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Missing Verses in Modern Translations
John 8:9 – Rom 14:6


Highlighted verse numbers on the left indicate ENTIRE verse missing in the ESV

Acts 8:37
Acts 15:34
Acts 24:7
Acts 28:29






John 8:9		KJV: 9 And they which heard it, being convicted by their own conscience, went 		out one by one, beginning at the eldest, even unto the last: and Jesus was left 		alone, and the woman standing in the midst.
		NIV: 9 At this, those who heard began to go away one at a time, the older ones first, 		until only Jesus was left, with the woman still standing there.
		LSB: 9 When they heard it, they began to go out one by one, beginning with the 		older ones, and He was left alone, and the woman, where she was, in the 			center of the court.
		NET: 9 Now when they heard this, they began to drift away one at a time, starting 		with the older ones,[a] until Jesus was left alone with the woman standing before 		him.
a. John 8:9 tn Or “beginning from the eldest.”

John 8:59		KJV: 59 Then took they up stones to cast at him: but Jesus hid himself, and went 		out of the temple, going through the midst of them, and so passed by.
		NIV: 59 At this, they picked up stones to stone him, but Jesus hid himself, slipping 		away from the temple grounds.
		LSB: 59 Therefore they picked up stones to throw at Him, but Jesus [a]hid Himself 		and went out of the temple.
a. John 8:59 Lit was hidden
		NET: 59 Then they picked up[a] stones to throw at him,[b] but Jesus was hidden from 		them[c] and went out from the temple area.[d]
a. John 8:59 tn Grk “they took up.”
b. John 8:59 sn Jesus’ Jewish listeners understood his claim to deity, rejected it, and picked up stones to throw at him for what they considered blasphemy.
c. John 8:59 tn The prepositional phrase “from them” has been supplied to clarify that the passive verb “was hidden” does not mean that Jesus turned invisible, but rather that his opponents were not able to find him at that moment.
d. John 8:59 tc Most later witnesses (A Θc ƒ1,13 M) have at the end of the verse “passing through their midst, he went away in this manner” (διελθὼν διὰ μέσου καὶ παρῆγεν οὕτως, dielthōn dia mesou kai parēgen houtōs), while many others have similar permutations (so א1,2 C L N Ψ 070 33 579 892 1241 al). The wording is similar to two other texts: Luke 4:30 (διελθὼν διὰ μέσου; in several mss αὐτῶν ἐπορεύετο καί [autōn eporeueto kai] is found between this phrase and παρῆγεν, strengthening the parallel with Luke 4:30) and John 9:1 (παρῆγεν; cf. παράγων [paragōn] there). The effect is to signal Jesus’ departure as a miraculous cloaking. As such, the additional statement has all the earmarks of scribal amplification. Further, the best and earliest witnesses (P66,75 א* B D W Θ* lat sa) lack these words, rendering the shorter text virtually certain.tn Grk “from the temple.”

John 9:35		KJV: 35 Jesus heard that they had cast him out; and when he had found him, he 		said unto him, Dost thou believe on the Son of God?
		NIV: 35 Jesus heard that they had thrown him out, and when he found him, he 		said, “Do you believe in the Son of Man?”
		LSB: 35 Jesus heard that they had put him out, and after finding him, He said, “Do 		you believe in the Son of Man?”
		NET: 35 Jesus heard that they had thrown him out, so he found the man[a] and said 		to him, “Do you believe in the Son of Man?”[b]
a. John 9:35 tn Grk “found him”; the referent (the man) has been specified in the translation for clarity.
b. John 9:35 tc Although most witnesses (A L Θ Ψ 070 0250 ƒ1,13 33 M lat) have θεοῦ (theou, “of God”) instead of ἀνθρώπου (anthrōpou, “of man”) here, the better witnesses (P66,75 א B D W sys) have ἀνθρώπου. Not only is the external evidence decidedly on the side of ἀνθρώπου, but it is difficult to see such early and diverse witnesses changing θεοῦ to ἀνθρώπου. The wording “Son of Man” is thus virtually certain.
John 11:41	KJV: 41 Then they took away the stone from the place where the dead was laid. 		And Jesus lifted up his eyes, and said, Father, I thank thee that thou hast heard 		me.
		NIV: 41 So they took away the stone. Then Jesus looked up and said, “Father, I 		thank you that you have heard me.
		LSB: 41 So they removed the stone. Then Jesus raised His eyes, and said, “Father, I 		thank You that You have heard Me.
		NET: 41 So they took away[a] the stone. Jesus looked upward[b] and said, “Father, I 		thank you that you have listened to me.[c]
a. John 11:41 tn Or “they removed.”
b. John 11:41 tn Grk “lifted up his eyes above.”
c. John 11:41 tn Or “that you have heard me.”

John 12:1		KJV: 12 Then Jesus six days before the passover came to Bethany, where Lazarus 		was which had been dead, whom he raised from the dead.
		NIV: 12 Six days before the Passover, Jesus came to Bethany, where Lazarus lived, 		whom Jesus had raised from the dead.
		LSB: 12 Jesus, therefore, six days before the Passover, came to Bethany where 		Lazarus was, whom Jesus had raised from the dead.
		NET: 12 Then, six days before the Passover, Jesus came to Bethany, where Lazarus 		lived, whom he[a] had raised from the dead.
a. John 12:1 tn Grk “whom Jesus,” but a repetition of the proper name (Jesus) here would be redundant in the English clause structure, so the pronoun (“he”) is substituted in the translation.

John 14:2		KJV: 2 In my Father's house are many mansions: if it were not so, I would have told 		you. I go to prepare a place for you.
		NIV: 2 My Father’s house has many rooms; if that were not so, would I have told 		you that I am going there to prepare a place for you?
		LSB: 2 In My Father’s house are many dwelling places; if it were not so, I would 		have told you; for I go to prepare a place for you.
		NET: 2 There are many dwelling places[a] in my Father’s house.[b] Otherwise, I 		would have told you, because[c] I am going away to make ready[d] a place for you.[e]
a. John 14:2 tn Many interpreters have associated μοναί (monai) with an Aramaic word that can refer to a stopping place or resting place for a traveler on a journey. This is similar to one of the meanings the word can have in secular Greek (Pausanius 10.31.7). Origen understood the use here to refer to stations on the road to God. This may well have been the understanding of the Latin translators who translated μονή (monē) by mansio, a stopping place. The English translation “mansions” can be traced back to Tyndale, but in Middle English the word simply meant “a dwelling place” (not necessarily large or imposing) with no connotation of being temporary. The interpretation put forward by Origen would have been well suited to Gnosticism, where the soul in its ascent passes through stages during which it is gradually purified of all that is material and therefore evil. It is much more likely that the word μονή should be related to its cognate verb μένω (menō), which is frequently used in the Fourth Gospel to refer to the permanence of relationship between Jesus and the Father and/or Jesus and the believer. Thus the idea of a permanent dwelling place, rather than a temporary stopping place, would be in view. Luther’s translation of μοναί by Wohnungen is very accurate here, as it has the connotation of a permanent residence.
b. John 14:2 sn Most interpreters have understood the reference to my Father’s house as a reference to heaven, and the dwelling places (μονή, monē) as the permanent residences of believers there. This seems consistent with the vocabulary and the context, where in v. 3 Jesus speaks of coming again to take the disciples to himself. However, the phrase in my Father’s house was used previously in the Fourth Gospel in 2:16 to refer to the temple in Jerusalem. The author in 2:19-22 then reinterpreted the temple as Jesus’ body, which was to be destroyed in death and then rebuilt in resurrection after three days. Even more suggestive is the statement by Jesus in 8:35, “Now the slave does not remain (μένω, menō) in the household forever, but the son remains (μένω) forever.” If in the imagery of the Fourth Gospel the phrase in my Father’s house is ultimately a reference to Jesus’ body, the relationship of μονή to μένω suggests the permanent relationship of the believer to Jesus and the Father as an adopted son who remains in the household forever. In this case the “dwelling place” is “in” Jesus himself, where he is, whether in heaven or on earth. The statement in v. 3, “I will come again and receive you to myself,” then refers not just to the parousia, but also to Jesus’ postresurrection return to the disciples in his glorified state, when by virtue of his death on their behalf they may enter into union with him and with the Father as adopted sons. Needless to say, this bears numerous similarities to Pauline theology, especially the concepts of adoption as sons and being “in Christ” which are prominent in passages like Eph 1. It is also important to note, however, the emphasis in the Fourth Gospel itself on the present reality of eternal life (John 5:24; 7:38-39, etc.) and the possibility of worshiping the Father “in the Spirit and in truth” (John 4:21-24) in the present age. There is a sense in which it is possible to say that the future reality is present now. See further J. McCaffrey, The House With Many Rooms (AnBib 114).
c. John 14:2 tc A number of significant mss (P66c א A B C* D K L W Ψ ƒ13 33 565 579 892 al lat) have ὅτι (hoti) here, while the majority lack it (P66* C2 Θ M). Should the ὅτι be included or omitted? The external evidence is significantly stronger for the longer reading. Most Alexandrian and Western mss favor inclusion (it is a little unusual for the Alexandrian to favor the longer reading), while most Byzantine mss favor omission (again, a little unusual). However, the reading of P66*, which aligns with the Byzantine, needs to be given some value. At the same time, the scribe of this papyrus was known for freely omitting and adding words, and the fact that the ms was corrected discounts its testimony here. But because the shorter reading is out of character for the Byzantine text, the shorter reading (omitting the ὅτι) may well be authentic. Internally, the question comes down to whether the shorter reading is more difficult or not. And here, it loses the battle, for it seems to be a clarifying omission (so TCGNT 206). R. E. Brown is certainly right when he states: “all in all, the translation without ὅτι makes the best sense” (John [AB], 2:620). But this tacitly argues for the authenticity of the word. Thus, on both external and internal grounds, the ὅτι should be regarded as authentic. tn If the ὅτι (hoti) is included (see tc above), there are no less than four possible translations for this sentence: The sentence could be either a question or a statement, and in addition the ὅτι could either indicate content or be causal. How does one determine the best translation? (1) A question here should probably be ruled out because it would imply a previous statement by Jesus that either there are many dwelling places in his Father’s house (if the ὅτι is causal) or he was going off to make a place ready for them (if the ὅτι indicates content). There is no indication anywhere in the Fourth Gospel that Jesus had made such statements prior to this time. So understanding the sentence as a statement is the best option. (2) A statement with ὅτι indicating content is understandable but contradictory. If there were no dwelling places, Jesus would have told them that he was going off to make dwelling places. But the following verse makes clear that Jesus’ departure is not hypothetical but real—he is really going away. So understanding the ὅτι with a causal nuance is the best option. (3) A statement with a causal ὅτι can be understood two ways: (a) “Otherwise I would have told you” is a parenthetical statement, and the ὅτι clause goes with the preceding “There are many dwelling places in my Father’s house.” This would be fairly awkward syntactically, however; it would be much more natural for the ὅτι clause to modify what directly preceded it. (b) “Otherwise I would have told you” is explained by Jesus’ statement that he is going to make ready a place. He makes a logical, necessary connection between his future departure and the reality of the dwelling places in his Father’s house. To sum up, all the possibilities for understanding the verse with the inclusion of ὅτι present some interpretive difficulties, but last option given seems best: “Otherwise, I would have told you, because I am going to make ready a place.” Of all the options it provides the best logical flow of thought in the passage without making any apparent contradictions in the context.
d. John 14:2 tn Or “to prepare.”
e. John 14:2 tn Or “If not, would I have told you that I am going to prepare a place for you?” What is the meaning of the last clause with or without the ὅτι? One of the questions that must be answered here is whether or not τόπος (topos) is to be equated with μονή (monē). In Rev 12:8 τόπος is used to refer to a place in heaven, which would suggest that the two are essentially equal here. Jesus is going ahead of believers to prepare a place for them, a permanent dwelling place in the Father’s house (see the note on this phrase in v. 2).

John 14:16	CHANGE “Comforter” TO “Helper”, “Counselor”, etc.
		KJV: 16 And I will pray the Father, and he shall give you another Comforter, that he 		may abide with you for ever;
		NIV: 16 And I will ask the Father, and he will give you another advocate to help you 		and be with you forever—
		LSB: 16 And I will ask the Father, and He will give you another [a]Advocate, that He 		may be with you forever;
a. John 14:16 Gr parakletos, one called alongside as a helper
NET: 16 Then[a] I will ask the Father, and he will give you another Advocate[b] to be with you forever—
a. John 14:16 tn Here καί (kai) has been translated as “Then” to reflect the implied sequence in the discourse.
b. John 14:16 tn Or “Helper” or “Counselor”; Grk “Paraclete,” from the Greek word παράκλητος (paraklētos). Finding an appropriate English translation for παράκλητος is a very difficult task. No single English word has exactly the same range of meaning as the Greek word. “Comforter,” used by some of the older English versions, appears to be as old as Wycliffe. But today it suggests a quilt or a sympathetic mourner at a funeral. “Counselor” is adequate, but too broad, in contexts like “marriage counselor” or “camp counselor.” “Helper” or “Assistant” could also be used, but could suggest a subordinate rank. “Advocate,” the word chosen for this translation, has more forensic overtones than the Greek word does, although in John 16:5-11 a forensic context is certainly present. Because an “advocate” is someone who “advocates” or supports a position or viewpoint and since this is what the Paraclete will do for the preaching of the disciples, it was selected in spite of the drawbacks.

