher and apostle—I am telling the truth;[a] I am not lying—and a teacher of the Gentiles in faith and truth.
a. 1 Timothy 2:7 tc Most mss (א* D2 H 33vid 1241 M al) have ἐν Χριστῷ (en Christō) after λέγω (legō) to read “I am telling the truth in Christ,” but this is probably an assimilation to Rom 9:1. Further, the witnesses that lack this phrase are early, significant, and well distributed (א2 A D* F G P Ψ 6 81 1175 1739 1881 al lat sy co). It is difficult to explain the shorter reading if it is not authentic.

1Tim 3:16		KJV: 16 And without controversy great is the mystery of godliness: God was 		manifest in the flesh, justified in the Spirit, seen of angels, preached unto the 		Gentiles, believed on in the world, received up into glory.
		NIV: 16 Beyond all question, the mystery from which true godliness springs is 		great: He appeared in the flesh, was vindicated by the Spirit,[a] was seen by angels, 		was preached among the nations, was believed on in the world, was taken up in 		glory.
a. 1 Timothy 3:16 Or vindicated in spirit
	LSB: 16 And by common confession, great is the mystery of godliness: He who 	was manifested in the flesh, Was [a]vindicated [b]in the Spirit, Seen by angels, 	Proclaimed among the nations, Believed on in the world, Taken up in glory.
a. 1 Timothy 3:16 Or justified
b. 1 Timothy 3:16 Or by
NET: 16 And we all agree,[a] our religion contains amazing revelation:[b] He[c] was revealed in the flesh, vindicated by the Spirit,[d] seen by angels, proclaimed among Gentiles, believed on in the world, taken up in glory.
a. 1 Timothy 3:16 tn Grk “confessedly, admittedly, most certainly.”
b. 1 Timothy 3:16 tn Grk “great is the mystery of [our] religion,” or “great is the mystery of godliness.” The word “mystery” denotes a secret previously hidden in God, but now revealed and made widely known (cf. Rom 16:25; 1 Cor 2:7; 4:1; Eph 1:9; 3:3, 4, 9; 6:19; Col 1:26-27; 4:3). “Religion” (εὐσέβεια, eusebeia) is a word used frequently in the pastorals with a range of meanings: (1) a certain attitude toward God—“devotion, reverence”; (2) the conduct that befits that attitude—“godliness, piety”; and (3) the whole system of belief and approach to God that forms the basis for such attitude and conduct—“religion, creed.” See BDAG 412-13 s.v.; 2 Tim 3:5; 4 Macc 9:6-7, 29-30; 15:1-3; 17:7. So the following creedal statements are illustrations of the great truths that the church is charged with protecting (v. 15).
c. 1 Timothy 3:16 tc The Byzantine text along with a few other witnesses (א3 Ac C2 D2 Ψ [88] 1241 1505 1739 1881 M al vgms) read θεός (theos, “God”) for ὅς (hos, “who”). Most significant among these witnesses is 1739; the second correctors of some of the other mss tend to conform to the medieval standard, the Byzantine text, and add no independent voice to the textual problem. At least two mss have ὁ θεός (69 88), a reading that is a correction on the anarthrous θεός. On the other side, the masculine relative pronoun ὅς is strongly supported by א* A* C* F G 33 365 1175 Did Epiph. Significantly, D* and virtually the entire Latin tradition read the neuter relative pronoun, ὅ (ho, “which”), a reading that indirectly supports ὅς since it could not easily have been generated if θεός had been in the text. Thus, externally, there is no question as to what should be considered the Ausgangstext: The Alexandrian and Western traditions are decidedly in favor of ὅς. Internally, the evidence is even stronger. What scribe would change θεός to ὅς intentionally? “Who” is not only a theologically pale reading by comparison; it also is much harder (since the relative pronoun has no obvious antecedent, probably the reason for the neuter pronoun of the Western tradition). Intrinsically, the rest of 3:16, beginning with ὅς, appears to form a hymn with six strophes. As such, it is a text that is seemingly incorporated into the letter without syntactical connection. Hence, not only should we not look for an antecedent for ὅς (as is often done by commentators), but the relative pronoun thus is not too hard a reading (or impossible, as Dean Burgon believed). Once the genre is taken into account, the relative pronoun fits neatly into the author’s style (cf. also Col 1:15; Phil 2:6 for other places in which the relative pronoun begins a hymn, as was often the case in poetry of the day). On the other hand, with θεός written as a nomen sacrum, it would have looked very much like the relative pronoun: q-=s vs. os. Thus, it may have been easy to confuse one for the other. This, of course, does not solve which direction the scribes would go, although given their generally high Christology and the bland and ambiguous relative pronoun, it is doubtful that they would have replaced θεός with ὅς. How then should we account for θεός? It appears that sometime after the 2nd century the θεός reading came into existence, either via confusion with ὅς or as an intentional alteration to magnify Christ and clear up the syntax at the same time. Once it got in, this theologically rich reading was easily able to influence all the rest of the mss it came in contact with (including mss already written, such as א A C D). That this reading did not arise until after the 2nd century is evident from the Western reading, ὅ. The neuter relative pronoun is certainly a “correction” of ὅς, conforming the gender to that of the neuter μυστήριον (mustērion, “mystery”). What is significant in this reading is (1) since virtually all the Western witnesses have either the masculine or neuter relative pronoun, the θεός reading was apparently unknown to them in the 2nd century (when the “Western” text seems to have originated, though its place of origination was most likely in the east); they thus supply strong indirect evidence of ὅς outside of Egypt in the 2nd century; (2) even 2nd century scribes were liable to misunderstand the genre, feeling compelled to alter the masculine relative pronoun because it appeared to them to be too harsh. The evidence, therefore, for ὅς is quite compelling, both externally and internally. As TCGNT 574 notes, “no uncial (in the first hand) earlier than the eighth or ninth century (Ψ) supports θεός; all ancient versions presuppose ὅς or ὅ; and no patristic writer prior to the last third of the fourth century testifies to the reading θεός.” Thus, the cries of certain groups that θεός has to be original must be seen as special pleading. To argue that heretics tampered with the text here is self-defeating, for most of the Western fathers who quoted the verse with the relative pronoun were quite orthodox, strongly affirming the deity of Christ. They would have dearly loved such a reading as θεός. Further, had heretics introduced a variant to θεός, a far more natural choice would have been Χριστός (Christos, “Christ”) or κύριος (kurios, “Lord”), since the text is self-evidently about Christ, but it is not self-evidently a proclamation of his deity. (See ExSyn 341-42, for a summary discussion on this issue and additional bibliographic references.)tn Grk “who.”sn This passage has been typeset as poetry because many scholars regard this passage as poetic or hymnic. These terms are used broadly to refer to the genre of writing, not to the content. There are two broad criteria for determining if a passage is poetic or hymnic: “(a) stylistic: a certain rhythmical lilt when the passages are read aloud, the presence of parallelismus membrorum (i.e., an arrangement into couplets), the semblance of some metre, and the presence of rhetorical devices such as alliteration, chiasmus, and antithesis; and (b) linguistic: an unusual vocabulary, particularly the presence of theological terms, which is different from the surrounding context” (P. T. O’Brien, Philippians [NIGTC], 188-89). Classifying a passage as hymnic or poetic is important because understanding this genre can provide keys to interpretation. However, not all scholars agree that the above criteria are present in this passage, so the decision to typeset it as poetry should be viewed as a tentative decision about its genre.
d. 1 Timothy 3:16 tn Or “in spirit.”

Notes:  mystery from which true godliness springs. See Ro 11:25; Col 1:26 and notes. The phrase means the “revealed secret of true piety,” i.e., the secret that produces piety in people. That secret, as the following words indicate, is none other than Jesus Christ. His incarnation, in all its aspects (particularly his saving work), is the source of genuine piety. The words are printed in poetic form and probably come from an early creedal hymn (see note on Col 3:16). godliness. See 2:2 and note. vindicated by the Spirit. The Holy Spirit enabled Jesus to drive out demons (Mt 12:28) and perform miracles. Most important, the Spirit raised Jesus from the dead (see Ro 1:4; cf. 1Pe 3:18 and note) and thereby vindicated him, showing that he was indeed the Son of God. seen by angels. At his resurrection (Mt 28:2) and ascension (Ac 1:10; see note there). taken up in glory. See Lk 24:51; Ac 1:9–12 and notes.[NIVSB]  

1Tim 4:12		KJV: 12 Let no man despise thy youth; but be thou an example of the believers, in 		word, in conversation, in charity, in spirit, in faith, in purity.
		NIV: 12 Don’t let anyone look down on you because you are young, but set an 		example for the believers in speech, in conduct, in love, in faith and in purity.
		LSB: 12 Let no one look down on your youthfulness, but show yourself as a model 		to those who believe in word, conduct, love, faith, and purity.
		NET: 12 Let no one look down on you because you are young, but set an example 		for the believers in your speech, conduct, love, faithfulness,[a] and purity.
a. 1 Timothy 4:12 tn Or “faith.”

1Tim 5:16		KJV: 16 If any man or woman that believeth have widows, let them relieve them, 		and let not the church be charged; that it may relieve them that are widows 		indeed.
		NIV: 16 If any woman who is a believer has widows in her care, she should continue 		to help them and not let the church be burdened with them, so that the church 		can help those widows who are really in need.
LSB: 16 If any believing woman has widows, she must assist them and the church must not be burdened, so that it may assist those who are widows indeed.
NET: 16 If a believing woman[a] has widows in her family,[b] let her help them. The church should not be burdened, so that it may help the widows who are truly in need.[c]
a. 1 Timothy 5:16 tc Most witnesses (D Ψ 1175 1241 1505 M al sy) have πιστὸς ἤ (pistos ē) before πιστή (pistē), with the resultant meaning “if a believing man or woman.” But such looks to be a motivated reading, perhaps to bring some parity to the responsibilities of men and women listed here, and as a way of harmonizing with v. 4. Further, most of the earlier and better witnesses (א A C F G P 048 33 81 1739 1881 co) lack the πιστὸς ἤ, strengthening the preference for the shorter reading.
b. 1 Timothy 5:16 tn Grk “has widows.”
c. 1 Timothy 5:16 tn Grk “the real widows,” “those who are really widows.”

1Tim 6:1		KJV: 6 Let as many servants as are under the yoke count their own masters worthy 		of all honour, that the name of God and his doctrine be not blasphemed.
		NIV: 6 All who are under the yoke of slavery should consider their masters worthy 		of full respect, so that God’s name and our teaching may not be slandered.
		LSB: 6 All who are under the yoke as slaves are to regard their own masters as 		worthy of all honor so that the name of God and our doctrine will not 			be [a]slandered.
a. 1 Timothy 6:1 Or blasphemed
NET: 6 Those who are under the yoke as slaves[a] must regard their own masters as deserving of full respect. This will prevent[b] the name of God and Christian teaching[c] from being discredited.[d]
a. 1 Timothy 6:1 tn Traditionally, “servants.” Though δοῦλος (doulos) is normally translated “servant,” the word does not bear the connotation of a free individual serving another. BDAG notes that “‘servant’ for ‘slave’ is largely confined to Biblical transl. and early American times…in normal usage at the present time the two words are carefully distinguished” (BDAG 260 s.v.). One good translation is “bondservant” (sometimes found in the ASV for δοῦλος) in that it often indicates one who sells himself into slavery to another. But as this is archaic, few today understand its force. Also, many slaves in the Roman world became slaves through Rome’s subjugation of conquered nations, kidnapping, or by being born into slave households.
b. 1 Timothy 6:1 tn Grk “that the name…may not be slandered” (a continuation of the preceding sentence).
c. 1 Timothy 6:1 tn Grk “the teaching.”
d. 1 Timothy 6:1 tn Or “slandered.”