John 16:16	KJV: 16 A little while, and ye shall not see me: and again, a little while, and ye shall 		see me, because I go to the Father.
		NIV: 16 Jesus went on to say, “In a little while you will see me no more, and then 		after a little while you will see me.”
		LSB: 16 “A little while, and you will no longer see Me; and again a little while, 		and you will see Me.”
		NET: 16 In a little while you[a] will see me no longer; again after a little while, 		you[b] will see me.”[c]
a. John 16:16 tn Grk “A little while, and you.”
b. John 16:16 tn Grk “and again a little while, and you.”
c. John 16:16 sn The phrase after a little while, you will see me is sometimes taken to refer to the coming of the Holy Spirit after Jesus departs, but (as at 14:19) it is much more probable that it refers to the postresurrection appearances of Jesus to the disciples. There is no indication in the context that the disciples will see Jesus only with “spiritual” sight, as would be the case if the coming of the Spirit is in view.

John 17:12	KJV: 12 While I was with them in the world, I kept them in thy name: those that 		thou gavest me I have kept, and none of them is lost, but the son of perdition; that 		the scripture might be fulfilled.
		NIV: 12 While I was with them, I protected them and kept them safe by[a] that name 		you gave me. None has been lost except the one doomed to destruction so that 		Scripture would be fulfilled.
a. John 17:12 Or kept them faithful to
LSB: 12 While I was with them, I was keeping them in Your name which You have given Me; and I guarded them and not one of them perished but the [a]son of perdition, so that the Scripture would be fulfilled.
a. John 17:12 Heb idiom for one destined to perish
NET: 12 When I was with them I kept them safe[a] and watched over them[b] in your name[c] that you have given me. Not one[d] of them was lost except the one destined for destruction,[e] so that the scripture could be fulfilled.[f]
a. John 17:12 tn Or “I protected them”; Grk “I kept them.”
b. John 17:12 tn Grk “and guarded them.”
c. John 17:12 tn Or “by your name.”
d. John 17:12 tn Grk And not one.” The conjunction καί (kai, “and”) has not been translated here in keeping with the tendency of contemporary English style to use shorter sentences.
e. John 17:12 tn Grk “the son of destruction” (a Semitic idiom for one appointed for destruction; here it is a reference to Judas).sn The one destined to destruction refers to Judas. Clearly in John’s Gospel Judas is portrayed as a tool of Satan. He is described as “the devil” in 6:70. In 13:2 Satan put into Judas’ heart the idea of betraying Jesus, and 13:27 Satan himself entered Judas. Immediately after this Judas left the company of Jesus and the other disciples and went out into the realm of darkness (13:30). Cf. 2 Thess 2:3, where this same Greek phrase (“the son of destruction”; see tn above) is used to describe the man through whom Satan acts to rebel against God in the last days.
f. John 17:12 sn A possible allusion to Ps 41:9 or Prov 24:22 LXX. The exact passage is not specified here, but in John 13:18, Ps 41:9 is explicitly quoted by Jesus with reference to the traitor, suggesting that this is the passage to which Jesus refers here. The previous mention of Ps 41:9 in John 13:18 probably explains why the author felt no need for an explanatory parenthetical note here. It is also possible that the passage referred to here is Prov 24:22 LXX, where in the Greek text the phrase “son of destruction” appears.

John 19:16	KJV: 16 Then delivered he him therefore unto them to be crucified.
		And they took Jesus, and led him away.
		NIV: 16 Finally Pilate handed him over to them to be crucified. So the soldiers took 		charge of Jesus.
		LSB: 16 So he then delivered Him over to them to be crucified.
		NET: 16 Then Pilate[a] handed him over[b] to them to be crucified. So they took 		Jesus,
a. John 19:16 tn Grk “Then he”; the referent (Pilate) has been specified in the translation for clarity.
b. John 19:16 tn Or “delivered him over.”

John 20:29	KJV: 29 Jesus saith unto him, Thomas, because thou hast seen me, thou hast 		believed: blessed are they that have not seen, and yet have believed.
		NIV: 29 Then Jesus told him, “Because you have seen me, you have 			believed; blessed are those who have not seen and yet have believed.”



Acts 1:3		CHANGE “infallible” TO “convincing”, etc.
		KJV: 3 To whom also he shewed himself alive after his passion by many infallible 		proofs, being seen of them forty days, and speaking of the things pertaining to the 		kingdom of God:
		NIV: 3 After his suffering, he presented himself to them and gave many convincing 		proofs that he was alive. He appeared to them over a period of forty days and 		spoke about the kingdom of God.
		LSB: 3 to whom He also presented Himself alive after His suffering by many 		convincing proofs, appearing to them over forty days and speaking about the 		things concerning the kingdom of God.
		NET: 3 To the same apostles[a] also, after his suffering,[b] he presented himself alive 		with many convincing proofs. He was seen by them over a forty-day period[c] and 		spoke about matters concerning the kingdom of God.[d]
a. Acts 1:3 tn Grk “to them”; the referent (the apostles) has been specified in the translation for clarity.
b. Acts 1:3 sn After his suffering is a reference to Jesus’ crucifixion and the abuse which preceded it.
c. Acts 1:3 tn Grk “during forty days.” The phrase “over a forty-day period” is used rather than “during forty days” because (as the other NT accounts of Jesus’ appearances make clear) Jesus was not continually visible to the apostles during the forty days, but appeared to them on various occasions.
d. Acts 1:3 sn The kingdom of God is a major theme of Jesus’ teaching. The nature of the kingdom of God in the NT and in Jesus’ teaching has long been debated by interpreters and scholars, with discussion primarily centering around the nature of the kingdom (earthly, heavenly, or both) and the kingdom’s arrival (present, future, or both). An additional major issue concerns the relationship between the kingdom of God and the person and work of Jesus himself. See Luke 6:20; 11:20; 17:20-21.

Acts 2:30		KJV: 30 Therefore being a prophet, and knowing that God had sworn with an oath to 		him, that of the fruit of his loins, according to the flesh, he would raise up Christ 		to sit on his throne;
		NIV: 30 But he was a prophet and knew that God had promised him on oath that he 		would place one of his descendants on his throne.
		LSB: 30 And so, because he was a prophet and knew that God had sworn to him 		with an oath to set one of the fruit [a]of his body on his throne,
a. Acts 2:30 Offspring; lit of his loins
		NET: 30 So then, because[a] he was a prophet and knew that God had sworn to him 		with an oath to seat one of his descendants[b] on his throne,[c]
a. Acts 2:30 tn The participles ὑπάρχων (huparchōn) and εἰδώς (eidōs) are translated as causal adverbial participles.
b. Acts 2:30 tn Grk “one from the fruit of his loins.” “Loins” is the traditional translation of ὀσφῦς (osphus), referring to the male genital organs. A literal rendering like “one who came from his genital organs” would be regarded as too specific and perhaps even vulgar by many contemporary readers. Most modern translations thus render the phrase “one of his descendants.”
c. Acts 2:30 sn An allusion to Ps 132:11 and 2 Sam 7:12-13, the promise in the Davidic covenant.

Acts 2:31		KJV: 31 He seeing this before spake of the resurrection of Christ, that his soul was 		not left in hell, neither his flesh did see corruption.
		NIV: 31 Seeing what was to come, he spoke of the resurrection of the Messiah, that 		he was not abandoned to the realm of the dead, nor did his body see decay.
		LSB: 31 he looked ahead and spoke of the resurrection of the [a]Christ, that He was 		neither forsaken to Hades, nor did His flesh see corruption.
a. Acts 2:31 Messiah
NET: 31 David by foreseeing this[a] spoke about the resurrection of the Christ,[b] that he was neither abandoned to Hades,[c] nor did his body[d] experience[e] decay.[f]
a. Acts 2:31 tn Grk “David foreseeing spoke.” The participle προϊδών (proidōn) is taken as indicating means. It could also be translated as a participle of attendant circumstance: “David foresaw [this] and spoke.” The word “this” is supplied in either case as an understood direct object (direct objects in Greek were often omitted, but must be supplied for the modern English reader).
b. Acts 2:31 tn Or “the Messiah”; both “Christ” (Greek) and “Messiah” (Hebrew and Aramaic) mean “one who has been anointed.”sn The term χριστός (christos) was originally an adjective (“anointed”), developing in LXX into a substantive (“an anointed one”), then developing still further into a technical generic term (“the anointed one”). In the intertestamental period it developed further into a technical term referring to the hoped-for anointed one, that is, a specific individual. In the NT the development starts there (technical-specific), is so used in the gospels, and then develops in Paul’s letters to mean virtually Jesus’ last name.
c. Acts 2:31 tn Or “abandoned in the world of the dead.” The translation “world of the dead” for Hades is suggested by L&N 1.19. The phrase is an allusion to Ps 16:10.
d. Acts 2:31 tn Grk “flesh.” See vv. 26b-27. The reference to “body” in this verse picks up the reference to “body” in v. 26. The Greek term σάρξ (sarx) in both verses literally means “flesh”; however, the translation “body” stresses the lack of decay of his physical body. The point of the verse is not merely the lack of decay of his flesh alone, but the resurrection of his entire person, as indicated by the previous parallel line “he was not abandoned to Hades.”
e. Acts 2:31 tn Grk “see,” but the literal translation of the phrase “see decay” could be misunderstood to mean simply “look at decay,” while here “see decay” is really figurative for “experience decay.”
f. Acts 2:31 sn An allusion to Ps 16:10.

Acts 2:38		KJV: 38 Then Peter said unto them, Repent, and be baptized every one of you in the 		name of Jesus Christ for the remission of sins, and ye shall receive the gift of the 		Holy Ghost.
		NIV: 38 Peter replied, “Repent and be baptized, every one of you, in the name of 		Jesus Christ for the forgiveness of your sins. And you will receive the gift of the 		Holy Spirit.
		LSB: 38 And Peter said to them, “Repent, and each of you be baptized in the name 		of Jesus Christ [a]for the forgiveness of your sins; and you will receive the gift of the 		Holy Spirit.
a. Acts 2:38 Or because of
NET: 38 Peter said to them, “Repent, and each one of you be baptized[a] in the name of Jesus Christ[b] for[c] the forgiveness of your sins, and you will receive the gift of the Holy Spirit.[d]
a. Acts 2:38 tn The verb is a third person imperative, but the common translation “let each of you be baptized” obscures the imperative force in English, since it sounds more like a permissive (“each of you may be baptized”) to the average English reader.
b. Acts 2:38 tn Or “Messiah”; both “Christ” (Greek) and “Messiah” (Hebrew and Aramaic) mean “one who has been anointed.”sn In the name of Jesus Christ. Baptism in Messiah Jesus’ name shows how much authority he possesses.
c. Acts 2:38 tn There is debate over the meaning of εἰς in the prepositional phrase εἰς ἄφεσιν τῶν ἁμαρτιῶν ὑμῶν (eis aphesin tōn hamartiōn humōn, “for/because of/with reference to the forgiveness of your sins”). Although a causal sense has been argued, it is difficult to maintain here. ExSyn 369-71 discusses at least four other ways of dealing with the passage: (1) The baptism referred to here is physical only, and εἰς has the meaning of “for” or “unto.” Such a view suggests that salvation is based on works—an idea that runs counter to the theology of Acts, namely: (a) repentance often precedes baptism (cf. Acts 3:19; 26:20), and (b) salvation is entirely a gift of God, not procured via water baptism (Acts 10:43 [cf. v. 47]; 13:38-39, 48; 15:11; 16:30-31; 20:21; 26:18); (2) The baptism referred to here is spiritual only. Although such a view fits well with the theology of Acts, it does not fit well with the obvious meaning of “baptism” in Acts—especially in this text (cf. 2:41); (3) The text should be repunctuated in light of the shift from second person plural to third person singular back to second person plural again. The idea then would be, “Repent for/with reference to your sins, and let each one of you be baptized…” Such a view is an acceptable way of handling εἰς, but its subtlety and awkwardness count against it; (4) Finally, it is possible that to a first-century Jewish audience (as well as to Peter), the idea of baptism might incorporate both the spiritual reality and the physical symbol. That Peter connects both closely in his thinking is clear from other passages such as Acts 10:47 and 11:15-16. If this interpretation is correct, then Acts 2:38 is saying very little about the specific theological relationship between the symbol and the reality, only that historically they were viewed together. One must look in other places for a theological analysis. For further discussion see R. N. Longenecker, “Acts,” EBC 9:283-85; B. Witherington, Acts, 154-55; F. F. Bruce, The Acts of the Apostles: The Greek Text with Introduction and Commentary, 129-30; BDAG 290 s.v. εἰς 4.f.
d. Acts 2:38 tn Here the genitive τοῦ ἁγίου πνεύματος (tou hagiou pneumatos) is a genitive of apposition; the gift consists of the Holy Spirit.