1Tim 6:5		KJV: 5 Perverse disputings of men of corrupt minds, and destitute of the truth, 		supposing that gain is godliness: from such withdraw thyself.
		NIV: 5 and constant friction between people of corrupt mind, who have been 		robbed of the truth and who think that godliness is a means to financial gain.
		LSB: 5 and constant friction between men of depraved mind and deprived of the 		truth, who suppose that [a]godliness is a means of gain.
a. 1 Timothy 6:5 Or religion
NET: 5 and constant bickering by people corrupted in their minds and deprived of the truth, who suppose that godliness[a] is a way of making a profit.
a. 1 Timothy 6:5 tc Although most witnesses, including some early versions and fathers (D2 Ψ 1241 1505 M al sy Cyp Lcf Ambst), have ἀφίστασο ἀπὸ τῶν τοιούτων (aphistaso apo’ tōn toioutōn, “stay away from such things!”) after εὐσεβείαν (eusebeian, “godliness”; thus, “who suppose that godliness is a way of making a profit; stay away from such things!”), there seems to be little reason for this clause’s omission in some of the oldest and best witnesses (א A D* F G 048 6 33 81 1175 1739 1881 lat co). It is likely that it crept into the text early, perhaps as a marginal comment, but it should not be considered authentic in light of the strong external and transcriptional evidence against it.

1Tim 6:5		KJV: 5 perverse disputings of men of corrupt minds, and destitute of the truth, 		supposing that gain is godliness: from such withdraw thyself.
		NIV: 5 and constant friction between people of corrupt mind, who have been 		robbed of the truth and who think that godliness is a means to financial gain.
		LSB: 5 and constant friction between men of depraved mind and deprived of the 		truth, who suppose that [a]godliness is a means of gain.
a. 1 Timothy 6:5 Or religion
NET: 5 and constant bickering by people corrupted in their minds and deprived of the truth, who suppose that godliness[a] is a way of making a profit.
a. 1 Timothy 6:5 tc Although most witnesses, including some early versions and fathers (D2 Ψ 1241 1505 M al sy Cyp Lcf Ambst), have ἀφίστασο ἀπὸ τῶν τοιούτων (aphistaso apo’ tōn toioutōn, “stay away from such things!”) after εὐσεβείαν (eusebeian, “godliness”; thus, “who suppose that godliness is a way of making a profit; stay away from such things!”), there seems to be little reason for this clause’s omission in some of the oldest and best witnesses (א A D* F G 048 6 33 81 1175 1739 1881 lat co). It is likely that it crept into the text early, perhaps as a marginal comment, but it should not be considered authentic in light of the strong external and transcriptional evidence against it.

1Tim 6:10		KJV: 10 For the love of money is the root of all evil: which while some coveted 		after, they have erred from the faith, and pierced themselves through with many 		sorrows.
		NIV: 10 For the love of money is a root of all kinds of evil. Some people, eager for 		money, have wandered from the faith and pierced themselves with many griefs.
		LSB: 10 For the love of money is a root of all [a]sorts of evils, and some by aspiring to 		it have wandered away from the faith and pierced themselves with many griefs.
a. 1 Timothy 6:10 Lit the evils
NET: 10 For the love of money is the root[a] of all evils.[b] Some people in reaching for it have strayed from the faith and stabbed themselves with many pains.
a. 1 Timothy 6:10 tn This could be taken to mean “a root,” but the phrase “of all evils” clearly makes it definite. This seems to be not entirely true to life (some evils are unrelated to love of money), but it should be read as a case of hyperbole (exaggeration to make a point more strongly).
b. 1 Timothy 6:10 tn Many translations render this “of all kinds of evil,” especially to allow for the translation “a root” along with it. But there is no parallel for taking a construction like this to mean “all kinds of” or “every kind of.” The normal sense is “all evils.”

1Tim 6:19		KJV: 19 Laying up in store for themselves a good foundation against the time to 		come, that they may lay hold on eternal life.
		NIV: 19 In this way they will lay up treasure for themselves as a firm foundation for 		the coming age, so that they may take hold of the life that is truly life.
		LSB: 19 storing up for themselves the treasure of a good foundation for the future, 		so that they may take hold of that which is life indeed.
		NET: 19 In this way they will save up[a] a treasure for themselves as a firm 			foundation[b] for the future and so lay hold of[c] what is truly life.
a. 1 Timothy 6:19 tn Grk “saving up” (the continuation of 6:18). Because of the length and complexity of the Greek sentence, a new sentence was started at the beginning of v. 19.
b. 1 Timothy 6:19 tn Grk “treasuring up a good foundation.”
c. 1 Timothy 6:19 tn Grk “that they may lay hold of.”

1Tim 6:20		CHANGE “science” TO “knowledge”
		KJV: 20 O Timothy, keep that which is committed to thy trust, avoiding profane and 		vain babblings, and oppositions of science falsely so called:
		NIV: 20 Timothy, guard what has been entrusted to your care. Turn away from 		godless chatter and the opposing ideas of what is falsely called knowledge,
		LSB: 20 O Timothy, guard what has been entrusted to you, turning aside 			from godless and empty chatter and the opposing arguments of what is falsely 		called knowledge—
		NET: 20 O Timothy, protect what has been entrusted to you. Avoid[a] the profane 		chatter and absurdities[b] of so-called “knowledge.”[c]
a. 1 Timothy 6:20 tn Grk “avoiding.” Because of the length and complexity of the Greek sentence, a new sentence was started here in the translation.
b. 1 Timothy 6:20 tn Or “contradictions.”
c. 1 Timothy 6:20 tn Grk “the falsely named knowledge.”


2Tim 1:11		KJV: 11 whereunto I am appointed a preacher, and an apostle, and a teacher of the 		Gentiles.
		NIV: 11 And of this gospel I was appointed a herald and an apostle and a teacher.
		LSB: 11 for which I was appointed a preacher and an apostle and a teacher.
		NET: 11 For this gospel[a] I was appointed a preacher and apostle and teacher.[b]
a. 2 Timothy 1:11 tn Grk “for which.”
b. 2 Timothy 1:11 tc Most mss (א2 C D F G Ψ 1241 1505 1739 1881 M al latt sy co) have ἐθνῶν (ethnōn, “of the Gentiles”) after “teacher” (διδάσκαλος [didaskalos ]). The shorter reading has poorer external credentials (א* A I 1175), though codex 33 has a reading apparently generated from διδάσκαλος alone (διάκονος (diakonos, “servant”]). The “teacher” without adjunct is preferred both because ἐθνῶν probably represents a gloss added by scribes familiar with 1 Tim 2:7 and because there is no easy explanation for the omission of ἐθνῶν if it were original here.

2Tim 2:15		KJV: 15 Study to shew thyself approved unto God, a workman that needeth not to 		be ashamed, rightly dividing the word of truth.
		NIV: 15 Do your best to present yourself to God as one approved, a worker who 		does not need to be ashamed and who correctly handles the word of truth.
		LSB: 5 Be diligent to present yourself approved to God as a workman who does not 		need to be ashamed, accurately handling the word of truth.
		NET: 15 Make every effort to present yourself before God as a proven worker who 		does not need to be ashamed, teaching the message of truth accurately.[a]
a. 2 Timothy 2:15 sn Accurately is a figure of speech that literally means something like “cutting a straight road.” In regard to the message of truth, it means “correctly handling” or “imparting it without deviation.”



2Tim 3:3		KJV: 3 Without natural affection, trucebreakers, false accusers, incontinent, fierce, 		despisers of those that are good,
		NIV: 3 without love, unforgiving, slanderous, without self-control, brutal, not lovers 		of the good,
		LSB: 3 unloving, irreconcilable, [a]malicious gossips, without self-control, without 		gentleness, without love for good,
a. 2 Timothy 3:3 Or devilish
NET: 3 unloving, irreconcilable, slanderers, without self-control, savage, opposed to what is good,

2Tim 4:22		KJV: 22 The Lord Jesus Christ be with thy spirit. Grace be with you. Amen.
		NIV: 22 The Lord be with your spirit. Grace be with you all.
		LSB: 22 The Lord be with your spirit. Grace be with [a]all of you.
a. 2 Timothy 4:22 Or you (plural)
NET: 22 The Lord[a] be with your spirit. Grace be with you.[b]
a. 2 Timothy 4:22 tc The reading ὁ κύριος (ho kurios, “the Lord”) is well supported by א* F G 33 1739 1881 sa, but predictable expansions on the text have occurred at this point: A 104 614 read ὁ κύριος ᾿Ιησοῦς (ho kurios Iēsous, “the Lord Jesus”), while א2 C D Ψ 1175 1241 1505 M al sy bo have ὁ κύριος ᾿Ιησοῦς Χριστός (ho kurios Iēsous Christos, “the Lord Jesus Christ”). As B. M. Metzger notes, although in a late book such as 2 Timothy, one might expect the fuller title for the Lord, accidental omission of nomina sacra is rare (TCGNT 582). The shorter reading is thus preferred on both external and internal grounds.
b. 2 Timothy 4:22 tc Most witnesses (א2 D Ψ 1175 1241 1505 M al lat sy) conclude this letter with ἀμήν (amēn, “amen”). Such a conclusion is routinely added by scribes to NT books because a few of these books originally had such an ending (cf. Rom 16:27; Gal 6:18; Jude 25). A majority of Greek witnesses have the concluding ἀμήν in every NT book except Acts, James, and 3 John (and even in these books, ἀμήν is found in some witnesses). It is thus a predictable variant. Further, there are several excellent Alexandrian and Western representatives (א* A C F G 6 33 81 1739* 1881 sa) that lack the particle, rendering the omission the preferred reading.

Philemon 1:12	KJV: 12 whom I have sent again: thou therefore receive him, that is, mine own 		bowels:
		NIV: 12 I am sending him—who is my very heart—back to you.
		LSB: 12 I have sent him back to you in person, that is, my very heart,
		NET: 12 I have sent[a] him (who is my very heart)[b] back to you.
a. Philemon 1:12 tc There are several variants at this point in the text, most of them involving the addition of προσλαβοῦ (proslabou, “receive, accept”) at various locations in the verse. But all such variants seem to be motivated by the harsh syntax of the verse without this verb. Without the verb, the meaning is that Onesimus is Paul’s “very heart,” though this is an awkward expression especially because of τουτ᾿ ἔστιν (tout’ estin, “this is, who is”) in the middle cluttering the construction. Nowhere else in the NT is σπλάγχνα (splanchna, here translated “heart”) used in apposition to people. It is thus natural that scribes would want to fill out the text, and they did so apparently with a verb that was ready at hand (borrowed from v. 17). With the verb the sentence is converted into an object-complement construction: “I have sent him back to you; accept him, that is, as my very heart.” But both the fact that some significant witnesses (א* A F G 33 [69 2400 SBL]) lack the verb, and that its location floats in the various constructions that have it, suggest that the initial text did not have προσλαβοῦ.tn Grk “whom I have sent.” The Greek sentence was broken up in the English translation for the sake of clarity. Although the tense of the Greek verb here is past (an aorist tense) the reader should understand that Onesimus may well have been standing in the very presence of Paul as he wrote this letter.
b. Philemon 1:12 tn That is, “who means a great deal to me”; Grk “whom I have sent to you, him, this one is my heart.”

Titus 1:4		KJV: 4 to Titus, mine own son after the common faith: Grace, mercy, and peace, 		from God the Father and the Lord Jesus Christ our Saviour.
		NIV: 4 To Titus, my true son in our common faith:
		Grace and peace from God the Father and Christ Jesus our Savior.
		LSB: 4 To Titus, my genuine child according to our common faith: Grace and peace 		from God the Father and Christ Jesus our Savior.
		NET: 4 To Titus, my genuine son in a common faith. Grace and peace from God the 		Father and Christ Jesus our Savior!