Acts 3:11		KJV: 11 And as the lame man which was healed held Peter and John, all the 		people ran together unto them in the porch that is called Solomon’s, greatly 		wondering.
		NIV: 11 While the man held on to Peter and John, all the people were astonished 		and came running to them in the place called Solomon’s Colonnade.
		LSB: 11 And while he was clinging to Peter and John, all the people ran together to 		them at the [a]portico called Solomon’s, full of wonder.
a. Acts 3:11 Or colonnade
NET: 11 While the man[a] was hanging on to Peter and John, all the people, completely astounded, ran together to them in the covered walkway[b] called Solomon’s Portico.[c]
a. Acts 3:11 tn Grk “he”; the referent (the man) has been specified in the translation for clarity.
b. Acts 3:11 tn Or “portico,” “colonnade”; Grk “stoa.” The translation “covered walkway” (a descriptive translation) was used here because the architectural term “portico” or “colonnade” is less familiar. However, the more technical term “portico” was retained in the actual name that follows.
c. Acts 3:11 sn Solomon’s Portico was a covered walkway formed by rows of columns supporting a roof and open on the inner side facing the center of the temple complex. It was located on the east side of the temple (Josephus, Ant. 15.11.3-5 [15.391-420], 20.9.7 [20.221]) and was a place of commerce and conversation.

Acts 3:26		KJV: 26 Unto you first God, having raised up his Son Jesus, sent him to bless you, in 		turning away every one of you from his iniquities.
		NIV: 26 When God raised up his servant, he sent him first to you to bless you by 		turning each of you from your wicked ways.”
		LSB: 26 For you first, God raised up His [a]Servant and sent Him to bless you by 		turning every one of you from your wicked ways.”
a. Acts 3:26 Or Son
NET: 26 God raised up[a] his servant and sent him first to you, to bless you by turning[b] each one of you from your iniquities.”[c]
a. Acts 3:26 tn Grk “God raising up his servant, sent him.” The participle ἀναστήσας (anastēsas) has been translated as a finite verb due to requirements of contemporary English style. Some translations (e.g., NIV, NRSV) render this participle as temporal (“when God raised up his servant”).
b. Acts 3:26 sn The picture of turning is again seen as the appropriate response to the message. See v. 19 above. In v. 19 it was “turning to,” here it is “turning away from.” The direction of the two metaphors is important.
c. Acts 3:26 tn For the translation of plural πονηρία (ponēria) as “iniquities,” see G. Harder, TDNT 6:565. The plural is important, since for Luke turning to Jesus means turning away from sins, not just the sin of rejecting Jesus.

Acts 4:27		CHANGE “holy child” TO “holy servant” (attacks deity)
		KJV: 27 For of a truth against thy holy child Jesus, whom thou hast anointed, both 		Herod, and Pontius Pilate, with the Gentiles, and the people of Israel, were 		gathered together,
		NIV: 27 Indeed Herod and Pontius Pilate met together with the Gentiles and the 		people of Israel in this city to conspire against your holy servant Jesus, whom you 		anointed.
		LSB: 27 For truly in this city there were gathered together against Your 			holy [a]Servant Jesus, whom You anointed, both Herod and Pontius Pilate, along 		with the [b]Gentiles and the peoples of Israel,
a. Acts 4:27 Or Son
b. Acts 4:27 Or nations
NET: 27 “For indeed both Herod and Pontius Pilate, with the Gentiles and the people of Israel, assembled together in this city against[a] your holy servant Jesus, whom you anointed,[b]
a. Acts 4:27 sn The application of Ps 2:1-2 is that Jews and Gentiles are opposing Jesus. The surprise of the application is that Jews are now found among the enemies of God’s plan.
b. Acts 4:27 sn A wordplay on “Christ,” v. 26, which means “one who has been anointed.”

Acts 4:30		KJV: 30 By stretching forth thine hand to heal; and that signs and wonders may be 		done by the name of thy holy child Jesus.
		NIV: 30 Stretch out your hand to heal and perform signs and wonders through the 		name of your holy servant Jesus.”
		LSB: 30 while You extend Your hand to heal, and [a]signs and wonders happen 		through the name of Your holy [b]Servant Jesus.”
a. Acts 4:30 Or attesting miracles
b. Acts 4:30 Or Son
		NET: 30 while you extend your hand to heal, and to bring about miraculous 			signs[a] and wonders through the name of your holy servant Jesus.”
a. Acts 4:30 tn The miraculous nature of these signs is implied in the context.

Acts 7:30		OMIT “of the Lord” (“angel of the Lord”)
		KJV: 30 And when forty years were expired, there appeared to him in the wilderness 		of mount Sina an angel of the Lord in a flame of fire in a bush.
		NIV: 30 “After forty years had passed, an angel appeared to Moses in the flames of 		a burning bush in the desert near Mount Sinai.
		LSB: 30 “And after forty years had passed, an angel appeared to him in the 			wilderness of Mount Sinai, in the flame of a burning bush.
		NET: 30 “After[a] forty years had passed, an angel appeared to him in the desert[b] of 		Mount Sinai, in the flame of a burning bush.[c]
a. Acts 7:30 tn Grk “And after.” Because of the difference between Greek style, which often begins sentences or clauses with “and,” and contemporary English style, which generally does not, καί (kai) has not been translated here.
b. Acts 7:30 tn Or “wilderness.”
c. Acts 7:30 sn An allusion to Exod 3:2.

Acts 7:37		KJV: 37 This is that Moses, which said unto the children of Israel, A prophet shall 		the Lord your God raise up unto you of your brethren, like unto me; him shall ye 		hear.
		NIV: 37 “This is the Moses who told the Israelites, ‘God will raise up for you a 		prophet like me from your own people.’[a]
a. Acts 7:37 Deut. 18:15
		LSB: 37 This is the Moses who said to the sons of Israel, ‘God will raise up for you a 		prophet [a]like me from your brothers.’
a. Acts 7:37 Or as He raised up me
NET: 37 This is the Moses who said to the Israelites,[a] ‘God will raise up for you a prophet like me from among your brothers.’[b]
a. Acts 7:37 tn Grk “to the sons of Israel.”
b. Acts 7:37 sn A quotation from Deut 18:15. This quotation sets up Jesus as the “leader-prophet” like Moses (Acts 3:22; Luke 9:35).

Acts 8:37		KJV: 37 And Philip said, If thou believest with all thine heart, thou mayest. And he 		answered and said, I believe that Jesus Christ is the Son of God.
	NIV:  Some manuscripts include here Philip said, “If you believe with all your 	heart, you may.” The eunuch answered, “I believe that Jesus Christ is 		the Son of God.”
	LSB: 37 [a][And Philip said, “If you believe with all your heart, you may.” And he 	answered and said, “I believe that Jesus Christ is the Son of God.”]
a. Acts 8:37 Early mss omit this v

NET:
tc A few later mss (E 36 323 453 945 1739 1891) add, with minimal differences in wording, 8:37 “He said to him, ‘If you believe with your whole heart, you may.’ He replied, ‘I believe that Jesus Christ is the Son of God.’” Verse 37 is lacking in P א A B C 33 614 vg sy co. It is clearly not a part of the original text of Acts. The variant is significant in showing how some in the early church viewed the necessity of a confession of faith. The present translation follows NA in omitting the verse number, a procedure also followed by a number of other modern translations.

Notes:  Modern versions: Either sidelined to a footnote (e.g., ESV, RV, RSV, NRSV, NIV, Hodges & Farstad Majority Text) or omitted altogether (e.g., Moffatt, Goodspeed, Schonfield, Robinson & Pierpont Majority Text).

Reason: The earliest Greek manuscript (Ea/E2) of the New Testament to include this verse dates from the late sixth or early seventh century and it is only found in Western witnesses to the text with many minor variations. The majority of Greek manuscripts copied after 600 AD and the majority of translations made after 600 AD do not include the verse. The tradition of the confession was current in the time of Irenaeus as it is cited by him (c. 180) and Cyprian (c. 250)

Possible Scribe Commentary
This verse appears in E (specifically, a portion from a codex consisting of Acts, dated to the 6th century, once owned by Archbishop William Laud and therefore called the Codex Laudianus, sometimes designated E2 or Ea) and several cursives dating after the 9th century (showing many variants), "manuscripts of good character, but quite inadequate to prove the authenticity of the verse," according to F.H.A. Scrivener. This verse was not found in the Syriac Peshitta, with the result that a printed edition of the Peshitta inserted the verse translated into Syriac by the editors, It is similarly missing from p45, 74, א, A,B,C,P,Ψ, and a multitude of other codices and cursives. Its omission has a UBS confidence rating of A. But, as Kurt Aland noted, "The external evidence [for the inclusion of this verse] is so weak that the Nestle apparatus cited only the support for insertion and not for the original omission... The voice which speaks in Acts 8:37 is from a later age, with an interest in the detailed justification of the [Ethiopian] treasurerer's desire for baptism." It was omitted in the Complutensian edition, and included in Erasmus's editions only because he found it as a late note in the margin of a secondary manuscript and, from Erasmus, it found its way into other Textus Receptus editions and then the KJV.[40] As Scrivener said, "We cannot safely question the spuriousness of this verse, which all the critical editors condemn. ..."

Acts 9:5-6		KJV: "5And he said, Who art thou, Lord? And the Lord said, I am Jesus whom thou 		persecutest: it is hard for thee to kick against the pricks. 6And he trembling 		and astonished said, Lord, what wilt thou have me to do? And the Lord said 		unto him, Arise, and go into the city, and it shall be told thee what thou must do. 		(All in bold type omitted in modern versions)
		NIV: 5 “Who are you, Lord?” Saul asked. “I am Jesus, whom you are 			persecuting,” he replied. 6 “Now get up and go into the city, and you will be told 		what you must do.”
	LSB: 5 And he said, “Who are You, Lord?” And He said, “I am Jesus whom you are 	persecuting, 6 but rise up and enter the city, and it will be told you what you must 	do.”
	NET: 5 So he said, “Who are you, Lord?” He replied, “I am Jesus whom you are 	persecuting! 6 But stand up[a] and enter the city and you will be told[b] what you 	must do.”
a. Acts 9:6 tn Or “But arise.”
b. Acts 9:6 tn Literally a passive construction, “it will be told to you.” This has been converted to another form of passive construction in the translation.

Modern versions (RV): "5[...] 'I am Jesus whom thou persecutest; 6but rise, and enter into the city, and it shall be told thee what thou must do.'" Entirely omitted words: "it is hard for thee to kick against the pricks. And he trembling and astonished said, Lord, what wilt thou have me to do? And the Lord said unto him," Entirely omitted words: it is hard for thee to kick against the pricks. And he trembling and astonished said, Lord, what wilt thou have me to do? And the Lord said unto him,”
Reason: The passage in question is omitted from virtually all modern versions (including both Majority Text editions), frequently without even a footnote. The reason for its omission is quite persuasive. As Bruce M. Metzger puts it, "So far as is known, no Greek witness reads these words at this place; they have been taken from [Acts] 26:14 and 22:10, and are found here in codices of the Vulgate. ... The spurious passage came into the Textus Receptus when Erasmus translated it from the Latin Vulgate and inserted it in his first edition of the Greek New Testament (Basel, 1516). [74] The 18th century Bible scholar, Johann David Michaelis, wrote (c. 1749), "[This] long passage ... has been found in not a single Greek manuscript, not even in those which have been lately [ca. 1785] collated by Matthai. It is likewise wanting in the Complutensian edition; but it was inserted by Erasmus [translating it from the Latin Vulgate], and upon his authority it has been adopted by the other editors of the Greek Testament...This passage then, which later editors have copied from Erasmus, and which is contained in our common editions, is not only spurious, but was not even taken from a Greek manuscript."[75] The passage does not appear in the Complutensian Polyglot (1516) and noted as doubtful in Wettstein's 1763 London edition, and since then it scarcely appeared in the main text and sometimes not even as a footnote in editions of the Greek New Testament and modern translations.




Acts 9:29		KJV: 29 And he spake boldly in the name of the Lord Jesus, and disputed against 		the Grecians: but they went about to slay him.
		NIV: 29 He talked and debated with the Hellenistic Jews,[a] but they tried to kill him.
a. Acts 9:29 That is, Jews who had adopted the Greek language and culture
LSB: 29 And he was talking and arguing with the [a]Hellenistic Jews, but they were attempting to put him to death.
a. Acts 9:29 Jews who adopted the Gr language and much of Gr culture through acculturation
NET: 29 He was speaking and debating[a] with the Greek-speaking Jews,[b] but they were trying to kill him.
a. Acts 9:29 tn Or “arguing.” BDAG 954 s.v. συζητέω 2 gives “dispute, debate, argue…τινί ‘w. someone’” for συνεζήτει (sunezētei).
b. Acts 9:29 tn Grk “the Hellenists,” but this descriptive term is largely unknown to the modern English reader. The translation “Greek-speaking Jews” attempts to convey something of who these were, but it was more than a matter of language spoken; it involved a degree of adoption of Greek culture as well.

Acts 10:6		KJV: 6 He lodgeth with one Simon a tanner, whose house is by the sea side: he 		shall tell thee what thou oughtest to do.
		NIV: 6 He is staying with Simon the tanner, whose house is by the sea.”
		LSB: 6 he is lodging with a tanner named Simon, whose house is by the sea.”
		NET: 6 This man is staying as a guest with a man named Simon, a tanner,[a] whose 		house is by the sea.”
a. Acts 10:6 tn Or “with a certain Simon Berseus.” Although most modern English translations treat βυρσεῖ (bursei) as Simon’s profession (“Simon the tanner”), it is possible that the word is actually Simon’s surname (“Simon Berseus” or “Simon Tanner”). BDAG 185 s.v. βυρσεύς regards it as a surname. See also MM 118.