Heb 1:3		KJV: 3 Who being the brightness of his glory, and the express image of his person, 		and upholding all things by the word of his power, when he had by himself purged 		our sins, sat down on the right hand of the Majesty on high:
		NIV: 3 The Son is the radiance of God’s glory and the exact representation of his 		being, sustaining all things by his powerful word. After he had provided 			purification for sins, he sat down at the right hand of the Majesty in heaven.
		LSB: 3 who is the radiance of His glory and the exact representation of His nature, 		and [a]upholds all things by the word of His power; who, having 				accomplished cleansing for sins, sat down at the right hand of the Majesty on 		high,
a. Hebrews 1:3 Lit upholding
NET: 3 The Son is[a] the radiance of his glory and the representation of his essence, and he sustains all things by his powerful word,[b] and so when he had accomplished cleansing for sins, he sat down at the right hand of the Majesty on high.[c]
a. Hebrews 1:3 tn Grk “who being…and sustaining.” Heb 1:1-4 form one skillfully composed sentence in Greek, but it must be broken into shorter segments to correspond to contemporary English usage, which does not allow for sentences of this length and complexity.
b. Hebrews 1:3 tn Grk “by the word of his power.”
c. Hebrews 1:3 sn An allusion to Ps 110:1, quoted often in Hebrews.

Heb 2:7		KJV: 7 Thou madest him a little lower than the angels; thou crownedst him with 		glory and honour, and didst set him over the works of thy hands:
		NIV: 7 You made them a little[a] lower than the angels;
   		 you crowned them with glory and honor
a. Hebrews 2:7 Or them for a little while
LSB: 7 You have made [a]him for a little while lower than the angels;
You have crowned him with glory and honor,
[b]And have appointed him over the works of Your hands;
a. Hebrews 2:7 Or ...him a little lower than...
b. Hebrews 2:7 Two early mss omit And...hands
NET: 7 You made him lower than the angels for a little while.
You crowned him with glory and honor.[a]
a. Hebrews 2:7 tc Several witnesses, many of them early and significant (א A C D* P Ψ 0243 0278 33 1739 1881 al lat co), have at the end of v 7, “You have given him dominion over the works of your hands.” Other mss, not quite as impressive in weight, lack the words (P46 B D2 M). In spite of the impressive external evidence for the longer reading, it is most likely a scribal addition to conform the text of Hebrews to Ps 8:6 (8:7 LXX). Conformity of a NT quotation of the OT to the LXX was a routine scribal activity, and can hardly be in doubt here as to the cause of the longer reading.
Heb 3:1		KJV: 3 Wherefore, holy brethren, partakers of the heavenly calling, consider the 		Apostle and High Priest of our profession, Christ Jesus;
		NIV: 3 Therefore, holy brothers and sisters, who share in the heavenly calling, fix 		your thoughts on Jesus, whom we acknowledge as our apostle and high priest.
		LSB: 3 Therefore, holy brothers, partakers of a heavenly calling, consider the 		Apostle and High Priest of our confession—Jesus,
		NET: 3 Therefore, holy brothers and sisters,[a] partners in a heavenly calling, take 		note of Jesus, the apostle and high priest whom we confess,[b]
a. Hebrews 3:1 tn Grk “brothers.” See note on the phrase “brothers and sisters” in 2:11.
b. Hebrews 3:1 tn Grk “of our confession.”

Heb 7:21		KJV: 21 (For those priests were made without an oath; but this with an oath by him 		that said unto him, The Lord sware and will not repent, Thou art a priest for ever 		after the order of Melchisedec:)
		NIV: 21 but he became a priest with an oath when God said to him: “The Lord has 		sworn and will not change his mind: ‘You are a priest forever.’”[a]
a. Hebrews 7:21 Psalm 110:4
LSB: 21 (for they indeed became priests without an oath, but He with an oath through the One who said to Him, “The [a]Lord has sworn And will not change His mind, ‘You are a priest forever’”);
a. Hebrews 7:21 In OT, Yahweh, cf. Ps 110:4
NET: 21 but Jesus[a] did so[b] with a sworn affirmation by the one who said to him, “The Lord has sworn and will not change his mind, ‘You are a priest forever’”[c]—
a. Hebrews 7:21 tn Grk “he”; the referent (Jesus) has been specified in the translation for clarity.
b. Hebrews 7:21 tn The words “did so” are not in the Greek text, but are implied.
c. Hebrews 7:21 sn A quotation from Ps 110:4 (see Heb 5:6; 6:20, and 7:17).

Heb 10:9		KJV: 9 then said he, Lo, I come to do thy will, O God. He taketh away the first, that 		he may establish the second.
		NIV: 9 Then he said, “Here I am, I have come to do your will.” He sets aside the first 		to establish the second.
		LSB: 9 then He [a]said, “Behold, I have come to do Your will.” He takes away the first 		in order to establish the second.
a. Hebrews 10:9 Lit has said
NET: 9 then he says, “Here I am: I have come to do your will.”[a] He does away with[b] the first to establish the second.
a. Hebrews 10:9 tc The majority of mss, especially the later ones (א2 0278vid 1739 M lat), have ὁ θεός (ho theos, “God”) at this point, while most of the earliest and best witnesses lack such an explicit addressee (so P46 א* A C D K P Ψ 33 1175 1881 2464 al). The longer reading is apparently motivated in part by the wording of Ps 40:8 (39:9 LXX) and by the word order of this same verse as quoted in Heb 10:7.
b. Hebrews 10:9 tn Or “abolishes.”

Heb 10:30		KJV: 30 For we know him that hath said, Vengeance belongeth unto me, I will 		recompense, saith the Lord. And again, The Lord shall judge his people.
		NIV: 30 For we know him who said, “It is mine to avenge; I will repay,”[a] and again, 		“The Lord will judge his people.”[b]
a. Hebrews 10:30 Deut. 32:35
b. Hebrews 10:30 Deut. 32:36; Psalm 135:14	
		LSB: 30 For we know Him who said, “Vengeance is Mine, I will repay.” And again, 		“The [a]Lord will judge His people.”
a. Hebrews 10:30 In OT, Yahweh, cf. Deut 32:36
		NET: 30 For we know the one who said, “Vengeance is mine, I will repay,”[a] and 		again, “The Lord will judge his people.”[b]
a. Hebrews 10:30 sn A quotation from Deut 32:35.
b. Hebrews 10:30 sn A quotation from Deut 32:36.