Acts 10:21	KJV: 21 Then Peter went down to the men which were sent unto him from 		Cornelius; and said, Behold, I am he whom ye seek: what is the cause wherefore 		ye are come?
		NIV: 21 Peter went down and said to the men, “I’m the one you’re looking for. Why 		have you come?”
		LSB: 21 And Peter went down to the men and said, “Behold, I am the one you are 		looking for; what is the reason for which you have come?”
		NET: 21 So Peter went down[a] to the men and said, “Here I am,[b] the person you’re 		looking for. Why have you come?”
a. Acts 10:21 tn Grk “Peter going down to the men, said.” The participle καταβάς (katabas) has been translated as a finite verb due to requirements of contemporary English style.
b. Acts 10:21 tn Grk “Behold, it is I whom you seek,” or “Behold, I am the one you seek.” “Here I am” is used to translate ἰδοὺ ἐγώ εἰμι (idou egō eimi).

Acts 10:30	KJV: 30 And Cornelius said, Four days ago I was fasting until this hour; and at the 		ninth hour I prayed in my house, and, behold, a man stood before me in bright 		clothing,
		NIV: 30 Cornelius answered: “Three days ago I was in my house praying at this 		hour, at three in the afternoon. Suddenly a man in shining clothes stood before me
		LSB: 30 And Cornelius said, “Four days ago to this hour, I was praying in my house 		during the [a]ninth hour; and behold, a man stood before me in shining garments,
a. Acts 10:30 3 p.m.
		NET: 30 Cornelius[a] replied,[b] “Four days ago at this very hour, at three o’clock in 		the afternoon,[c] I was praying in my house, and suddenly[d] a man in shining 		clothing stood before me
a. Acts 10:30 tn Grk “And Cornelius.” Because of the difference between Greek style, which often begins sentences or clauses with “and,” and English style, which generally does not, καί (kai) has not been translated here.
b. Acts 10:30 tn Grk “said.”
c. Acts 10:30 tn Grk “at the ninth hour.” Again, this is the hour of afternoon prayer.
d. Acts 10:30 tn Grk “and behold.” The interjection ἰδού (idou) is difficult at times to translate into English. Here it has been translated as “suddenly” to convey the force of Cornelius’ account of the angel’s appearance.

Acts 13:42	KJV: 42 And when the Jews were gone out of the synagogue, the Gentiles besought 		that these words might be preached to them the next sabbath.
		NIV: 42 As Paul and Barnabas were leaving the synagogue, the people invited them 		to speak further about these things on the next Sabbath.
	LSB: 42 And as [a]Paul and Barnabas were leaving, the people kept pleading that 	these words might be spoken to them the next Sabbath.
a. Acts 13:42 Lit they
NET: 42 As Paul and Barnabas[a] were going out,[b] the people[c] were urging[d] them to speak about these things[e] on the next Sabbath.
a. Acts 13:42 tn Grk “they”; the referents (Paul and Barnabas) have been specified in the translation for clarity.
b. Acts 13:42 tn Or “were leaving.” The participle ἐξιόντων (exiontōn) is taken temporally.
c. Acts 13:42 tn Grk “they”; the referent (the people) has been specified in the translation for clarity.
d. Acts 13:42 tn Or “begging,” “inviting.”
e. Acts 13:42 tn Or “matters.”

Notes:  RV: And as they went out, they besought that these words might be spoken to them the next sabbath.
Reasons: The KJV passage, with its explicit mention of Gentiles interested in the events of the next Sabbath, is a sort of proof text for those denominations that adhere to Seventh Day worship. For example, Benjamin G. Wilkinson, in his 1930 book, Our Authorized Bible Vindicated, says "The Authorized Version pictures to us the congregation, composed of Jews and Gentiles. By this distinction it reveals that a number of the Gentiles were present... All this is lost in the Revised Version by failing to mention the Jews and the Gentiles. ... Does not this affect fundamental doctrine?"[76] However, the RV's text is that of the earliest and most esteemed mss - p74, א,A,B,C,D, and many others, including the Vulgate and other ancient versions; the appearance of the words for Jews and for Gentiles (ethna) occurs in Codices Ψ and P (both ninth cent.) and a number of later mss. A possible reason for the rewriting of this verse is that the original is awkward and ambiguous—the Greek text says "they went out ... they requested", without any further identification; it is not clear who the two "they" are, whether they are the same or different groups. Bishops Westcott and Hort describe the original (RV) reading as "the obscure and improbable language of the text as it stands."[77] Even before the KJV, the Wycliffe version (1380) and the Douay-Rheims version (1582) had renderings that resembled the original (Revised Version) text. The ambiguity of the original reading has motivated some modern interpretations to attempt to identify "they"—e.g., the Good News Bible, the New American Standard, the NIV, and the New RSV, have Paul and Barnabas going out and 'the people' inviting them to repeat or expand on their preaching.


Acts 15:11	KJV: 11 But we believe that through the grace of the Lord Jesus Christ we shall be 		saved, even as they.
		NIV: 11 No! We believe it is through the grace of our Lord Jesus that we are saved, 		just as they are.”
		LSB: 11 But we believe that we are saved through the grace of the Lord Jesus, in the 		same way as they also are.”
		NET: 11 On the contrary, we believe that we are saved through[a] the grace of the 		Lord Jesus, in the same way as they are.”[b]
a. Acts 15:11 tn Or “by.”
b. Acts 15:11 tn Or “Jesus, just as they are.” BDAG 1016-17 s.v. τρόπος 1 translates καθ᾿ ὃν τρόπον (kath’ hon tropon) here as “in the same way as.”sn In the same way as they are. Here is an interesting reversal of the argument. Jews are saved by grace (without law), as Gentiles are.

Acts 15:18	KJV: 18 Known unto God are all his works from the beginning of the world.
		NIV: 18 things known from long ago.[a]
a. Acts 15:18 Some manuscripts things’— / 18 the Lord’s work is known to him from long ago
		LSB: 18 Says the [a]Lord, who [b]makes these things known from long ago.
a. Acts 15:18 In OT, Yahweh, cf. Amos 9:12
b. Acts 15:18 Or does these things which were known
		NET: 18 known[a] from long ago.[b]
a. Acts 15:18 sn Who makes these things known. The remark emphasizes how God’s design of these things reaches back to the time he declared them.
b. Acts 15:18 sn An allusion to Isa 45:21.

Acts 15:24	KJV: 24 Forasmuch as we have heard, that certain which went out from us have 		troubled you with words, subverting your souls, saying, Ye must be circumcised, 		and keep the law: to whom we gave no such commandment:
		NIV: 24 We have heard that some went out from us without our authorization and 		disturbed you, troubling your minds by what they said.
		LSB: 24 Since we have heard that some of us, to whom we gave no instruction, 		have gone out and disturbed you with their words, unsettling your souls,
		NET: 24 Since we have heard that some have gone out from among us with no 		orders from us and have confused[a] you, upsetting[b] your minds[c] by what they 		said,[d]
a. Acts 15:24 tn Here BDAG 990-91 s.v. ταράσσω 2 states, “Of mental confusion caused by false teachings ταρ. τινά Ac 15:24 (w. λόγοις foll.).”
b. Acts 15:24 tn BDAG 71 s.v. ἀνασκευάζω describes this verb with a figurative meaning: “to cause inward distress, upset, unsettle.”
c. Acts 15:24 tn Grk “souls.”
d. Acts 15:24 tn Grk “by words”; L&N 25.231 translates the phrase “they troubled and upset you by what they said.”

Acts 15:34	KJV: 34 Notwithstanding it pleased Silas to abide there still.
	NIV: Some manuscripts include here But Silas decided to remain there.
	LSB: 34 [a][But it seemed good to Silas to remain there.]
a. Acts 15:34 Early mss omit this v
NET: 
tc A few mss add 15:34 “But Silas decided to stay there.” Verse 34 is lacking in P א A B E Ψ M bo. It is included in a shorter form, with a few minor variations, by (C) 33 36 323 453 614 (945) 1175 1739 1891 al sa, and in a longer form (“But Silas decided to stay with them, and only Judas departed”) by D l. The verse is almost certainly not a part of the original text of Acts, but was added to harmonize with the statement about Silas in v. 40. The present translation follows NA in omitting the verse number, a procedure also followed by a number of other modern translations.

Notes:  Although this verse, or something similar to it, is quite old, it does not appear in the oldest manuscripts, and the manuscripts that do contain it are inconsistent about its text. It does not appear at all in א, A,B,E,L,P,Ψ, and other mss, some Italic, Syriac, Coptic, Slavonic, the best mss of the Latin Vulgate, and other versions, and quotations of this paragraph in Chrysostom.

The verse as it appears in the KJV is found in less ancient Greek mss (cursives, after the 9th century) and some other Italic, Syriac, Coptic, Armenian, Ethiopic, and other versions. However some other, equally old resources, such as the C codex, and several cursives, change one word to make the verse read, "Notwithstanding it pleased Silas that they should abide there still."

Several other sources, such as Codex D (Codex Bezae) and some Italic manuscripts, extend the verse with the ending, "and Judas traveled alone"; and a couple of Italic and Latin manuscripts add to that, "to Jerusalem."[42] Erasmus annotated this verse with the comment that the reference to Judas did not appear in any Greek ms known to him.

As F.H.A. Scrivener put it, "No doubt this verse is an unauthorised addition, self-condemned indeed by its numerous variations. [...] [It must have begun as] a marginal gloss, designed to explain how [...] Silas was at hand in verse 40, conveniently for Saint Paul to choose him as a companion in travel.

This verse was omitted from the Revised Version and most modern versions, but many versions include it in a footnote.

Acts 16:31	KJV: 31 And they said, Believe on the Lord Jesus Christ, and thou shalt be saved, 		and thy house.
		NIV: 31 They replied, “Believe in the Lord Jesus, and you will be saved—you and 		your household.”
		LSB: 31 And they said, “Believe in the Lord Jesus, and you will be saved, you 		and your house.”
		NET: 31 They replied,[a] “Believe[b] in the Lord Jesus[c] and you will be saved, you and 		your household.”
a. Acts 16:31 tn Grk “said.”
b. Acts 16:31 sn Here the summary term of response is a call to believe. In this context it refers to trusting the sovereign God’s power to deliver, which events had just pictured for the jailer.
c. Acts 16:31 tc The majority of mss add Χριστόν (Christon, “Christ”) here (C D E Ψ 1739 M sy sa), but the best and earliest witnesses read simply τὸν κύριον ᾿Ιησοῦν (ton kurion Iēsoun, “the Lord Jesus”; P74vid א A B 33 81 bo). The addition of “Christ” to “Lord Jesus” is an obviously motivated reading. Thus on both external and internal grounds, the shorter reading is strongly preferred.

Acts 17:5		KJV: 5 But the Jews which believed not, moved with envy, took unto them certain 		lewd fellows of the baser sort, and gathered a company, and set all the city on an 		uproar, and assaulted the house of Jason, and sought to bring them out to the 		people.
		NIV: 5 But other Jews were jealous; so they rounded up some bad characters from 		the marketplace, formed a mob and started a riot in the city. They rushed to 		Jason’s house in search of Paul and Silas in order to bring them out to the crowd.[a]
a. Acts 17:5 Or the assembly of the people
		
		LSB: 5 But the Jews, becoming jealous, taking along some wicked men from the 		marketplace, and forming a mob, set the city in an uproar. And attacking the 		house of Jason, they were seeking to bring them out to the assembly.
		NET: 5 But the Jews became jealous,[a] and gathering together some worthless 		men from the rabble in the marketplace,[b] they formed a mob[c] and set the city in 		an uproar.[d] They attacked Jason’s house,[e] trying to find Paul and Silas[f] to bring 		them out to the assembly.[g]
a. Acts 17:5 tn Grk “becoming jealous.” The participle ζηλώσαντες (zēlōsantes) has been translated as a finite verb due to requirements of contemporary English style. So elsewhere in Acts (5:17; 7:9; 13:45).
b. Acts 17:5 tn Literally ἀγοραῖος (agoraios) refers to the crowd in the marketplace, although BDAG 14-15 s.v. ἀγοραῖος 1 gives the meaning, by extension, as “rabble.” Such a description is certainly appropriate in this context. L&N 15.127 translates the phrase “worthless men from the streets.”
c. Acts 17:5 tn On this term, which is a NT hapax legomenon, see BDAG 745 s.v. ὀχλοποιέω.
d. Acts 17:5 tn BDAG 458 s.v. θορυβέω 1 has “set the city in an uproar, start a riot in the city” for the meaning of ἐθορύβουν (ethoruboun) in this verse.
e. Acts 17:5 sn The attack took place at Jason’s house because this was probably the location of the new house church.
f. Acts 17:5 tn Grk “them”; the referents (Paul and Silas) have been specified in the translation for clarity.
g. Acts 17:5 tn BDAG 223 s.v. δῆμος 2 has “in a Hellenistic city, a convocation of citizens called together for the purpose of transacting official business, popular assembly προάγειν εἰς τὸν δ. Ac 17:5.”