Heb 10:34		KJV: 34 For ye had compassion of me in my bonds, and took joyfully the spoiling of 		your goods, knowing in yourselves that ye have in heaven a better and an 		enduring substance.
		NIV: 34 You suffered along with those in prison and joyfully accepted the 			confiscation of your property, because you knew that you yourselves had better 		and lasting possessions.
		LSB: 34 For you also showed sympathy to the prisoners and accepted with joy the 		seizure of your possessions, knowing that you have for yourselves a better and 		lasting possession.
		NET: 34 For in fact you shared the sufferings of those in prison,[a] and you accepted 		the confiscation of your belongings with joy, because you knew that you 			certainly[b] had a better and lasting possession.
a. Hebrews 10:34 tc Most witnesses, including some significant ones (א D2 1881 M), read δεσμοῖς μου (desmois mou, “my imprisonment”) here, a reading that is probably due to the widespread belief in the early Christian centuries that Paul was the author of Hebrews (cf. Phil 1:7; Col 4:18). It may have been generated by the reading δεσμοῖς without the μου (so P46 Ψ 104), the force of which is so ambiguous (lit., “you shared the sufferings with the bonds”) as to be virtually nonsensical. Most likely, δεσμοῖς resulted when a scribe made an error in copying δεσμίοις (desmiois), a reading which makes excellent sense (“[of] those in prison”) and is strongly supported by early and significant witnesses of the Alexandrian and Western text-forms (A D* H 6 33 81 1739 lat sy co). Thus, δεσμίοις best explains the rise of the other readings on both internal and external grounds and is strongly preferred.
b. Hebrews 10:34 tn Grk “you yourselves.”

Heb 11:11		KJV: 11 Through faith also Sara herself received strength to conceive seed, and 		was delivered of a child when she was past age, because she judged him 		faithful who had promised.
		NIV: 11 And by faith even Sarah, who was past childbearing age, was enabled to 		bear children because she[a] considered him faithful who had made the promise.
a. Hebrews 11:11 Or By faith Abraham, even though he was too old to have children—and Sarah herself was not able to conceive—was enabled to become a father because he
LSB: 11 By faith even Sarah herself [a]received [b]ability to conceive, even beyond the proper time of life, since she regarded Him faithful who had promised.
a. Hebrews 11:11 Some mss add being barren
b. Hebrews 11:11 Lit power for the laying down of seed
NET: 11 By faith, even though Sarah herself was barren and he was too old,[a] he received the ability to procreate,[b] because he regarded the one who had given the promise to be trustworthy.
a. Hebrews 11:11 tn Grk “past the time of maturity.”
b. Hebrews 11:11 tn Grk “power to deposit seed.” Though it is not as likely, some construe this phrase to mean “power to conceive seed,” making the whole verse about Sarah: “by faith, even though Sarah herself was barren and too old, she received ability to conceive, because she regarded the one who had given the promise to be trustworthy.”



Heb 11:37		KJV: 37 they were stoned, they were sawn asunder, were tempted, were slain with 		the sword: they wandered about in sheepskins and goatskins; being destitute, 		afflicted, tormented;
		NIV: 37 They were put to death by stoning;[a] they were sawed in two; they were 		killed by the sword. They went about in sheepskins and goatskins, destitute, 		persecuted and mistreated—
a. Hebrews 11:37 Some early manuscripts stoning; they were put to the test;
LSB: 37 They were stoned, they were sawn in two, [a]they were tempted, they were put to death with the sword. They went about in sheepskins, in goatskins, being destitute, afflicted, mistreated
a. Hebrews 11:37 One early ms omits they were tempted

Heb 12:20		KJV: 20 (for they could not endure that which was commanded, And if so much as 		a beast touch the mountain, it shall be stoned, or thrust through with a dart:
		NIV: 20 because they could not bear what was commanded: “If even an animal 		touches the mountain, it must be stoned to death.”[a]	
		LSB: 20 For they could not bear what was being commanded, “If even a beast 		touches the mountain, it will be stoned.”
		NET: 20 For they could not bear what was commanded: “If even an animal 		touches the mountain, it must be stoned.”[a]
a. Hebrews 12:20 sn A quotation from Exod 19:12-13.

James 1:8		KJV: 8 A double minded man is unstable in all his ways.
		NIV: 8 Such a person is double-minded and unstable in all they do.
		LSB: 8 being a [a]double-minded man, unstable in all his ways.
a. James 1:8 Or doubting, hesitating
NET: 8 since he is a double-minded individual,[a] unstable in all his ways.
a. James 1:8 tn Grk “a man of two minds,” continuing the description of the person in v. 7, giving the reason that he cannot expect to receive anything. The word for “man” or “individual” is ἀνήρ (anēr), which often means “male” or “man (as opposed to woman).” But it sometimes is used generically to mean “anyone,” “a person,” as here (cf. BDAG 79 s.v. 2).sn A double-minded man is one whose devotion to God is less than total. His attention is divided between God and other things, and as a consequence he is unstable and therefore unable to receive from God.

1Pet 1:22		KJV: 22 Seeing ye have purified your souls in obeying the truth through the Spirit 		unto unfeigned love of the brethren, see that ye love one another with a pure heart 		fervently:
		NIV: 22 Now that you have purified yourselves by obeying the truth so that you have 		sincere love for each other, love one another deeply, from the heart.[a]
a. 1 Peter 1:22 Some early manuscripts from a pure heart
		LSB: 22 Since you have in obedience to the truth purified your souls for a love of the 		brothers without hypocrisy, fervently love one another from [a]the heart,
a. 1 Peter 1:22 Two early mss a clean heart
		NET: 22 You have purified[a] your souls by obeying the truth[b] in order to show 		sincere mutual love.[c] So[d] love one another earnestly from a pure heart.[e]
a. 1 Peter 1:22 tn Grk “having purified,” as the preparation for the love described in the second half of the verse.
b. 1 Peter 1:22 tc Most later mss (P M) have διὰ πνεύματος (dia pneumatos, “through the Spirit”) after ἀληθείας (alētheias, “truth”), while the words are lacking in a broad spectrum of early and significant witnesses (P72 א A B C Ψ 33 81 323 945 1241 1739 vg sy co). On external grounds, the shorter reading cannot be easily explained if it were not autographic. The longer reading is clearly secondary, added to show more strongly God’s part in man’s obedience to the truth. But the addition ignores the force that the author gives to “purified” and ruins the balance between v. 22 and v. 23 (for in v. 23 the emphasis is on God’s part; here, on mankind’s).
c. 1 Peter 1:22 tn Grk “for sincere brotherly love.”
d. 1 Peter 1:22 tn Verses 22-23 are a single sentence in the Greek text. To improve clarity (and because contemporary English tends to use shorter sentences) these verses have been divided into three sentences in the translation. In addition, “So” has been supplied at the beginning of the second English sentence (v. 22b) to indicate the relationship with the preceding statement.
e. 1 Peter 1:22 tc A few mss (A B 1852 vg) lack καθαρᾶς (katharas, “pure”) and read simply καρδίας (kardias, “from the heart”) ”) or καρδίας ἀληθινῆς (kardias alēthinēs, “from a true heart,” found in א2 vgms), but there is excellent ms support (P72 א* C P Ψ 33 1739 M co) for the word. The omission may have been accidental. In the majuscule script (kaqaras kardias) an accidental omission could have happened via homoioteleuton or homoioarcton. καθαρᾶς should be considered the initial reading. The NA28 prints καθαρᾶς καρδίας with a diamond, indicating that the decision was a toss-up or, in the words of the preface, “there are two variants which in the editors’ judgement could equally well be adopted in the reconstructed initial text.”

1Pet 2:2		KJV: 2 As newborn babes, desire the sincere milk of the word, that ye may grow 		thereby:
		NIV: 2 Like newborn babies, crave pure spiritual milk, so that by it you may grow 		up in your salvation,
		LSB: 2 like newborn babies, long for the [a]pure [b]milk of the word, so that by it you 		may grow [c]in respect to salvation,
a. 1 Peter 2:2 Or unadulterated
b. 1 Peter 2:2 Or spiritual (Gr logikos) milk
c. 1 Peter 2:2 Or up to salvation
NET: 2 And[a] yearn[b] like newborn infants for pure, spiritual milk,[c] so that by it you may grow up to[d] salvation,[e]
a. 1 Peter 2:2 tn Here “And” has been supplied in the translation to show clearly the connection between vv. 1 and 2.
b. 1 Peter 2:2 tn Grk “getting rid of…yearn for.”
c. 1 Peter 2:2 tn The word for spiritual in Greek is λογικός (logikos), which is a play on words with the reference in 1:23-25 to the living and enduring word (λόγος, logos) of God, through which they were born anew. This is a subtle indication that the nourishment for their growth must be the word of God.
d. 1 Peter 2:2 tn Or “in, in regard to.” But the focus of “salvation” here, as in 1:5, 9, is the future deliverance of these who have been born anew and protected by God’s power.
e. 1 Peter 2:2 tc The Byzantine text lacks εἰς σωτηρίαν (eis sōtērian, “to salvation”), while the words are found in the earliest and best witnesses, along with others (P72 א A B C K P Ψ 33 81 630 1241 1505 1739 al latt sy co). Not only is the longer reading superior externally, but since the notion of growing up [in]to salvation may have seemed theologically objectionable, it is easy to see why some scribes would omit it.

1Pet 3:15		KJV: 15 But sanctify the Lord God in your hearts: and be ready always to give an 		answer to every man that asketh you a reason of the hope that is in you with 		meekness and fear:
		NIV: 15 But in your hearts revere Christ as Lord. Always be prepared to give an 		answer to everyone who asks you to give the reason for the hope that you have. 		But do this with gentleness and respect,
		LSB: 15 but [a]sanctify Christ as Lord in your hearts, always being ready to make [b]a 		defense to everyone who asks you to give an account for the hope that is in you, 		yet with gentleness and fear,
a. 1 Peter 3:15 Set apart
b. 1 Peter 3:15 Or an argument, an explanation
NET: 15 But set Christ[a] apart[b] as Lord in your hearts and always be ready to give an answer to anyone who asks about the hope you possess.[c]
a. 1 Peter 3:15 tc Most later mss, including some significant ones (P 5 81 436 442 1735 2344 2492 M) have θεόν (theon, “God”) instead of Χριστόν (Christon; “Christ”) here. But Χριστόν is widely supported by excellent and early witnesses (P72 א A B C Ψ 33 1175 1243 1611 1739 1852 latt sy co), and as a less common idiom better explains the rise of the other reading.
b. 1 Peter 3:15 tn Or “sanctify Christ as Lord.”
c. 1 Peter 3:15 tn Grk “the hope in you.”

1Pet 4:1		KJV: 4 Forasmuch then as Christ hath suffered for us in the flesh, arm yourselves 		likewise with the same mind: for he that hath suffered in the flesh hath ceased 		from sin;
		NIV: 4 Therefore, since Christ suffered in his body, arm yourselves also with the 		same attitude, because whoever suffers in the body is done with sin.
		LSB: 4 Therefore, since Christ has [a]suffered in the flesh, arm yourselves also with 		the same purpose—because he who has [b]suffered in the flesh has ceased from 		sin—
a. 1 Peter 4:1 Suffered death
b. 1 Peter 4:1 Suffered death
NET: 4 So, since Christ suffered[a] in the flesh, you also arm yourselves with the same attitude, because the one who has suffered in the flesh has finished with sin,[b]
a. 1 Peter 4:1 tc Most mss (א2 A P 5 33 81 436 442 1175 1611 1852 M) add ὑπὲρ ἡμῶν (huper hēmōn, “for us”); others (א* 69 1505 syp) add ὑπὲρ ὑμῶν (huper humōn, “for you”), the first hand of א also has ἀποθανόντος (apothanontos, “since he died”) instead of παθόντος (pathontos, “since he suffered”). But the reading without ὑπὲρ ἡ/ὑμῶν best explains the rise of the other readings, for not only is there confusion as to which pronoun belongs here, but the longer readings, being clarifications, are evidently scribally motivated. The shortest reading is found in significant and early witnesses (P72 B C Ψ 323 1243 1739 sa) and is strongly preferred.
b. 1 Peter 4:1 sn Has finished with sin. The last sentence in v. 1 may refer to Christ as the one who suffered in the flesh (cf. 2:21, 23; 3:18; 4:1a) and the latter part would then mean, “he has finished dealing with sin.” But it is more likely that it refers to the Christian who suffers unjustly (cf. 2:19-20; 3:14, 17). This shows that he has made a break with sin as vs. 2 describes.