Acts 17:16	CHANGE “stirred” TO “provoked”, “distressed”, etc.
		KJV: 16 Now while Paul waited for them at Athens, his spirit was stirred in him, 		when he saw the city wholly given to idolatry.
		NIV: 16 While Paul was waiting for them in Athens, he was greatly distressed to see 		that the city was full of idols.
		LSB: 16 Now while Paul was waiting for them at Athens, his spirit was being 		provoked within him as he was observing the city full of idols.
		NET: 16 While Paul was waiting for them in Athens, his spirit was greatly 			upset[a] because he saw[b] the city was full of idols.
a. Acts 17:16 tn Grk “greatly upset within him,” but the words “within him” were not included in the translation because they are redundant in English. See L&N 88.189. The term could also be rendered “infuriated.”sn His spirit was greatly upset. See Rom 1:18-32 for Paul’s feelings about idolatry. Yet he addressed both Jews and Gentiles with tact and reserve.
b. Acts 17:16 tn Or “when he saw.” The participle θεωροῦντος (theōrountos) has been translated as a causal adverbial participle; it could also be translated as temporal.

Acts 17:22	KJV: 22 Then Paul stood in the midst of Mars' hill, and said, Ye men of Athens, I 		perceive that in all things ye are too superstitious.
		NIV: 22 Paul then stood up in the meeting of the Areopagus and said: “People of 		Athens! I see that in every way you are very religious.
		LSB: 22 So Paul stood in the midst of the [a]Areopagus and said, “Men of Athens, I 		observe that you are very religious in all respects.
a. Acts 17:22 Or the Council of the Areopagus
NET: 22 So Paul stood[a] before the Areopagus and said, “Men of Athens, I see that you are very religious[b] in all respects.[c]
a. Acts 17:22 tn Grk “standing…said.” The participle ζηλώσαντες (zēlōsantes) has been translated as a finite verb due to requirements of contemporary English style.
b. Acts 17:22 tn The term δεισιδαιμονεστέρους (deisidaimonesterous) is difficult. On the one hand it can have the positive sense of “devout,” but on the other hand it can have the negative sense of “superstitious” (BDAG 216 s.v. δεισιδαίμων). As part of a laudatory introduction (the technical rhetorical term for this introduction was capatatio), the term is probably positive here. It may well be a “backhanded” compliment, playing on the ambiguity.
c. Acts 17:22 tn BDAG 513 s.v. κατά B.6 translates the phrase κατὰ πάντα (kata panta) as “in all respects.”

		NOTES: The Areopagus, also known as Mars Hill, is a prominent hill northwest of 		the Acropolis in Athens, Greece. It served as both a physical location and the 		name of a council that met there. Historically, the hill was associated with trials 		and judicial proceedings, particularly for major crimes. According to one tradition, 		it was named after Ares, the god of war, who was supposedly put on trial there for 		the slaying of Halirrhotios, the son of Poseidon.

		In the New Testament, the Areopagus is notably mentioned in the book of Acts, 		chapter 17, where Apostle Paul delivers a sermon to the Athenian philosophers 		and leaders gathered there. Paul's speech aimed to introduce the concept of the 		one true God to the polytheistic Greeks and to explain the significance of Jesus 		and the resurrection.

Acts 17:26	KJV: 26 And hath made of one blood all nations of men for to dwell on all the face 		of the earth, and hath determined the times before appointed, and the bounds of 		their habitation;
		NIV: 26 From one man he made all the nations, that they should inhabit the whole 		earth; and he marked out their appointed times in history and the boundaries of 		their lands.
		LSB: 26 and He made from one man every nation of mankind to inhabit all the face 		of the earth, having determined their appointed times and the boundaries of their 		habitation,
		NET: 26 From one man[a] he made every nation of the human race[b] to inhabit the 		entire earth,[c] determining their set times[d] and the fixed limits of the places 		where they would live,[e]
a. Acts 17:26 sn The one man refers to Adam (the word “man” is understood).
b. Acts 17:26 tn Or “mankind.” BDAG 276 s.v. ἔθνος 1 has “every nation of humankind Ac 17:26.”
c. Acts 17:26 tn Grk “to live over all the face of the earth.”
d. Acts 17:26 tn BDAG 884-85 s.v. προστάσσω has “(οἱ) προστεταγμένοι καιροί (the) fixed times Ac 17:26” here, but since the following phrase is also translated “fixed limits,” this would seem redundant in English, so the word “set” has been used instead.
e. Acts 17:26 tn Grk “the boundaries of their habitation.” L&N 80.5 has “fixed limits of the places where they would live” for this phrase.

Acts 17:29	KJV: 29 Forasmuch then as we are the offspring of God, we ought not to think that 		the Godhead is like unto gold, or silver, or stone, graven by art and man's device.
		NIV: 29 “Therefore since we are God’s offspring, we should not think that the divine 		being is like gold or silver or stone—an image made by human design and skill.
		LSB: 29 Being then the offspring of God, we ought not to suppose that the Divine 		Nature is like gold or silver or stone, an image formed by the craft and thought of 		man.
		NET: 29 So since we are God’s offspring, we should not think the deity[a] is like gold 		or silver or stone, an image[b] made by human[c] skill[d] and imagination.[e]
a. Acts 17:29 tn Or “the divine being.” BDAG 446 s.v. θεῖος 1.b has “divine being, divinity” here.
b. Acts 17:29 tn Or “a likeness.” Again idolatry is directly attacked as an affront to God and a devaluation of him.
c. Acts 17:29 tn Grk “by the skill and imagination of man,” but ἀνθρώπου (anthrōpou) has been translated as an attributive genitive.
d. Acts 17:29 tn Or “craftsmanship” (cf. BDAG 1001 s.v. τέχνη).
e. Acts 17:29 tn Or “thought.” BDAG 336 s.v. ἐνθύμησις has “thought, reflection, idea” as the category of meaning here, but in terms of creativity (as in the context) the imaginative faculty is in view.

Acts 18:17	KJV: 17 Then all the Greeks took Sosthenes, the chief ruler of the synagogue, and 		beat him before the judgment seat. And Gallio cared for none of those things.
		NIV: 17 Then the crowd there turned on Sosthenes the synagogue leader and beat 		him in front of the proconsul; and Gallio showed no concern whatever.
		LSB: 17 And they all took hold of Sosthenes, the leader of the synagogue, 			and began beating him in front of the judgment seat. But Gallio was not 			concerned about any of these things.
		NET: 17 So they all seized Sosthenes, the president of the synagogue,[a] and began 		to beat[b] him in front of the judgment seat.[c] Yet none of these things were of any 		concern[d] to Gallio.
a. Acts 18:17 tn That is, “the official in charge of the synagogue”; ἀρχισυνάγωγος (archisunagōgos) refers to the “leader/president of a synagogue” (so BDAG 139 s.v. and L&N 53.93).sn See the note on synagogue in 6:9.
b. Acts 18:17 tn The imperfect verb ἔτυπτον (etupton) has been translated as an ingressive imperfect.
c. Acts 18:17 sn See the note on the term judgment seat in 18:12.
d. Acts 18:17 tn L&N 25.223 has “‘none of these things were of any concern to Gallio’ Ac 18:17.”sn Rome was officially indifferent to such disputes. Gallio understood how sensitive some Jews would be about his meddling in their affairs. This is similar to the way Pilate dealt with Jesus. In the end, he let the Jewish leadership and people make the judgment against Jesus.

Acts 18:21	KJV: 21 but bade them farewell, saying, I must by all means keep this feast that 		cometh in Jerusalem: but I will return again unto you, if God will. And he sailed 		from Ephesus.
		NIV: 21 But as he left, he promised, “I will come back if it is God’s will.” Then he set 		sail from Ephesus.
		LSB: 21 but taking leave of them and saying, “I will return to you again if God wills,” 		he set sail from Ephesus.
		NET: 21 but said farewell to[a] them and added,[b] “I will come back[c] to you again if 		God wills.”[d] Then[e] he set sail from Ephesus,
a. Acts 18:21 tn Or “but took leave of.”
b. Acts 18:21 tn Grk “and saying”; the participle εἰπών (eipōn) has been translated as “added” rather than “said” to avoid redundancy with the previous “said farewell.” The participle εἰπών has been translated as a finite verb due to requirements of contemporary English style.
c. Acts 18:21 tn Or “will return.”
d. Acts 18:21 tn The participle θέλοντος (thelontos), a genitive absolute construction, has been translated as a conditional adverbial participle. Again Paul acts in dependence on God.
e. Acts 18:21 tn A new sentence was begun here in the translation due to the length of the sentence in Greek and the requirements of contemporary English style, which generally uses shorter sentences.

Acts 19:35	KJV: 35 And when the townclerk had appeased the people, he said, Ye men of 		Ephesus, what man is there that knoweth not how that the city of the Ephesians is 		a worshipper of the great goddess Diana, and of the image which fell down from 		Jupiter?
		NIV: 35 The city clerk quieted the crowd and said: “Fellow Ephesians, doesn’t all 		the world know that the city of Ephesus is the guardian of the temple of the great 		Artemis and of her image, which fell from heaven?
		LSB: 35 Now after calming the crowd, the city clerk *said, “Men of Ephesus, what 		man is there after all who does not know that the city of the Ephesians is guardian 		of the temple of the great Artemis and of the image which fell down from heaven?
		NET: 35 After the city secretary[a] quieted the crowd, he said, “Men of Ephesus, 		what person[b] is there who does not know that the city of the Ephesians is the 		keeper[c] of the temple of the great Artemis[d] and of her image that fell from 		heaven?[e]
a. Acts 19:35 tn Or “clerk.” The “scribe” (γραμματεύς, grammateus) was the keeper of the city’s records.
b. Acts 19:35 tn This is a generic use of ἄνθρωπος (anthrōpos).
c. Acts 19:35 tn See BDAG 670 s.v. νεωκόρος. The city is described as the “warden” or “guardian” of the goddess and her temple.
d. Acts 19:35 sn Artemis was a Greek goddess worshiped particularly in Asia Minor, whose temple, one of the seven wonders of the ancient world, was located just outside the city of Ephesus.
e. Acts 19:35 tn Or “from the sky” (the same Greek word means both “heaven” and “sky”).sn The expression fell from heaven adds a note of apologetic about the heavenly origin of the goddess. The city’s identity and well-being was wrapped up with this connection, in their view. Many interpreters view her image that fell from heaven as a stone meteorite regarded as a sacred object.

Acts 20:15	KJV: 15 And we sailed thence, and came the next day over against Chios; and the 		next day we arrived at Samos, and tarried at Trogyllium; and the next day we 		came to Miletus.
		NIV: 15 The next day we set sail from there and arrived off Chios. The day after that 		we crossed over to Samos, and on the following day arrived at Miletus.
		LSB: 15 And sailing from there, we arrived the following day opposite Chios; and 		the next day we crossed over to Samos; and the day following we came to Miletus.
		NET: 15 We set sail[a] from there, and on the following day we arrived off 			Chios.[b] The next day we approached[c] Samos,[d] and the day after that we arrived 		at Miletus.[e]
a. Acts 20:15 tn Grk “setting sail from there.” The participle ἀποπλεύσαντες (apopleusantes) has been translated as a finite verb due to requirements of contemporary English style.
b. Acts 20:15 tn Or “offshore from Chios.”sn Chios was an island in the Aegean Sea off the western coast of Asia Minor with a city of the same name.
c. Acts 20:15 tn Or “crossed over to,” “arrived at.” L&N 54.12 has “παραβάλλω: (a technical, nautical term) to sail up to or near—‘to approach, to arrive at, to sail to.’ παρεβάλομεν εἰς Σάμον ‘we approached Samos’ or ‘we arrived at Samos’ Ac 20:15.”
d. Acts 20:15 sn Samos is an island in the Aegean Sea off the western coast of Asia Minor.
e. Acts 20:15 sn Miletus was a seaport on the western coast of Asia Minor about 40 mi (70 km) south of Ephesus. From Mitylene to Miletus was about 125 mi (200 km).

Acts 20:24	KJV: 24 But none of these things move me, neither count I my life dear unto 		myself, so that I might finish my course with joy, and the ministry, which I have 		received of the Lord Jesus, to testify the gospel of the grace of God.
		NIV: 24 However, I consider my life worth nothing to me; my only aim is to finish the 		race and complete the task the Lord Jesus has given me—the task of testifying to 		the good news of God’s grace.
		LSB: 24 But I do not make my life of any account nor dear to myself, so that I 		may finish my course and the ministry which I received from the Lord Jesus, 		to testify solemnly of the gospel of the grace of God.
		NET: 24 But I do not consider my life[a] worth anything[b] to myself, so that[c] I may 		finish my task[d] and the ministry that I received from the Lord Jesus, to testify to 		the good news[e] of God’s grace.
a. Acts 20:24 tn Grk “soul.”
b. Acts 20:24 tn Or “I do not consider my life worth a single word.” According to BDAG 599 s.v. λόγος 1.a.α, “In the textually uncertain pass. Ac 20:24 the text as it stands in N., οὐδενὸς λόγου (v.l. λόγον) ποιοῦμαι τὴν ψυχὴν τιμίαν, may well mean: I do not consider my life worth a single word (cp. λόγου ἄξιον [ἄξιος 1a] and our ‘worth mention’).”
c. Acts 20:24 tn BDAG 1106 s.v. ὡς 9 describes this use as “a final particle, expressing intention/purpose, with a view to, in order to.”
d. Acts 20:24 tn Grk “course.” See L&N 42.26, “(a figurative extension of meaning of δρόμος ‘race’) a task or function involving continuity, serious, effort, and possibly obligation—‘task, mission’…Ac 20:24.” On this Pauline theme see also Phil 1:19-26; Col 1:24; 2 Tim 4:6-7.
e. Acts 20:24 tn Or “to the gospel.”

Acts 20:25	KJV: 25 And now, behold, I know that ye all, among whom I have gone preaching 		the kingdom of God, shall see my face no more.
		NIV: 25 “Now I know that none of you among whom I have gone about preaching 		the kingdom will ever see me again.
		LSB: 25 “And now, behold, I know that all of you, among whom I went 			about preaching the kingdom, will no longer see my face.
		NET: 25 “And now[a] I know that none[b] of you among whom I went around 			proclaiming the kingdom[c] will see me[d] again.
a. Acts 20:25 tn Grk “And now, behold.” Here ἰδού (idou) has not been translated.
b. Acts 20:25 tn Grk “all of you…will not see.” Greek handles its negation somewhat differently from English, and the translation follows English grammatical conventions.
c. Acts 20:25 sn Note how Paul’s usage of the expression proclaiming the kingdom is associated with (and intertwined with) his testifying to the good news of God’s grace in v. 24. For Paul the two concepts were interrelated.
d. Acts 20:25 tn Grk “will see my face” (an idiom for seeing someone in person).

Acts 20:32	KJV: 32 And now, brethren, I commend you to God, and to the word of his grace, which is able to build you up, and to give you an inheritance among all them which are sanctified.
NIV: 32 “Now I commit you to God and to the word of his grace, which can build you up and give you an inheritance among all those who are sanctified.
LSB: 32 And now I commend you to God and to the word of His grace, which is able to build you up and to give you the inheritance among all those who have been sanctified.
	NET: 32 And now I entrust[a] you to God and to the message[b] of his grace. This message[c] is able to build you up and give you an inheritance among all those who are sanctified.
a. Acts 20:32 tn Or “commend.” BDAG 772 s.v. παρατίθημι 3.b has “τινά τινι entrust someone to the care or protection of someone…Of divine protection παρέθεντο αὐτοὺς τῷ κυρίῳ Ac 14:23; cf. 20:32.”
b. Acts 20:32 tn Grk “word.”
c. Acts 20:32 tn Grk “the message of his grace, which.” The phrase τῷ δυναμένῳ οἰκοδομῆσαι… (tō dunamenō oikodomēsai…) refers to τῷ λόγω (tō logō), not τῆς χάριτος (tēs charitos); in English it could refer to either “the message” or “grace,” but in Greek, because of agreement in gender, the referent can only be “the message.” To make this clear, a new sentence was begun in the translation and the referent “the message” was repeated at the beginning of this new sentence.

Acts 21:8		KJV: 8 And the next day we that were of Paul’s company departed, and came unto 		Cæsarea: and we entered into the house of Philip the evangelist, which 			was one of the seven; and abode with him.
		NIV: 8 Leaving the next day, we reached Caesarea and stayed at the house of 		Philip the evangelist, one of the Seven.
		LSB: 8 And on the next day we left and came to Caesarea, and entering the house 		of Philip the evangelist, who was one of the seven, we stayed with him.
		NET: 8 On the next day we left[a] and came to Caesarea,[b] and entered[c] the house 		of Philip the evangelist, who was one of the seven,[d] and stayed with him.
a. Acts 21:8 tn Grk “On the next day leaving, we came.” The participle ἐξελθόντες (exelthontes) has been translated as a finite verb due to requirements of contemporary English style.
b. Acts 21:8 sn Caesarea was a city on the coast of Palestine south of Mount Carmel (not Caesarea Philippi). See the note on Caesarea in Acts 10:1. This was another 40 mi (65 km).
c. Acts 21:8 tn Grk “and entering…we stayed.” The participle εἰσελθόντες (eiselthontes) has been translated as a finite verb due to requirements of contemporary English style.
d. Acts 21:8 sn Philip was one of the seven deacons appointed in the Jerusalem church (Acts 6:1-7).

Acts 21:22	KJV: 22 What is it therefore? the multitude must needs come together: for they 		will hear that thou art come.
		NIV: 22 What shall we do? They will certainly hear that you have come,
		LSB: 22 What, then, is to be done? They will certainly hear that you have come.
		NET: 22 What then should we do? They will no doubt[a] hear that you have come.
a. Acts 21:22 tn L&N 71.16 has “pertaining to being in every respect certain—‘certainly, really, doubtless, no doubt.’…‘they will no doubt hear that you have come’ Ac 21:22.”

Acts 21:25	KJV: 25 As touching the Gentiles which believe, we have written and concluded 		that they observe no such thing, save only that they keep themselves 			from things offered to idols, and from blood, and from strangled, and from 		fornication.
		NIV: 25 As for the Gentile believers, we have written to them our decision that they 		should abstain from food sacrificed to idols, from blood, from the meat of 		strangled animals and from sexual immorality.”
		LSB: 25 But concerning the Gentiles who have believed, we wrote, having decided 		that they should keep from [a]meat sacrificed to idols and from blood and from 		what is strangled and from sexual immorality.”
a. Acts 21:25 Lit the thing
NET: 25 But regarding the Gentiles who have believed, we have written a letter, having decided[a] that they should avoid[b] meat that has been sacrificed to idols[c] and blood and what has been strangled[d] and sexual immorality.”
a. Acts 21:25 tn L&N 13.154 has “‘having decided that they must keep themselves from food offered to idols, from blood, from an animal that has been strangled, and from sexual immorality’ Ac 21:25.”sn Having decided refers here to the decision of the Jerusalem council (Acts 15:6-21). Mention of this previous decision reminds the reader that the issue here is somewhat different: It is not whether Gentiles must first become Jews before they can become Christians (as in Acts 15), but whether Jews who become Christians should retain their Jewish practices. Sensitivity to this issue would suggest that Jewish Christians and Gentile Christians might engage in different practices.
b. Acts 21:25 tn This is a different Greek word than the one used in Acts 15:20, 29. BDAG 1068 s.v. φυλάσσω 3 has “to be on one’s guard against, look out for, avoid…w. acc. of pers. or thing avoided…Ac 21:25.” The Greek word used in Acts 15:20, 29 is ἀπέχω (apechō). The difference in meaning, although slight, has been maintained in the translation.
c. Acts 21:25 tn There is no specific semantic component in the Greek word εἰδωλόθυτος that means “meat” (see BDAG 280 s.v. εἰδωλόθυτος; L&N 5.15). The stem—θυτος means “sacrifice” (referring to an animal sacrificially killed) and thereby implies meat.
d. Acts 21:25 sn What has been strangled. That is, to refrain from eating animals that had been killed without having the blood drained from them. According to the Mosaic law (Lev 17:13-14) Jews were forbidden to eat flesh with the blood still in it (note the preceding provision in this verse, and blood).

Acts 22:9		KJV: 9 And they that were with me saw indeed the light, and were afraid; but they 		heard not the voice of him that spake to me.
		NIV: 9 My companions saw the light, but they did not understand the voice of him 		who was speaking to me.
		LSB: 25 But concerning the Gentiles who have believed, we wrote, having decided 		that they should keep from [a]meat sacrificed to idols and from blood and from 		what is strangled and from sexual immorality.”
a. Acts 21:25 Lit the thing
		NET: 25 But regarding the Gentiles who have believed, we have written a letter, 		having decided[a] that they should avoid[b] meat that has been sacrificed to 		idols[c] and blood and what has been strangled[d] and sexual immorality.”
a. Acts 21:25 tn L&N 13.154 has “‘having decided that they must keep themselves from food offered to idols, from blood, from an animal that has been strangled, and from sexual immorality’ Ac 21:25.”sn Having decided refers here to the decision of the Jerusalem council (Acts 15:6-21). Mention of this previous decision reminds the reader that the issue here is somewhat different: It is not whether Gentiles must first become Jews before they can become Christians (as in Acts 15), but whether Jews who become Christians should retain their Jewish practices. Sensitivity to this issue would suggest that Jewish Christians and Gentile Christians might engage in different practices.
b. Acts 21:25 tn This is a different Greek word than the one used in Acts 15:20, 29. BDAG 1068 s.v. φυλάσσω 3 has “to be on one’s guard against, look out for, avoid…w. acc. of pers. or thing avoided…Ac 21:25.” The Greek word used in Acts 15:20, 29 is ἀπέχω (apechō). The difference in meaning, although slight, has been maintained in the translation.
c. Acts 21:25 tn There is no specific semantic component in the Greek word εἰδωλόθυτος that means “meat” (see BDAG 280 s.v. εἰδωλόθυτος; L&N 5.15). The stem—θυτος means “sacrifice” (referring to an animal sacrificially killed) and thereby implies meat.
d. Acts 21:25 sn What has been strangled. That is, to refrain from eating animals that had been killed without having the blood drained from them. According to the Mosaic law (Lev 17:13-14) Jews were forbidden to eat flesh with the blood still in it (note the preceding provision in this verse, and blood).

Acts 23:9		KJV: 9 And there arose a great cry: and the scribes that were of the Pharisees’ part 		arose, and strove, saying, We find no evil in this man: but if a spirit or an angel hath 		spoken to him, let us not fight against God.
	NIV: 9 There was a great uproar, and some of the teachers of the law who were 	Pharisees stood up and argued vigorously. “We find nothing wrong with this 	man,” they said. “What if a spirit or an angel has spoken to him?”
	LSB: 9 And there occurred a great outcry; and some of the scribes of the Pharisaic 	party stood up and began to argue heatedly, saying, “We find nothing wrong with 	this man. Suppose a spirit or an angel has spoken to him?”
	NET: 9 There was a great commotion,[a] and some experts in the law[b] from the 	party of the Pharisees stood up[c] and protested strongly,[d] “We find nothing 	wrong[e] with this man. What if a spirit or an angel has spoken to him?”
a. Acts 23:9 tn Or “clamor” (cf. BDAG 565 s.v. κραυγή 1.a, which has “there arose a loud outcry” here, and Exod 12:30).
b. Acts 23:9 tn Or “and some scribes.” See the note on the phrase “experts in the law” in 4:5.
c. Acts 23:9 tn Grk “standing up.” The participle ἀναστάντες (anastantes) has been translated as a finite verb due to requirements of contemporary English style.
d. Acts 23:9 tn Grk “protested strongly, saying.” L&N 39.27 has “διαμάχομαι: to fight or contend with, involving severity and thoroughness—‘to protest strongly, to contend with.’…‘some scribes from the party of the Pharisees protested strongly’ Ac 23:9.” The participle λέγοντες (legontes) is redundant and has not been translated.
e. Acts 23:9 sn “We find nothing wrong with this man.” Here is another declaration of innocence. These leaders recognized the possibility that Paul might have the right to make his claim.
Reasons: This phrase, which also appears in Acts 5:39, does not appear in the earliest and best resources - p74, א,A,B,C (original hand),E,Ψ. Latin, Syriac, and others - and does not appear until H,L, and P (all 9th century). As the original verse ended with a question, it is suspected that this phrase was taken from 5:39 to serve as an answer. Even before the KJV, it was omitted in the Wycliffe and Douay-Rheims versions. It was omitted from editions of the Greek New Testament at least as far back as 1729, in Daniel Mace's edition.[78]
Acts 24:6-8	KJV: 6 who also hath gone about to profane the temple: whom we took, and would 		have judged according to our law. 7 But the chief captain Lysias came upon us, 		and with great violence took him away out of our hands, 8 commanding his 		accusers to come unto thee: by examining of whom thyself mayest take 			knowledge of all these things, whereof we accuse him.
		NIV: 6 and even tried to desecrate the temple; so we seized him. [7] [a] 8 By 			examining him yourself you will be able to learn the truth about all these charges 		we are bringing against him.”
a. Acts 24:7 Some manuscripts include here him, and we would have judged him in accordance with our law. 7 But the commander Lysias came and took him from us with much violence, 8 ordering his accusers to come before you.
	LSB: 6 And he even tried to desecrate the temple; and [a]then we arrested 	him. [b][We wanted to judge him according to our own Law. 7 But Lysias the 	commander came along, and with much violence took him out of our 	hands, 8 ordering his accusers to come before you.] By examining him yourself 	concerning all these matters you will be able to ascertain the things of which we 	accuse him.”
a. Acts 24:6 Lit also
b. Acts 24:6 The early mss omit rest of v 6, v 7, and first part of v 8
		NET: 6 He[a] even tried to desecrate[b] the temple, so we arrested[c] him.[d] 7  8 When 		you examine[e] him yourself, you will be able to learn from him[f] about all these 		things we are accusing him of doing.”[g]
a. Acts 24:6 tn Grk “who.” Because of the length and complexity of the Greek sentence, the relative pronoun (“who”) was replaced by the third person singular pronoun (“he”) and a new sentence begun here in the translation.
b. Acts 24:6 tn Or “profane” (BDAG 173 s.v. βεβηλόω). The term was also used of profaning the Sabbath.
c. Acts 24:6 tn Or “seized.” Grk “whom also we arrested.” Because of the awkwardness of a relative clause in English at this point, the relative pronoun (“whom”) was replaced by the pronoun “him” as object of the verb.
d. Acts 24:6 tc Some mss include some material at the end of v. 6, all of 24:7, and some material at the beginning of v. 8: “and we wanted to judge him according to our law. 24:7 But Lysias the commanding officer came and took him out of our hands with a great deal of violence, 24:8 ordering those who accused him to come before you.” Acts 24:6b, 7, and 8a are lacking in P74 א A B H L P 049 81 1175 1241 pm and a few versional witnesses. They are included (with a few minor variations) in E Ψ 33 323 614 945 1505 1739 pm and a few versional witnesses. This verse (and parts of verses) is most likely not a part of the original text of Acts, for not only is it lacking from the better witnesses, there is no easy explanation as to how such could be missing from them. The present translation follows NA28 in omitting the verse number, a procedure also followed by a number of other modern translations.
e. Acts 24:8 tn Or “question.”
f. Acts 24:8 tn Grk “From whom when you examine him yourself, you will be able to learn…” Because of the length and complexity of the Greek sentence, the relative pronoun (“whom”) was replaced by the third person singular pronoun (“him”) and a new sentence begun at the beginning of v. 8 in the translation.
g. Acts 24:8 tn Grk “about all these things of which we are accusing him.” This has been simplified to eliminate the relative pronoun (“of which”) in the translation.
		