1Pet 4:14		KJV: 14 If ye be reproached for the name of Christ, happy are ye; for the spirit of 		glory and of God resteth upon you: on their part he is evil spoken of, but on your 		part he is glorified.
		NIV: 14 If you are insulted because of the name of Christ, you are blessed, for the 		Spirit of glory and of God rests on you.
		LSB: 14 If you are insulted [a]for the name of Christ, you are blessed, because the 		Spirit of glory and of God rests on you.
a. 1 Peter 4:14 Lit in
NET: 14 If you are insulted for the name of Christ, you are blessed, because the Spirit of glory,[a] who is the Spirit of God,[b] rests[c] on you.
a. 1 Peter 4:14 tc Many mss, some of them significant and early ([א] A P 33 81 323 945 1241 1739 pm bo), add καὶ δυνάμεως (kai dunameōs; “and of power”) here. The shorter reading is supported by P72 B K L Ψ 049 pm). Although the evidence is evenly divided, the longer reading looks to be an explanatory or liturgical expansion on the text and for this reason should be considered secondary.
b. 1 Peter 4:14 tn Grk “the Spirit of glory and of God.”
c. 1 Peter 4:14 sn A quotation taken from Isa 11:2.

1Pet 5:5		KJV: 5 Likewise, ye younger, submit yourselves unto the elder. Yea, all of you be 		subject one to another, and be clothed with humility: for God resisteth the 		proud, and giveth grace to the humble.
		NIV: 5 In the same way, you who are younger, submit yourselves to your elders. All 		of you, clothe yourselves with humility toward one another, because, “God 		opposes the proud but shows favor to the humble.”[a]
a. 1 Peter 5:5 Prov. 3:34
		LSB: 5 You younger men, likewise, be subject to your elders. And all of you, clothe 		yourselves with humility toward one another, for God is opposed to the proud, but 		gives grace to the humble.
		NET: 5 In the same way, you who are younger,[a] be subject to the elders. And all of 		you, clothe yourselves with humility toward one another, because 			God opposes the proud but gives grace to the humble.[b]
a. 1 Peter 5:5 sn In this context younger and elder are terms that combine two meanings: relative age and an official structure of leadership in the church. As in v. 1, elder here denotes those who exercise spiritual leadership, who for the most part are older in years. Likewise younger means the rest of the community, who for the most part are younger in age, who are urged to accept the authority of their leaders.
b. 1 Peter 5:5 sn A quotation from Prov 3:34 (cf. Jas 4:6).

1Pet 5:10-11	KJV: 10 But the God of all grace, who hath called us unto his eternal glory by Christ 		Jesus, after that ye have suffered a while, make you perfect, stablish, strengthen, 		settle you. 11 To him be glory and dominion for ever and ever. Amen.
		NIV: 10 And the God of all grace, who called you to his eternal glory in Christ, after 		you have suffered a little while, will himself restore you and make you strong, firm 		and steadfast. 11 To him be the power for ever and ever. Amen.
		LSB: 10 And after you have suffered for a little while, the God of all grace, 			who called you to His eternal glory in Christ, will Himself restore, strengthen, 		confirm, and ground you. 11 To Him be might forever and ever. Amen.
		NET: 10 And, after you have suffered for a little while, the God of all grace who 		called you to his eternal glory in Christ[a] will himself restore, confirm, strengthen, 		and establish you.[b] 11 To him belongs[c] the power forever. Amen.
a. 1 Peter 5:10 tc A few significant mss (א B 614 630 1505 1611) lack “Jesus” after “Christ,” while the majority include the name (P72 A P Ψ 5 33 81 436 442 1175 1735 1739 1852 2344 2492 M latt). The inclusion is a natural and predictable expansion on the text, but in light of its broad representation a decision is difficult. NA28 lists the longer reading in the apparatus with a diamond, indicating a toss-up as to what the initial text should read.
b. 1 Peter 5:10 tn The pronoun “you” is not used explicitly but is clearly implied by the Greek.
c. 1 Peter 5:11 tn No verb is expressed here but the verb “is” or “belongs” is clearly implied. This doxology expresses a fact for which God should be glorified (as in 4:11), rather than a wish or prayer (“may power be to him”).

2Pet 1:21		KJV: 21 For the prophecy came not in old time by the will of man: but holy men of 		God spake as they were moved by the Holy Ghost.
		NIV: 21 For prophecy never had its origin in the human will, but prophets, though 		human, spoke from God as they were carried along by the Holy Spirit.
		LSB: 21 For no prophecy was ever made by the will of man, but men being moved 		by the Holy Spirit spoke from God.
		NET: 21 for no prophecy was ever borne of human impulse; rather, men[a] carried 		along by the Holy Spirit spoke from God.
a. 2 Peter 1:21 tn If, as seems probable, the “prophecy” mentioned here is to be identified with the “prophecy of scripture” mentioned in the previous verse, then the Greek term ἄνθρωποι (anthrōpoi, “men”) would refer specifically to the human authors of scripture, who (as far as we know) were all men. Thus “men” has been used here in the translation. If, on the other hand, the “prophecy” mentioned in the present verse is not limited to scripture but refers to oral prophecy as well, then women would be included, since Joel 2:20 specifically mentions “sons and daughters” as having the ability to prophesy, and the NT clearly mentions prophetesses (Luke 2:36; Acts 21:9).
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