	To clarify, only verse 7 is omitted entirely, and leaving out the beginning of verse 6 	and most 	of verse 8. The resulting text looks like this (from the Revised Version):
RV: 6 Who moreover assayed to profane the temple; on whom we also laid hold;
8 from whom thou wilt be able, by examining him thyself, to take knowledge of all these things, whereof we accuse him.

Modern versions (RV): "Who moreover assayed to profane the temple; on whom we also laid hold; from whom thou wilt be able, by examining him thyself, to take knowledge of all these things, whereof we accuse him."

Reason: These words are not found in the oldest sources – p74,א, A, B, P, several minuscules, some mss of the Italic, Vulgate, Coptic, and Georgian versions. The words are found in sources not quite as old – E,Ψ, some minuscules (with many variants), some Italic mss, and the Armenian and Ethiopic versions. The absence of these words from the earliest resources, and the several variations in the resources in which they appear, made their exclusion probable but not a certainty (the UBS assigned the omission a confidence rating of only D).[46] While verse 7 is omitted in its entirety, parts of verse 6 and verse 8 are also omitted.

Name of soldier due to tradition, commentary

Acts 24:14	CHANGE “heresy” TO “sect”
		KJV: 14 But this I confess unto thee, that after the way which they call heresy, so 		worship I the God of my fathers, believing all things which are written in the law 		and in the prophets:
		NIV: 14 However, I admit that I worship the God of our ancestors as a follower of 		the Way, which they call a sect. I believe everything that is in accordance with the 		Law and that is written in the Prophets,
		LSB: 14 But this I confess to you, that according to the Way, which they call a sect, I 		do serve [a]the God of our fathers, believing everything that is in accordance with 		the Law and that is written in the Prophets;
a. Acts 24:14 Lit the ancestral God
NET: 14 But I confess this to you, that I worship[a] the God of our ancestors[b] according to the Way (which they call a sect), believing everything that is according to the law[c] and that is written in the prophets.
a. Acts 24:14 tn Or “serve.”
b. Acts 24:14 tn Or “forefathers”; Grk “fathers.”
c. Acts 24:14 sn That is, the law of Moses. Paul was claiming that he legitimately worshiped the God of Israel. He was arguing that this amounted to a religious dispute rather than a political one, so that the Roman authorities need not concern themselves with it.

Acts 24:15	OMIT “of the dead” (“resurrection of the dead”)
		KJV: 15 And have hope toward God, which they themselves also allow, that there 		shall be a resurrection of the dead, both of the just and unjust.
		NIV: 15 and I have the same hope in God as these men themselves have, that there 		will be a resurrection of both the righteous and the wicked.
		LSB: 15 having a hope in God, for which these men are waiting, that there shall 		certainly be a resurrection of both the righteous and the unrighteous.
		NET: 15 I have[a] a hope in God (a hope[b] that[c] these men[d] themselves accept too) 		that there is going to be a resurrection of both the righteous and the unrighteous.[e]
a. Acts 24:15 tn Grk “having.” The participle ἔχων (echōn) has been translated as a finite verb and a new sentence begun at this point in the translation because of the length and complexity of the Greek sentence.
b. Acts 24:15 sn This mention of Paul’s hope sets up his appeal to the resurrection of the dead. At this point Paul was ignoring the internal Jewish dispute between the Pharisees (to which he had belonged; Acts 23:6) and the Sadducees (who denied there would be a resurrection of the dead; Acts 23:8).
c. Acts 24:15 tn Grk “a hope in God (which these [men] themselves accept too).” Because the antecedent of the relative pronoun “which” is somewhat unclear in English, the words “a hope” have been repeated at the beginning of the parenthesis for clarity.
d. Acts 24:15 tn Grk “that they”; the referent (these men, Paul’s accusers) has been specified in the translation for clarity.
e. Acts 24:15 tn Or “the unjust.”sn This is the only mention of the resurrection of the unrighteous in Acts. The idea parallels the idea of Jesus as the judge of both the living and the dead (Acts 10:42; 17:31).

Acts 24:26	KJV: 26 He hoped also that money should have been given him of Paul, that he 		might loose him: wherefore he sent for him the oftener, and communed with him.
		NIV: 26 At the same time he was hoping that Paul would offer him a bribe, so he 		sent for him frequently and talked with him.
		LSB: 26 At the same time, he was also hoping that money would be given him by 		Paul; therefore he also used to summon for him quite often and converse with 		him.
		NET: 26 At the same time he was also hoping that Paul would give him 			money,[a] and for this reason he sent for Paul[b] as often as possible[c] and 			talked[d] with him.
a. Acts 24:26 tn Grk “he was hoping that money would be given to him by Paul.” To simplify the translation, the passive construction has been converted to an active one.sn Would give him money. That is, would offer him a bribe in exchange for his release. Such practices were fairly common among Roman officials of the period (Josephus, Ant. 2.12.3 [2.272-274]).
b. Acts 24:26 tn Grk “him”; the referent (Paul) has been specified in the translation for clarity.
c. Acts 24:26 tn “As often as possible” reflects the comparative form of the adjective πυκνός (puknos); see BDAG 897 s.v. πυκνός, which has “Neut. of the comp. πυκνότερον as adv. more often, more frequently and in an elative sense very often, quite frequently…also as often as possible…Ac 24:26.”
d. Acts 24:26 tn On this term, which could mean “conferred with him,” see BDAG 705 s.v. ὁμιλέω.

Acts 25:16	KJV: 16 To whom I answered, It is not the manner of the Romans to deliver any man 		to die, before that he which is accused have the accusers face to face, and have 		licence to answer for himself concerning the crime laid against him.
		NIV: 16 “I told them that it is not the Roman custom to hand over anyone before 		they have faced their accusers and have had an opportunity to defend themselves 		against the charges.
		LSB: 16 I answered them that it is not the custom of the Romans to hand over any 		man before the accused meets his accusers face to face and has an opportunity 		to make his defense against the charges.
		NET: 16 I answered them[a] that it was not the custom of the Romans to hand over 		anyone[b] before the accused had met his accusers face-to-face[c] and had been 		given[d] an opportunity to make a defense against the accusation.[e]
a. Acts 25:16 tn Grk “to whom I answered.” Because of the length and complexity of the Greek sentence, the relative pronoun (“whom”) has been replaced with a personal pronoun (“them”) and a new sentence started in the translation at the beginning of v. 16.sn “I answered them.” In the answer that follows, Festus is portrayed in a more positive light, being sensitive to justice and Roman law.
b. Acts 25:16 tn Grk “any man.” This is a generic use of ἄνθρωπος (anthrōpos).
c. Acts 25:16 tn Or “has met his accusers in person.”
d. Acts 25:16 tn Grk “and receives.”
e. Acts 25:16 tn Or “indictment” (a legal technical term). BDAG 273-74 s.v. ἔγκλημα 1 states, “legal t.t.…ἀπολογία περὶ τοῦ ἐ. defense against the accusation Ac 25:16.” L&N 56.6 defines ἔγκλημα (enklēma) as “(a technical, legal term) a formal indictment or accusation brought against someone—‘indictment, accusation, case.’…‘and might receive an opportunity for a defense against the indictment’ Ac 25:16.”

Acts 26:30	KJV: 30 And when he had thus spoken, the king rose up, and the governor, and 		Bernice, and they that sat with them:
		NIV: 30 The king rose, and with him the governor and Bernice and those sitting with 		them.
		LSB: 30 And the king stood up and the governor and Bernice, and those who were 		sitting with them,
		NET: 30 So the king got up, and with him the governor and Bernice and those sitting 		with them,

Acts 28:16	KJV: 16 And when we came to Rome, the centurion delivered the prisoners to the 		captain of the guard: but Paul was suffered to dwell by himself with a soldier 		that kept him.
	NIV: 16 When we got to Rome, Paul was allowed to live by himself, with a soldier to 	guard him.
	LSB: 16 And when we entered Rome, Paul was allowed to stay by himself, with the 	soldier who was guarding him.
	NET: 16 When we entered Rome, Paul was allowed to live[a] by himself, with the 	soldier who was guarding him.
a. Acts 28:16 tn Or “to stay.”sn Allowed to live by himself. Paul continued to have a generous prison arrangement (cf. Acts 27:3).

Acts 28:29	KJV: 29 And when he had said these words, the Jews departed, and had great 		reasoning among themselves.
	NIV: Some manuscripts include here After he said this, the Jews left, arguing 	vigorously among themselves.
	LSB: 29 [a][When he had spoken these words, the Jews departed, having a great 	dispute among themselves.]
a. Acts 28:29 Early mss omit this v
NET: 
tc Some later mss include 28:29: “When he had said these things, the Jews departed, having a great dispute among themselves.” Verse 29 is lacking in P א A B E Ψ 048 33 81 1175 1739 2464 and a number of versions. They are included (with a few minor variations) in M it and some versions. This verse is almost certainly not a part of the original text of Acts, as it lacks the best credentials. The present translation follows NA in omitting the verse number, a procedure also followed by a number of other modern translations.

Notes:  RV: (verse omitted from main text, in footnote with comment, "Some ancient authorities insert verse 29")

Reason: This verse is lacking in the oldest sources – p74, א, A,B,E,ψ, several minuscules, some Italic, Vulgate, Syriac, Ethiopic, and Coptic mss, and the Armenian and Georgian versions. They appear only in later sources such as P (9th century) and several minuscules, and a smattering of Italic mss.. The UBS gave the omission of this verse a confidence rating of B. Erasmus of Rotterdam, in working up the very first printed Greek New Testament from a multitude of manuscripts, included this note for this verse: "I did not find the words in several old manuscripts."

Rom 1:3		KJV: 3 Concerning his Son Jesus Christ our Lord, which was made of the seed of 		David according to the flesh;
		NIV: 3 regarding his Son, who as to his earthly life[a] was a descendant of David,
a. Romans 1:3 Or who according to the flesh
LSB: 3 concerning His Son, who was born of the seed of David according to the flesh,
NET: 3 concerning his Son who was a descendant[a] of David with reference to the flesh,[b]
a. Romans 1:3 tn Grk “born of the seed” (an idiom).
b. Romans 1:3 tn Grk “according to the flesh,” indicating Jesus’ earthly life, a reference to its weakness. This phrase implies that Jesus was more than human; otherwise it would have been sufficient to say that he was a descendant of David, cf. L. Morris, Romans, 44.

Rom 1:16		KJV: 16 For I am not ashamed of the gospel of Christ: for it is the power of God 		unto salvation to every one that believeth; to the Jew first, and also to the Greek.
		NIV: 16 For I am not ashamed of the gospel, because it is the power of God that 		brings salvation to everyone who believes: first to the Jew, then to the Gentile.
		LSB: 16 For I am not ashamed of the gospel, for it is the power of God for salvation 		to everyone who believes, to the Jew first and also to the Greek.
		NET: 16 For I am not ashamed of the gospel, for it is God’s power for salvation to 		everyone who believes, to the Jew first and also to the Greek.[a]
a. Romans 1:16 sn Here the Greek refers to anyone who is not Jewish.

Rom 1:18		KJV: 18 For the wrath of God is revealed from heaven against all ungodliness and 		unrighteousness of men, who hold the truth in unrighteousness;
		NIV: 18 The wrath of God is being revealed from heaven against all the godlessness 		and wickedness of people, who suppress the truth by their wickedness,
		LSB: 18 For the wrath of God is revealed from heaven against all ungodliness and 		unrighteousness of men who suppress the truth [a]in unrighteousness,
a. Romans 1:18 Or by
		NET: 18 For the wrath of God is revealed from heaven against all ungodliness and 		unrighteousness of people[a] who suppress the truth by their[b] unrighteousness,[c]
a. Romans 1:18 tn The genitive ἀνθρώπων could be taken as an attributed genitive, in which case the phrase should be translated “against all ungodly and unrighteous people” (cf. “the truth of God” in v. 25 which is also probably an attributed genitive). C. E. B. Cranfield takes the section 1:18-32 to refer to all people (not just Gentiles), while 2:1-3:20 points out that the Jew is no exception (Romans [ICC], 1:104-6; 1:137-38).
b. Romans 1:18 tn “Their” is implied in the Greek, but is supplied because of English style.
c. Romans 1:18 tn Or “by means of unrighteousness.” Grk “in (by) unrighteousness.”

Rom 1:25		CHANGE “changed the truth” TO “exchanged the truth”
		KJV: 25 Who changed the truth of God into a lie, and worshipped and served the 		creature more than the Creator, who is blessed for ever. Amen.
		NIV: 25 They exchanged the truth about God for a lie, and worshiped and served 		created things rather than the Creator—who is forever praised. Amen.
		LSB: 25 For they exchanged the truth of God for [a]a lie, and worshiped and served 		the creature rather than the Creator, who is blessed [b]forever. Amen.
a. Romans 1:25 Lit the lie
b. Romans 1:25 Lit to the ages
NET: 25 They[a] exchanged the truth of God for a lie[b] and worshiped and served the creation[c] rather than the Creator, who is blessed forever! Amen.
a. Romans 1:25 tn Grk “who.” The relative pronoun was converted to a personal pronoun and, because of the length and complexity of the Greek sentence, a new sentence was started here in the translation.
b. Romans 1:25 tn Grk “the lie.”
c. Romans 1:25 tn Or “creature, created things.”

Rom 1:29		KJV: 29 Being filled with all unrighteousness, fornication, wickedness, 			covetousness, maliciousness; full of envy, murder, debate, deceit, malignity; 		whisperers,
		NIV: 29 They have become filled with every kind of wickedness, evil, greed and 		depravity. They are full of envy, murder, strife, deceit and malice. They are gossips,
		LSB: 29 having been filled with all unrighteousness, wickedness, greed, evil; full of 		envy, murder, strife, deceit, malice; they are gossips,
		NET: 29 They are filled[a] with every kind of unrighteousness, wickedness, 			covetousness, malice. They are rife with[b] envy, murder, strife, deceit, hostility. 		They are gossips,
a. Romans 1:29 tn Grk “being filled” or “having been filled,” referring to those described in v. 28. Because of the length and complexity of the Greek sentence, a new sentence was started here in the translation.
b. Romans 1:29 tn Grk “malice, full of,” continuing the description. Because of the length and complexity of the Greek sentence, a new sentence was started here in the translation.

Rom 5:8		OMIT “commendeth” TO “demonstrates”, etc.
		KJV: 8 But God commendeth his love toward us, in that, while we were yet 		sinners, Christ died for us.
		NIV: 8 But God demonstrates his own love for us in this: While we were still 		sinners, Christ died for us.
		LSB: 8 But God demonstrates His own love toward us, in that while we were yet 		sinners, Christ died for us.
		NET: 8 But God demonstrates his own love for us, in that while we were still 		sinners, Christ died for us.

Rom 6:8		KJV: 8 Now if we be dead with Christ, we believe that we shall also live with him:
NIV: 8 Now if we died with Christ, we believe that we will also live with him.
LSB: 8 Now if we died with Christ, we believe that we shall also live with Him,
NET: 8 Now if we died with Christ, we believe that we will also live with him.

Rom 6:11		KJV: 11 Likewise reckon ye also yourselves to be dead indeed unto sin, but alive 		unto God through Jesus Christ our Lord.
	NIV: 11 In the same way, count yourselves dead to sin but alive to God in Christ 		Jesus.
	LSB: 11 Even so consider yourselves to be dead to sin, but alive to God in Christ 		Jesus.
	NET: 11 So you too consider yourselves[a] dead to sin, but[b] alive to God in Christ 		Jesus.
a. Romans 6:11 tc ‡ Some Alexandrian and Byzantine mss (P94vid א* B C 81 365 1506 1739 1881) have the infinitive “to be” (εἶναι, einai) following “yourselves”. The infinitive is lacking from some mss of the Alexandrian and Western textual clusters (P46vid A D*,c F G 33). The infinitive is found elsewhere in the majority of Byzantine mss, suggesting a scribal tendency toward clarification. The lack of infinitive best explains the rise of the other readings. The meaning of the passage is not significantly altered by inclusion or omission, but on internal grounds omission is more likely. NA28 includes the infinitive in brackets, indicating doubt as to its authenticity.
b. Romans 6:11 tn Greek emphasizes the contrast between these two clauses more than can be easily expressed in English.

Rom 8:1		KJV: 8 There is therefore now no condemnation to them which are in Christ Jesus, 		who walk not after the flesh, but after the Spirit.
		NIV: 8 Therefore, there is now no condemnation for those who are in Christ Jesus,
		LSB: 8 Therefore there is now no condemnation for those who are in Christ Jesus.
		NET: 8 There is therefore now no condemnation for those who are in Christ 		Jesus.[a]
a. Romans 8:1 tc The earliest and best witnesses of the Alexandrian and Western texts, as well as a few others (א* B D* F G 6 1506 1739 1881 co), have no additional words for v. 1. Later scribes (A D1 Ψ 81 365 629 vg) added the words μὴ κατὰ σάρκα περιπατοῦσιν (mē kata sarka peripatousin, “who do not walk according to the flesh”), while even later ones (א2 D2 33vid M) added ἀλλὰ κατὰ πνεῦμα (alla kata pneuma, “but [who do walk] according to the Spirit”). Both the external evidence and the internal evidence are compelling for the shortest reading. The scribes were evidently motivated to add such qualifications (interpolated from v. 4) to insulate Paul’s gospel from charges that it was characterized too much by grace. The KJV follows the longest reading found in M.

Rom 9:28		KJV: 28 for he will finish the work, and cut it short in righteousness: because a 		short work will the Lord make upon the earth.
		NIV: 28 For the Lord will carry out his sentence on earth with speed and finality.”
a. Romans 9:28 Isaiah 10:22,23 (see Septuagint)
LSB: 28 for the Lord will execute His word on the land, [a]thoroughly and [b]quickly.”
a. Romans 9:28 Lit finishing it
b. Romans 9:28 Lit cutting it short
NET: 28 for the Lord will execute his sentence on the earth completely and quickly.”[a]
a. Romans 9:28 tc In light of the interpretive difficulty of this verse, a longer reading seems to have been added to clarify the meaning. The addition, in the middle of the sentence, makes the whole verse read as follows: “For he will execute his sentence completely and quickly in righteousness, because the Lord will do it quickly on the earth.” The shorter reading is found largely in Alexandrian mss (P46 א* A B 6 1506 1739 1881 co), while the longer reading is found principally in Western and Byzantine mss (א2 D F G Ψ 33 1175 1241 1505 2464 M lat). The longer reading follows Isa 10:22-23 (LXX) verbatim, while Paul in the previous verse quoted the LXX loosely. This suggests the addition was made by a copyist trying to make sense out of a difficult passage rather than by the author himself. tn There is a wordplay in Greek (in both the LXX and here) on the phrase translated “completely and quickly” (συντελῶν καὶ συντέμνων, suntelōn kai suntemnōn). These participles are translated as adverbs for smoothness; a more literal (and more cumbersome) rendering would be: “The Lord will act by closing the account [or completing the sentence], and by cutting short the time.” The interpretation of this text is notoriously difficult. Cf. BDAG 975 s.v. συντέμνω.sn A modified quotation from Isa 10:22-23. Since it is not exact, it has been printed as italics only.

Rom 10:15	KJV: 15 and how shall they preach, except they be sent? as it is written, How 		beautiful are the feet of them that preach the gospel of peace, and bring glad 		tidings of good things! 
		NIV: 15 And how can anyone preach unless they are sent? As it is written: “How 		beautiful are the feet of those who bring good news!”[a]
a. Romans 10:15 Isaiah 52:7
		LSB: 15 And how will they preach unless they are sent? Just as it is written, “How 		beautiful are the feet of those who proclaim good news of good things!”
		NET: 15 And how are they to preach unless they are sent? As it is written, “How 		timely[a] is the arrival[b] of those who proclaim the good news.”[c]
a. Romans 10:15 tn The word in this context seems to mean “coming at the right or opportune time” (see BDAG 1103 s.v. ὡραῖος 1); it may also mean “beautiful, attractive, welcome.”
b. Romans 10:15 tn Grk “the feet.” The metaphorical nuance of “beautiful feet” is that such represent timely news.
c. Romans 10:15 sn A quotation from Isa 52:7; Nah 1:15.

Rom 10:17	CHANGE “word of God” TO “word of Christ”
		KJV: 17 So then faith cometh by hearing, and hearing by the word of God.
		NIV: 17 Consequently, faith comes from hearing the message, and the message is 		heard through the word about Christ.
		LSB: 17 So faith comes from hearing, and hearing by the word [a]of Christ.
a. Romans 10:17 Or concerning Christ
NET: 17 Consequently faith comes from what is heard, and what is heard comes through the preached word[a] of Christ.[b]
a. Romans 10:17 tn The Greek term here is ῥῆμα (rhēma), which often (but not exclusively) focuses on the spoken word.
b. Romans 10:17 tc Most mss (א1 A D1 Ψ 33 1175 1241 1505 1881 2464 M sy) have θεοῦ (theou) here rather than Χριστοῦ (Christou; found in א* B C D* 6 81 629 1506 1739 lat co). Although the Nestle-Aland apparatus includes P46vid for this reading, more recent photographs by CSNTM reveal it to be κυρίου (“Lord”), a singular reading. External evidence strongly favors the reading “Christ” here. Internal evidence is also on its side, for the expression ῥῆμα Χριστοῦ (rhēma Christou) occurs nowhere else in the NT; thus scribes would be prone to change it to a known expression.tn The genitive could be understood as either subjective (“Christ does the speaking”) or objective (“Christ is spoken about”), but the latter is more likely here.

Rom 11:6		KJV: 6 And if by grace, then is it no more of works: otherwise grace is no more 		grace. But if it be of works, then it is no more grace: otherwise work is no more 		work.
		NIV: 6 And if by grace, then it cannot be based on works; if it were, grace would no 		longer be grace.
		LSB: 6 But if it is by grace, it is no longer of works, otherwise grace is no longer 		grace.
		NET: 6 And if it is by grace, it is no longer by works, otherwise grace would no 		longer be grace.

Rom 13:2		CHANGE “damnation” TO “judgement”, etc.
		KJV: 2 Whosoever therefore resisteth the power, resisteth the ordinance of God: 		and they that resist shall receive to themselves damnation.
		NIV: 2 Consequently, whoever rebels against the authority is rebelling against what 		God has instituted, and those who do so will bring judgment on themselves.
		LSB: 2 Therefore [a]whoever resists that authority has opposed the ordinance of 		God; and they who have opposed will receive condemnation upon themselves.
a. Romans 13:2 Lit he who
		NET: 2 So the person who resists such authority[a] resists the ordinance of God, 		and those who resist will incur judgment
a. Romans 13:2 tn Grk “the authority,” referring to the authority just described.

Rom 13:9		KJV: 9 For this, Thou shalt not commit adultery, Thou shalt not kill, Thou shalt not 		steal, Thou shalt not bear false witness, Thou shalt not covet; and if there be any 		other commandment, it is briefly comprehended in this saying, namely, Thou 		shalt love thy neighbour as thyself.
		NIV: 9 The commandments, “You shall not commit adultery,” “You shall not 		murder,” “You shall not steal,” “You shall not covet,”[a] and whatever other 			command there may be, are summed up in this one command: “Love your 		neighbor as yourself.”[b]
a. Romans 13:9 Exodus 20:13-15,17; Deut. 5:17-19,21
b. Romans 13:9 Lev. 19:18
		LSB: 9 For this, “You shall not commit adultery, You shall not murder, You shall not 		steal, You shall not covet,” and if there is any other commandment, it is summed 		up in this word, “You shall love your neighbor as yourself.”
		NET: 9 For the commandments,[a] “Do not commit adultery, do not murder, do 		not steal, do not covet,”[b] (and if there is any other commandment) are summed 		up in this, “Love your neighbor as yourself.”[c]
a. Romans 13:9 tn Grk “For the…” (with the word “commandments” supplied for clarity). The Greek article (“the”) is used here as a substantiver to introduce the commands that are quoted from the second half of the Decalogue (ExSyn 238).
b. Romans 13:9 sn A quotation from Exod 20:13-15, 17; Deut 5:17-19, 21.
c. Romans 13:9 sn A quotation from Lev 19:18.

Rom 14:6		KJV: 6 He that regardeth the day, regardeth it unto the Lord; and he that regardeth 		not the day, to the Lord he doth not regard it. He that eateth, eateth to the Lord, for 		he giveth God thanks; and he that eateth not, to the Lord he eateth not, and 		giveth God thanks.
		NIV: 6 Whoever regards one day as special does so to the Lord. Whoever eats 		meat does so to the Lord, for they give thanks to God; and whoever abstains does 		so to the Lord and gives thanks to God.
		LSB: 6 He who regards the day, regards it for the Lord, and he who eats, eats for the 		Lord, for he gives thanks to God; and he who does not eat, for the Lord he does not 		eat and gives thanks to God.
		NET: 6 The one who observes the day does it for the Lord. The[a] one who eats, eats 		for the Lord because he gives thanks to God, and the one who abstains from 		eating abstains for the Lord, and he gives thanks to God.
a. Romans 14:6 tn Here καί (kai) has not been translated because of differences between Greek and English style.
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